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I just returned home from the Antiochian House of Studies program, only to realize that the October
editorial is late in getting to the printer. During these last two weeks,  I have met with over two hundred
new and returning students  for over ten hours of formal and informal discussion, and heard both
Metropolitan PHILIP and Bishop THOMAS speak to the students and faculty, who celebrated the twenty-
fifth anniversary of the St. StephenÕs Course of Studies. In response to my need to organize my thoughts,
impressions and feelings, explore with me the central theme of cherishing.

It is clear that the House of Studies, Òthe school without walls,Ó is greatly successful because God
cherishes His people, because Metropolitan PHILIP and the hierarchs of various jurisdictions on several
continents cherish their Churches, and because men and women called by God to enter into His service,
cherish their call and the Savior. On Thursday, September 1, Metropolitan PHILIP was recognized as the
founder of the Antiochian House of Studies, who has cherished the Church and his people. In response to
the needs of the Church, Metropolitan PHILIP established the House of Studies to provide training for
laborers whom God calls but who, for logistical  reasons, cannot attend traditional seminaries.  Judges,
diplomats, lawyers, surgeons, nurses, psychologists, social workers, youth directors, teachers, and police-
officers, all called into ChristÕs service, study all year from home, and then gather in the summer for a
week or two with faculty made up of teachers  from various jurisdictions. The workers that God calls
receive intensive training. Fr. Joseph Allen was hailed as the man who cherished the program and nur-
tured it, and Fr. Joe in turn praised the staff and faculty who cherish the students and the Church and
demonstrate it by making this program work. 

We cherish that which we value most.God cherishes us, and teaches us to cherish one anoth-
er. When we cherish each other, the other is empowered to grow and be productive. In Ephesians 5, St.
Paul admonishes men to cherish their wives. When husbands cherish their wives, wives experience a ful-
fillment of their own love, and are empowered to build their relationships with their husbands. Notice that
the command to cherish each other is without condition. ÒMen, cherish your wives...Ó It doesnÕt say cher-
ish if, when or so...; it simply says Òcherish.Ó In daily life, people sometimes miss the mark and disappoint
each other. This happens in families as well as in Church communities. We would do well to forgive and
overlook each otherÕs shortcomings, and simply cherish each other as the gifts from God that we are.

Metropolitan PHILIP has demonstrated how much he cherishes the Church. He has nurtured it, and
persisted when people wanted less for themselves and for the Church than their shepherd knew they
needed. To this end he has labored tirelessly over the last forty years. The most selfless and generous
demonstration of how much Metropolitan PHILIP cherishes the Church in North America was shown by
establishing local dioceses and installing diocesan bishops. To multiply the gifts of the Holy Spirit on this
continent, he has called others into leadership and service. Because Metropolitan PHILIP cherishes the
Church, this Church will grow and multiply. This monthÕs cover shows Metropolitan PHILIP at the
enthronement of Bishop MARK in Toledo. This enthronement is the last of those scheduled. The Church
is in a posture to grow, to serve her people better and to witness to America, because Metropolitan PHILIP
cherishes the Church and America.

After seeing the growth and success of the Òschool without walls,Ó I am impressed by the power of God
that comes forth when we love and cherish GodÕs people. The men and women who are studying within
this school are aflame with love and fervor for God and the Church. It is easy to love and cherish these
people. I am excited to be alive in this generation to see what God will do with the Church that
Metropolitan PHILIP and his cohorts have cherished. 

Let us learn from the example of Metropolitan PHILIP, our Godly Bishops and Fr. Joseph Allen, and
cherish each other in the Church. Let us follow their example at home in our families and cherish each
other. Let us respond to God, who cherishes us, and let us build up our families and communities by cher-
ishing each other.

by Fr. John Abdalah

Cherish is a word that means love.
editorÕs letter



Metropolitan PHILIPÕs Address
to the Antiochian House of Studies on the Occasion of the 25th Anniversary of the St. StephenÕs Course

September 1, 2005

As I think back across the decades that have comprised my 39 years as the
Archbishop of this God-protected Archdiocese, perhaps the decade that is most mem-
orable is that of the 70Õs. The 70Õs began with my open heart surgery, and included the
establishment of the Antiochian Orthodox Christian Women of North America in
1973. The Order of St. Ignatius of Antioch was established in 1976, and the first visit
of an Antiochian Patriarch to North America occurred when His Beatitude Patriarch
ELIAS of Thrice-Blessed Memory came to these shores in 1977. In 1978 we purchased
the Presbyterian Camp Fairfield, and it became the Antiochian Village. This was the
fulfillment of a dream, and the Antiochian Village has become our spiritual renais-
sance. In 1979, we held the first camping program under the guidance of the first
Camp Director, the late Archimandrite John Namie. He will forever be loved and
remembered for his spirit, enthusiasm, and love for the camp.
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One evening in the fall of 1979, I invited Father Doctor
Joseph Allen for dinner. I said to him, ÒWe have done all of
this in the 1970Õs; where do we go from here?Ó Both of us
were dissatisfied with scholastic theology at that time.
Thus, we started talking about the St. StephenÕs Course of
Theology, i.e.: Applied Theology.

We wanted to invite theologians and church leaders to
come down from their theological ivory towers and touch
people the way Christ touched us, i.e., in our joy and sorrow,
in our hope and despair, in our illness and health, in our
poverty and wealth, in our life and death; hence, the St.
StephenÕs Course of Theology, which was born in 1980, and
the Antiochian House of Studies, which was born in 1993.

This vision foresaw Òa school of theology without wallsÓ
that would be accessible to as many people as possible, and
would emphasize the applied nature of theology. The St.
StephenÕs Course embodies that which we call in our
Antiochian tradition, ÒIncarnational Theology.Ó Such a pro-
gram would touch many people and meet the needs of a
dynamic and growing Orthodox Church in North America in
ways that traditional schools could not.

The Antiochian House of Studies has grown now to
encompass the following major components:

1. The three-year St. StephenÕs Course in Orthodox
Theology,

2. The summer residency program which brings stu-
dents together for two weeks each summer at the
Antiochian Village for intensive classroom interac-
tion,

3. The Master of Arts in Applied Orthodox Theology,
granted in cooperation with the St. John of
Damascus Institute of Theology of The University of
Balamand, Lebanon.

4. The Doctor of Ministry with an Eastern Christian
focus, granted in cooperation with the Pittsburgh
Theological Seminary.

The St. StephenÕs course is highly developed and not to
be taken lightly. Over the three-year period, the student
will read more than 12,000 pages of text and will write
essays that number more than 250 pages in total. Students
from all walks of life, multiple countries, from almost every
Orthodox jurisdiction, and many non-Orthodox Christian
jurisdictions, come together to learn, share, discuss, and
enrich their minds under the guidance of a caring and very
well-qualified faculty.

We are determined to make this program continue to
prosper and grow. We must be prepared for the day when
America comes to Orthodoxy in large numbers. We expect
our students in the Antiochian House of Studies to know
Orthodoxy in depth, in order to missionize their communi-
ties and bring non-Orthodox to the Orthodox faith.

In the past thirty-nine years, I have spoken many times
about Orthodox unity and about missions and evangelism.
As I look around this evening, I see Orthodox from almost
all jurisdictions and I see many converts who embraced the
Orthodox faith through our efforts in the field of Missions
and Evangelism. This is the beginning of Orthodox unity
and the beginning of bringing America to Orthodoxy.

I spoke to you before about Incarnational Theology,
which is deeply rooted in our Antiochian tradition. Suffice
it to mention Saints Peter and Paul, founders of the
Patriarchate of Antioch, the Martyr Ignatius of Antioch,
who witnessed to Christ not only by words, but by his own
blood, and St. John Chrysostom, the master and teacher of
Incarnational Theology.

I would like to conclude this talk by sharing with you an
example of St. IgnatiusÕ writings to the Smyrnaeans. He
wrote, ÒObserve those who hold heterodox views about the
grace of Jesus Christ, which came to us Ñ how opposite
they are to GodÕs purpose. They have no regard for Love,
none for the widow, none for the orphans, none for the dis-
tressed, none for men imprisoned, and none for the hungry
or thirsty. As the tree is known by its fruit, so they who
claim to belong to Christ are known for their actions; for
this work of ours does not consist in just making profes-
sions, but in the faith that is both practical and lasting.Ó

We wanted to invite theologians and

church leaders to come down from their

theological ivory towers and touch people

the way Christ touched us, i.e., in our joy

and sorrow, in our hope and despair, in

our illness and health, in our poverty and

wealth, in our life and death; hence, the

St. StephenÕs Course of Theology........
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The concept and practice of tithing is being talked about more frequently
throughout the Antiochian Orthodox Christian Archdiocese. To some, this
is a positive and long overdue development. For others, discussion of tithing
within the context of the Orthodox Church is both confusing and unfamil-
iar. It is true that the practice of tithing has not been common within most
Orthodox communities in North America, but this does not mean that a dis-
cussion of tithing is out of place. In fact, just the opposite is true. There is
nothing about tithing that places it out of the realm of the Orthodox
Church, other than the fact that it has not been part of the tradition of our
churches for the past few generations. There are countless individuals and
some entire parishes within the Antiochian Archdiocese who currently
tithe. Their example is a beacon for the rest of us to learn from and follow.

� hanging Our Patterns of Giving É
Exploring the Virtues and Wisdom of Tithing
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As tithing is discussed more freely and more routinely,
the faithful are asked to keep an open mind. Tithing and
proportional giving are practices steeped in the traditions of
the Christian Church in general, in the Orthodox Church in
particular, and in the teachings of the Holy Bible. The histo-
ry and the evolution of our Church in North America, as well
as in the lands our ancestors left to immigrate to this conti-
nent, provide reasons why tithing and proportional giving
fell out of practice. Bringing it back must begin with a clear
examination of what the Bible and Church teachings say
about this prescribed method of Christian stewardship, the
giving of our time, our talents, and our resources in thanks-
giving to God for the many blessings He has entrusted to our
care. Our progress toward a more enlightened awareness
about giving will be painfully slow unless a few fundamental
points are addressed, thoroughly discussed, and incorporat-
ed into our beliefs and practices as Orthodox Christians.

First and foremost, what we give to the Church in terms
of our time, our talents, and our resources is a part of our
worship, just like attending Divine Liturgy and other holy
services. When we say we believe in God and in the Holy
Orthodox faith, we know that professing our faith must
include how we conduct ourselves in the course of our every-
day lives: how we raise our children, how we treat our
spouse, how we interact with friends and family, how we
conduct ourselves at work, how we administer our personal
affairs, how we relax and enjoy the fellowship of friends and
neighbors. All of these activities and, in fact, all aspects of
our life, no matter how large or small, must be done in a
manner consistent with the teachings of the Holy Orthodox
Church. There is, truly, no distinction between our secular
and our spiritual lives. The fact that we profess our faith and
call ourselves Orthodox Christians means that all we do in
our lives must be consistent with the teachings of that faith.

As human beings made in the image and likeness of
God, we are constantly striving to live a life in harmony with
GodÕs will, yet we know we have human weaknesses. This
does not stop us, however, from continuing the struggle,
even though we frequently fall. The sacraments of Holy
Confession and Holy Communion are expressions of GodÕs
love for us and His understanding of and His compassion for
our shortcomings. In terms of our giving to the Church, we
give as an expression of our faith and in thanksgiving to
God for all of the blessings He has bestowed upon us. We
must be good stewards of these gifts and we must use them
in ways consistent with the teachings of our faith. When we
read in 1 Corinthians 16:2l, ÒOn the first day of every week,
each of you is to put something aside and store it up, as he

may prosper, so that contributions need not be made when
I come,Ó we hear one of the many scriptural passages which
reinforces this teaching that God prescribes, in clear and
definite terms, that our giving is an extension and an
expression of our faith.

A second, and equally important point about our pat-
terns of giving, is that giving, as an extension of our faith,
means that our giving should not be guided or limited by the
temporal needs of the Church. This is perhaps the most baf-
fling aspect to this whole discussion about tithing and pro-
portional giving. For most of us, we have grown up in an envi-
ronment geared to giving to the Church based on the needs
of the Church, for example, to cover the annual budget, to
pay for maintenance of existing facilities, to support a new
building or expansion plan, to support a program or project.
These have been the factors which motivate and inspire us
to give. However, we must pray together and study together
to modify and change this notion of how and why we give to
GodÕs Church. We must give because we as Orthodox
Christians need to give in proportion to the gifts God has
given us. We need to do this as part of our salvation. The
Church does not need our donations to survive. Instead, we
need to offer ourselves and everything we have to God and to
His Church in order for us to survive and in order for us to do
GodÕs will. Our salvation depends, among other things, on our
pattern of giving to God that which is rightfully His. When we
read, study, discuss, and pray about the following passages,
what conclusion can we come to other than God prescribes
methods of giving consistent with these points? Giving is part
of how we worship God. Giving to the Church is done in
acknowledgement of GodÕs blessings. GodÕs Church has
endured for over two thousand years; it will continue in spite
of what we give. It is our salvation that is at stake when we
talk about how much to give to the Church.
¥ ÒHonor the Lord with your substance and with the first fruits of all

your produce; then your barns will be filled with plenty, and your
vats will be bursting with wine.Ó Proverbs 3:9-10

¥ ÒWoe to you scribes and Pharisees, hypocrites! For you pay tithe of
mint and anise and cumin, and have neglected the weightier mat-
ters of the law; justice and mercy and faith. These you ought to
have done, without leaving the others undone.Ó

Matthew 23:23
¥ ÒFor what did not they of old do? They gave tithes, and tithes again

upon tithes for orphans, widows, and strangers; whereas some one
was saying to me in astonishment of another person, ÔWhy, such
a one gives tithes!Õ What a load of disgrace does this imply, since
what was not a matter of wonder with the Jews has come to be so
in the case of the Christians? If there was a danger then in omitting
tithes, think how great it must be now!Ó

St. John Chrysostom, Nicene and Post-Nicene Fathers,
Volume XIII, First Series, page 69
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Having made these two points, we are now going to move
to some specific discussion about tithing and proportional giv-
ing. Before continuing, however, please pause and consider
these points. Until we truly believe that we give as an exten-
sion of our faith and we give as an expression of how much
God has given us, the chances of truly changing our patterns
of giving are slim. Take time to consider how much of your
time, your talents, and your resources you give to the Church.
What do you do for a living and what are your special talents,
hobbies, and interests? Do you find ways to offer these skills
and talents to further the work of the Church? In addition to
conducting yourself in every aspect of your life like a practic-
ing Orthodox Christian, do you offer a portion of your time to
the specific work of GodÕs Church? On what basis do you
decide what portion of your resources to give in thanksgiving
to God? Is your annual, monthly, or weekly contribution an
amount that reflects how much God has blessed you and your
family? Giving an amount consistent with GodÕs teachings
takes time and some deliberate consideration to determine.

Many of our parishes have developed the practice of
establishing a per member or per family amount that they
recommend as an annual donation to the Church. Some call
this amount dues and others call this a pledge. While some
parishes do not recommend a specific dues or minimum
pledge amount, many parishes publicize information about
church operating expenses and planned parish projects, and
parishioners are encouraged to then give a Òfair shareÓ
amount in order to cover the cost of these expenses. While it
is a commendable practice for parishes to keep their mem-
bers aware of and informed about the financial condition of
the parish, we need to move away from also using this infor-
mation to calculate how much we as individual members
should give on a weekly, monthly, or yearly basis. As individ-
ual Orthodox Christians and as individual members of our
parish communities, we do not need to wait until the parish
council adopts a tithing program or until others in the parish
begin to tithe. Each of us is responsible for our own behav-
ior and for our own salvation. Once you accept into your
heart the points made here about what should motivate our
levels of giving, begin to give what you know in your heart is
a true reflection of your faith and a true measure of the
blessings God has given to you and to your family.

While the Bible, both Old and New Testament, is clear
about tithing as a guideline for giving, a person who has not
been used to this practice will take some time to get to the
point where he or she can reach the ten percent and even

higher levels of giving. Those who decide they want to exam-
ine their personal pattern of giving honestly and consider
making some changes, must first prove to themselves that
change is possible without jeopardizing their ability to meet
their monthly financial obligations. Here are some simple
first steps to follow as you begin this journey.

First, consider the amount you and your family current-
ly give to the church. How did you arrive at this figure?
Perhaps it is the amount suggested by your churchÕs parish
council. Maybe it is simply the amount you gave last year. You
may have increased the amount of your previous yearÕs
pledge if the parish leaders indicated that budget or project
needs had increased. Did any of the factors discussed in this
article factor into your decision concerning how much to
give? If you give to your local church because you believe this
is part of your responsibility as a member of the community,
this is a worthy motivation, but in the life of the church,
there must be more to giving than this. You will never give
more because someone tells you to give more. You will only
change your pattern of giving if you become convinced that
GodÕs teaching prescribes a change in your habits. Think
about any other practice in your life where you have made a
change or where you realize that you should follow a differ-
ent path. We all know, for example, that the decisions we
make about what to eat are not always nutritionally sound.
The fact that we sometimes eat the wrong foods does not
change the fact that we know better. We therefore are con-
stantly looking for the motivation to be more consistent and
more disciplined in our nutritional habits. This same pattern
of behavior holds true with exercise, with how we use our
spare time, with how we conduct ourselves at work, and with
many other aspects of our lives. If you are a former smoker,
for example, why did you quit? Whatever the circumstances
leading up to that decision, the decision itself came only
when you decided to take that important step. All of the
help, encouragement, and information about the dangers of
smoking helped support that decision, but the decision itself
was yours and yours alone. This same pattern of human
nature applies to our lives in the Church. Changing your
established pattern of giving to the church will happen when
you make the decision to modify your practices. What will
help bring about that change is an increasing level of aware-
ness. Knowing that God prescribes practices for giving, just
as His Word gives us guidance in all other aspects of our
lives, is the first step toward change. ÒDo not lay up for your-
self treasures on earth, where moth and rust consume and

Tithing W O R D  M A G A Z I N E
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where thieves break in and steal, but lay up for yourselves
treasures in heaven, where neither moth nor rust consumes
and where thieves do not break in and steal. For where your
treasure is, there will your heart be alsoÓ (Matthew 6:19-21).

Second, make a list of the last ten items you purchased.
How much money did you spend for each item? Are there
items on this list you could have done without? Are there
items on this list you could have spent less to acquire? The
items you could have done without and the items you could
have spent less to acquire represent money you could have
had available to include in your tithe to the Church. One
fact about tithing is that it helps bring financial discipline
to our lives. In the long run, it is a practice that makes us
more financially secure as we become closer to living our
lives as God has prescribed. Tithing is not about denying
ourselves or our families the essentials needed to live good
lives. Tithing is about practicing the spiritual and financial
discipline needed to live full lives that are in concert with
GodÕs teachings. Remember, if we call ourselves Orthodox
Christians, we must live our lives in a manner which
reflects the teachings and practices of our faith. In Luke
12:27-31, we are reminded that our faith in God will be
rewarded with His blessings:

ÒConsider the lilies, how they grow: they neither toil nor
spin; and yet I say to you, even Solomon in all his glory was
not arrayed like one of these. If then God so clothes the
grass, which today is in the field and tomorrow is thrown
into the oven, how much more will He clothe you, O you of
little faith? And do not seek what you should eat or what
you should drink, nor have an anxious mind. For all these
things the nations of the world seek after, and your Father
knows that you need these things. But seek the kingdom
of God, and all these things shall be added to you.Ó

Next, does your job compensate you based on an hourly
wage or a monthly or weekly salary? If you are paid by the
hour, consider making your weekly donation to the Church
equal to what you are paid for one hour of work. If you are
paid $10.00 per hour, set aside $10.00 per week as your
offering. If you are paid $15.00 per hour, set aside this
amount as your weekly offering. If you are paid a weekly or
monthly salary, divide this amount by the number of hours
you work per week or per month and make this your week-
ly or monthly offering. Another approach is to calculate a
percentage of your weekly or monthly salary. Whether you
choose to start with a two, three, four, or ten percent cal-

culation, make this your first step toward your goal of giv-
ing in a manner more consistent with Church and Biblical
teachings. Proverbs 3:9-10 reminds us to discipline our-
selves to set aside this offering in a manner which reflects
our awareness that it is through the gifts God has given that
we are able to earn our living: ÒHonor the Lord with your
substance and with the first fruits of all your produce: then
your barns will be filled with plenty, and your vats will be
bursting with wine.Ó In other words, set aside your offering
at the beginning of the month, before other expenses are
paid. This discipline will honor God and will leave enough to
cover your other obligations.

While remembering that you do not have to wait to
change your pattern of giving until a new policy is adopted
in your local parish, it may be helpful to encourage your
parish leaders to open a dialogue about tithing. Discussing
this issue with other faithful Orthodox Christians can only
lead to greater understanding and awareness. Your parish
priest would, obviously, be the best person to turn to as a
leader of this dialogue. People in your parish who tithe
should also come forward to talk about their experiences
and their commitment. There are many resources available
which can provide material to help guide this search for the
truth about our faith. In a pamphlet entitled, ÒTithing,Ó Fr.
Richard Ballew answers this question, What is the tithe?

ÒSimply put, the tithe is a voluntary offering of ten per-
cent of oneÕs income, given to God. ThatÕs right, ten per-
cent, taken off the top. In both Hebrew and Greek the word
ÒtitheÓ comes directly from the word Òten.Ó It is a practice
established long ago whereby GodÕs people have the
opportunity to participate in the sacramentality of life
by offering back a portion of what God has given to
them. As such, tithing is more than just an act of obedi-
ence. It is an act of worship.Ó



The term Òproportional givingÓ also creeps into the con-
versation about tithing, since the tithe is considered ten
percent. When we become convinced that our giving must
be guided by the practice of tithing, but have not been in
the habit of following this practice, some of us might feel
the need to start at a level of giving below ten percent. This
is fine as long as the ultimate goal is kept in sight. Taking
steps toward the goal is usually the approach that ultimate-
ly leads to success. This is also why we sometimes hear peo-
ple talk about sacrificial giving in the context of discussions
about tithing. Since God sacrificed so much on our behalf,
we must do the same as an expression of our love and appre-
ciation for the gifts He has bestowed upon us. In the Creed
we recite during every Divine Liturgy we say, Ò É And was
crucified also for us under Pontius Pilate, and suffered and
was buried; And the third day He rose again, according to
the Scriptures ÉÓ GodÕs ultimate sacrifice of His Only
Begotten Son is our constant reminder of His unwavering
love for us. We must acknowledge this love by our prayers,
our conduct, and our deeds. Tithing is but one of the many
expressions of worship through which we can demonstrate
our commitment to Our LordÕs Word.

During a recent seminar held at the Antiochian Village,
John Truslow discussed the meaning and the virtues of
tithing. John, a convert to the faith, is a dedicated member
of St. Elias in Atlanta, GA. He has devoted much time and
energy to studying the concept and practice of tithing. His
words and his insights gave those in attendance much to
consider on this important subject. John made the observa-
tion that, given what the Orthodox Church believes, a person
coming into the faith who had previously practiced tithing
would assume that all Orthodox Christians follow this prac-
tice. This assumption existed for him along side the reality
that, in their present configuration, most of our parishes will
not enable a person who has never been a tithing person to
become one unless we deliberately begin teaching this prac-
tice in our parishes. John further observed that you cannot
teach tithing without practicing the discipline yourself. In
his experience, he said, there is not such a thing as a Òfor-
merly tithing person.Ó Once you experience the joy of giving,
it is part of your life forever. These points reinforce the idea
that we as individual Orthodox Christians do not need to
wait for others to tithe before we move toward changing our
own patterns of giving. We can become the leaders of the
dialogue within our parish communities.

Two other presenters at this same seminar are lifelong
Orthodox Christians. John Dalack, a member of St. Mary in
Brooklyn, NY, observed that many of us easily say that every-
thing we have is a gift from God, but may not believe it to
the point of living it through our actions. Scripture guides
us toward the freedom found through sacrificial giving, and
tithing is a stepping stone along this journey. From the
words of St. Athanasius, we find this guidance: ÒGod
became man so that man might become God.Ó Anthony
Bashir, a member of St. George, West Roxbury, MA, shared
the thought that discussions of tithing represent significant
departures from past practices for many of our faithful
members. We must understand that change is difficult, and
we are asking people to change the ways they have behaved
for many years, although people often identify themselves
by their customs and patterns. This request for change must
be done with caution and with respect.

Lifelong members of the Orthodox Faith, as well as con-
verts to Orthodoxy, have worked hard to establish a thriving
presence in North America. There is much in that tradition
that is good and through which people can take great com-
fort. As we explore the concept and practice of tithing, we
must not lose sight of this fact. Yes, we want our members to
change, and yes, many of the giving practices we have fol-
lowed in the past are not consistent with Church teachings.
Changing these patterns must come, but they will only come
through faith, love, mutual support and education. Those
among us who already do follow this practice are people we
may turn to as we continue this dialogue. Their experience
and their faith can help convince us that tithing is the pat-
tern of giving we should follow and practice. William
Morrison, a faithful member of Holy Transfiguration Church
in Warrendale, IL, offers this observation: ÒNo society in the
world today or throughout history has ever been given as
much wealth as North America has been given. ÔFor everyone
who had been given much, much will be demanded; and from
the one who has been entrusted with much, much, more will
be askedÕ Ó (Luke 12:48). As you contemplate and pray about
how this passage relates to your life, we look forward to con-
tinuing this dialogue about our patterns of giving.

by Ron Nicola

Ron Nicola is Chairman of the Department of Stewardship 
of the Antiochian Archdiocese.

Tithing W O R D  M A G A Z I N E
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EVERY DAYyour parish priest prays with a sick member of your parish family

EVERY DAYyour parish priest comforts bereaved family members on the loss of loved ones

EVERY DAYyour parish priest counsels the teens in your parish family

EVERY DAYyour parish priest works for the health and welfare of your entire parish family 

EVERY DAYyour parish priest is on call 24/7

Every year The Order gives $200,000 to the
Clergy Housing Allowance so each retired
priest can receive $700 per month. 
Help us to do more. Participate in 
The Order of St. Ignatius of Antioch.

Support the men whose every daymakes a difference.

Yes, I want more information about The Order.

Name:____________________________________________

Address:__________________________________________

________________________________________________

Phone:____________________________________________

E-Mail____________________________________________

(10/05)

Their hours are endless, their hearts are vast and their mission is heavenly.
They work as if your life depended upon them.



Christ calls people to bring the
divine ideal to reality. Only short-
sighted people can imagine that
Christianity has already hap-

pened, that it took place, say, in the
thirteenth century, or the fourth, or
some other time, I would say that
it has only made the first hesitant
steps in the history of the human
race. Many of ChristÕs words are
still incomprehensible to us even

now because we are still
Neanderthals in spirit and morals;
because the arrow of the Gospels is
aimed at eternity; because the his-
tory of Christianity is only begin-
ning. What has happened already,

what we now call the history of
Christianity, are the first half-

clumsy, unsuccessful attempts to
make it a reality.1

~Fr. Alexander Men

The Challenge of Our Present
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he late Fr. Alexander Men is considered the last
of the martyrs to die in the Soviet era. In his wit-
ness we encounter a fresh in-breaking of GodÕs
wisdom and truth for his age, one of the charac-

teristics of Christian saints throughout history. MenÕs
Gospel message of hope and freedom reached deep into the
hearts of his friends and colleagues in the here and now, in
the tumult of a moribund political system of the late twen-
tieth century, finding there a fertile and welcoming home.
One is reminded of St. PaulÕs words to the Corinthian
church: ÒIn the same way no one knows the thoughts of God
except the Spirit of God. We have not received the spirit of
the world but the Spirit who is from God, that we may
understand what God has freely given us.Ó2 Men helped
Russians living in dark times to understand GodÕs gifts, dan-
gerous and liberating truths lying within each person bear-
ing GodÕs image. His was, therefore, a precarious vocation.

One of MenÕs ideas, one that I first found rather star-
tling, then revolutionary, then hope-inducing, is simply this,
that Christianity is in its infancy. Think of it, this student of
history and religion would say, it took millions of years for
humans to develop, then thousands of years for civilizations
and their religions to arise, then hundreds of years of
divine-human encounter in the Prophets and in the various
covenants recorded in the Old Testament; then, finally,
came the Incarnation of the Son of God and the founding of
the Church only two millennia ago. In the great span of
time, he argued, the ChurchÕs advent took place only a
heartbeat ago. As the Psalmist reminds us, a thousand
human years are like a night for our Creator.3

So what? How might pondering Fr. MenÕs theological
opinion help us in our mission as Church in the beginning
of this new millennium? I would argue that, if taken seri-
ously, an understanding of the Church as in her youth might
free us from much that parades itself today as Orthodox
Christianity. It might free us to encounter the world, not in
fear, but with the chief characteristics of youth: hope and
the notion that tomorrow need not be like today. Finally,
this rather novel historical vision promises to clear away
the sediments of time which can so easily obscure our
Christian vision.

Unfortunately, a perusal of current English-language
Orthodox materials might lead one to believe that the
Orthodox Church has been transported, in the Star Trekian
sense, from the first century to our own, without any
change whatsoever. One of my former professors recalled a

particularly troubling statement by a priest who explained
to parish visitors that theyÕd just witnessed the same Divine
Liturgy as celebrated by the apostles.

HereÕs an even more widespread example of this error:
In a remarkable instance of being in the world and of it,
many of us Orthodox have decided to ÒbrandÓ ourselves Ñ
as though we actually have some thing to sell. So, we
become the Òearly Church,Ó or we trot out the word
ÒancientÓ over and over again, in websites and Orthodox
publishing houses. Apparently we think weÕve found the
perfect niche market. The advertisement goes something
like this: ÒTired of trendy-mega church-sappy-shallow-aes-
thetically-and-theologically-vapid Western Christianity?
Welcome to the Church that has never changed!Ó Novel is
out; ancient is in. West is bad; East is good. Those of us from
the Occident have long been smitten by facile bipolarities
and things ÒOriental,Ó both of which are now being
employed in our marketing. The problem with this way of
thinking is that, first, it is not completely accurate, and sec-
ond, as with all trends, this too shall pass.

But are we not the ancient Church, one might ask? Most
certainly we are, bearers of both apostolic succession and
apostolic faith. But are we the same Church? Not exactly. We
have changed. The metaphor I find most helpful for under-
standing this is the comparison of the Church to a living per-
son. It is worth noting that we personify the Church, using
the pronoun ÒsheÓ to describe the Body of Christ, the Bride
of the Lamb. As MenÕs insight suggests, the Church grows,
just as does an individual. Are you Mary Johnson Ayoub, born
March 30, 1943? Yes, Mary would answer. But are you exact-
ly the same Mary Johnson Ayoub lying in a crib in New York
City during World War II? I think, given timeÕs passage and
the presence of wrinkles, she would answer in the negative.
The same is true for the Church. She is still growing up. In
every generation, and now in every culture, as the Holy Spirit
moves and acts, She changes. In each time and space, She
proclaims the unchanging Gospel of Jesus Christ. Of course,
since we are not just in time, but actually created beings of
time, Christians are always challenged to be and to proclaim
the same Gospel in a new context. Languages change, the
meanings of words take on shades of connotation that they
didnÕt even a decade ago, cultural practices shift, making
older practices unintelligible or in need of translation in
word and deed. Such is ChristianityÕs so-called Òtranslation
principleÓ4 and the consequent challenge of being a
Christian in the world. It has always been so.

T
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Are we the early Church? Yes, perhaps, by Fr. MenÕs
understanding; but we are most definitely not the early
Church if we mean the exact likeness of that which existed
centuries ago. We are simply the Church, and that must be
enough. As in the spiritual life, so in history: you canÕt go
back. The Church can no longer be that which She was in
the first century any more than Mary Ayoub can return to
that crib in 1943. Unfortunately, the use of the adjective
ÒearlyÓ is especially widespread today, and not just in
Orthodox circles. In fact, itÕs employed so often that a com-
mon definition seems to be assumed. But does this desig-
nation apply to the first century or to the fourth? Are we
referring to the age encompassing the seven ecumenical
councils or to the time of the Byzantine Empire? Because a
definition is rarely articulated in popular Orthodox writing,
it is pregnant with whatever rose-colored projections we
choose to make. The picture painted is idyllic, of course. We
look to a Golden Age of the Church, conveniently overlook-
ing the startling fact that it was quite a mess. This is easy
for Americans, whose cultural memory has all the longevity
of a celebrity marriage. It is certainly not the case for our
friends in Europe and Asia, where daily life occurs amidst
constant reminders of the past, its glories and its horrors.

Let us say merely for the sake of this discussion that we
define the early Church as that of the first through fourth
centuries; how might we describe her? Our Scriptures
betray a rather sordid past. If we take the Pauline epistles
seriously, then we see that any unity the early Christians
enjoyed was remarkably short-lived. One need only read the
Corinthian letters to see that dissension came very early.
Think of St. PaulÕs chastisement of the many divisions at
Corinth. In Acts 2 and 4 we read of the believers being of
one mind and sharing all things. Yet only a few chapters
later weÕre reading of Ananias and Sapphira, of a baptized
Christian sorcerer named Simon attempting to buy the
work of the Spirit, and about divisions among the apostles
themselves. Incest, adultery, usury, witchcraft, corruption,
infighting. ItÕs all there. If only our parishes were as honest
about their problems as were the inspired writers of our
Scriptures!

By the fourth century, much of the Church was
embroiled in the Arian controversy. Describing the years fol-
lowing the Council of Nicaea, our First Ecumenical Council,
St. Jerome would write, Òthe entire world woke up from a
deep slumber and discovered that it had become Arian.Ó
ThatÕs a lot of Christians not believing in the full divinity of

Christ, even if we allow for ancient rhetorical hyperbole! We
love to read from St. Maximos the ConfessorÕs Four
Hundred Chapters on Divine Lovefrom the seventh centu-
ry, while conveniently forgetting that he was persecuted by
members of his own Church. His tongue was cut out and his
arm was hacked off. So much for the good old days É

It has become so common to speak of ourselves as the
ancient Church that we seem to spend more time thinking
of the past than we do of the present and the future. Like
one suffering from paranoia, weÕre constantly looking over
our shoulder, unaware of what lies at our feet and in our
path. As an academic I am always startled at the number of
Orthodox seminarians who want to study Patristics. With all
due respect, where are the New Testament scholars, where
are the ethicists, where are the systematic theologians? Yes,
part of thinking theologically in our tradition is certainly
thinking and praying throughthe Scriptures, through the
Fathers, and through the liturgical tradition, each one
another Gospel modality animated by rule of faith, the cen-
tral Christian claim that Jesus is the Christ.5 Indeed, by
thinking and praying through our tradition we develop the
mind of Christ and His Church. And even though it is true
that we cannot know where weÕre going unless we know
where weÕve been, eventually we must accept the reality
that today has never happened before, and therefore, we
must live in the present. Sadly, our own fixation with the
Orthodox past can easily become a means of escape from
the world which the Lord has charged us to transform.

Nevertheless, what I have just described disparagingly
is simply the ÒOrthodox wayÓ for many folks. After all, it was
through such packaging that many converts were led to the
faith. However, looking historically at other religions and
epochs, this attempt to return to a golden age is not an
essential part of our faith at all, but a common human phe-
nomenon. In ancient times it meant returning to the age
when the gods dwelt among men, to an age of faith and
political well-being. During the Reformation it meant
returning to the early sources of the Christian faith, espe-
cially to the Scriptures. And we see this same tendency in
Islam today, with attempts by fundamentalists to return
forcefully to the age of IslamÕs dominance no matter what
the cost in human lives. In periods of transition and cultur-
al change we humans seek that which appears immutable.
We go back to a time that seemed vigorous and strong and
relevant, or when life seemed less complicated, pure.

There is a contradiction built into such an endeavor
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because our view of the past is always shaped by our place-
ment in the present. Consciously and often inadvertently,
we pick and choose the past we deem relevant to our par-
ticular concerns. Thus, what we create is actually contem-
porary. We can be revitalized by looking to the past,6 as with
the Renaissance, or we can be shackled by it. But again,
there really is no going back. The Renaissance is easily dis-
tinguishable from Antiquity.

In the Foreword of John BehrÕs groundbreaking book,
The Way to Nicaea, Orthodox theologian Andrew Louth
writes that Orthodoxy is not conservative but radical.
Perhaps we need to chew on his assertion a while. Fr. Men
was thinking along the same lines when he reminded us that,

Christianity is not Òan ideology,Ó an abstract doc-
trine or a fixed system of rituals. The Good News
entered the world as a dynamic force, encompass-
ing all sides of life, open to everything created by
God in nature and in human beings. It is not just a
religion which has existed for the past twenty cen-
turies, but a Way focused on the future (John 14:6;
Acts 16:17; 18:26).7

In other words, when Orthodoxy is true to herself She
betrays a radical belief that the Maker of Heaven and Earth
took on our flesh and thereby changed everything. When
She is true to herself She reveals that all creation is
charged with GodÕs cruciform glory. Christianity is pointed
towards the future not because of any historical amnesia or
escapism, but because God is leading us slowly but surely
towards the full restoration of the cosmos in Christ. As I
increasingly believe with Fr. Alexander Men, we have not
even scratched the surface of this mystery.

So how might our response to life in North America be
understood if we believed that weÕre only just beginning to
understand and to incarnate the Gospel? How might that
notion give us fresh eyes to view our existence in this con-
text? As we seek to answer these questions, we must
remember that today is all that weÕve been given. The
Desert Fathers knew this well. Realizing that this day was
the day of their eternal judgment, their lives were charged
with vigor and courage in their struggles against both inter-
nal and external demons. With such a vision the neighbor
became the primary means of salvation. Perhaps this is a
clue to our mission in North America today. There is noth-
ing particularly romantic about this mission. For some rea-
son itÕs always easier to view the past as more glorious,

more spiritual, and more challenging than the present. ItÕs
easier to pine for someone elseÕs vocation than to accept
oneÕs own. But then again, there was nothing very romantic
about Fr. MenÕs death. After all, he was bludgeoned with an
ax, left to bleed to death, alone, early one Russian morning
in 1990. You see, his message also reached into the hearts
of enemies who, aware that he represented the end of their
man-made system, killed him. Sound familiar?

Ultimately, I believe the issue concerns our under-
standing of and belief in the Holy Spirit. Is He not still lead-
ing us or have we been deserted, left only with archival
material of a long-deceased age? Will we show the courage
of the saints, who moved forward in faith, trusting in the
Holy Spirit, uncertain if what they were doing was exactly
right, but hopeful of their ultimate End? Or will we simply
use the saints as idols for our own self-protection, self-grat-
ification, and life-evasion? This is the challenge of our pres-
ent and our future, and the future of the Orthodox Church
in North America will largely be determined by our answers
to these questions. May we have the courage to answer
them in faith and not in fear.

by Kerry Patrick San Chirico

Kerry Patrick San Chirico is a doctoral student in Religious Studies at the
University of California, Santa Barbara. He holds theological degrees from
Princeton Theological Seminary, St. VladimirÕs Seminary and Boston College.
Before entering seminary he worked as an International Partner for Habitat for
Humanity International in India. Having attended St. Mary Orthodox Church in
Cambridge, MA for the last three years, he now lives in southern California with
his wife Sheri and daughter Lucy.
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IOCC Emergency Response Network
Aiding Distribution of Relief

Baltimore, MD (IOCC) Ñ A disaster
response team deployed on Wednesday,
August 31, to Baton Rouge, LA by
International Orthodox Christian
Charities (IOCC) is aiding in the efforts
being mounted to assist survivors of
Hurricane Katrina.

Fr. Peter Preble, a Romanian
Orthodox priest and qualified emer-
gency first responder from Southbridge,
Mass., and IOCC board member Lee
Kapetanakis of Houston, TX are identi-
fying the most urgent needs of the thou-
sands of people displaced by the storm
and setting up a logistics and distribu-
tion center for aid arriving to that city.
The pair has also been joined by Frank
Carlin, an IOCC volunteer with more
than 30 years of domestic and interna-
tional relief and development experi-
ence with Catholic Relief Services.

In a telephone report, the team
described a scene that is still quite
chaotic with insufficient aid available.

ÒGrocery stores are trying to restock,
but the population of Baton Rouge has
swelled so dramatically in the past few
days that provisions are in short sup-
ply,Ó reported Kapetanakis. ÒThe
biggest need right now is to help people
with basic needs Ñ water, hygiene
items and diapers.Ó

Over the first few days, the team
focused on providing essential care and
support items to people who are des-
perately in need of assistance.

IOCC staff in Baton Route are coordi-
nating the pan-Orthodox effort in close

cooperation with Catholic Charities,
the Federal Emergency Management
Agency, the Red Cross, Church World
Service and local partners.

In Houston, IOCC is coordinating a
pan-Orthodox effort to respond to hur-
ricane survivors arriving daily to that
city. An operations center was estab-
lished in Houston and became opera-
tional by the end of the first week.

In addition to the efforts being made
to provide material aid, Orthodox clergy
participating in the IOCC Emergency
Response Network are providing pas-
toral assistance to the devastated com-
munities. Clergy and parishes through-
out the Gulf Coast region have been
contacted by IOCC.

On Sunday, September 4, less than a
week after the hurricane, Fr. Peter
Preble, one of the few priests currently
able to access the affected region, cele-
brated Divine Liturgy at the Holy Trinity
Greek Orthodox Chapel, 2510 Steven-
dale Road in Baton Rouge. Following
Liturgy the IOCC team worked with the
community to assess their needs.

The IOCC team has urged all
Orthodox parishes to assemble and
send personal hygiene kits containing
basic items such as soap, a washcloth,
toothpaste and a toothbrush, as part of
IOCCÕs ongoing ÒGift of the HeartÓ pro-
gram run in cooperation with Church
World Service (CWS). The kits should
be sent to the CWS warehouse in New
Windsor, MD. The address and required
contents of the kits may be found on
IOCCÕs website at www.iocc.org/kits.

Contributions to IOCCÕs Hurricane

Disaster Response Fund may be sent to
IOCC, ÒHurricane Relief,Ó P.O. Box
630225, Baltimore, MD 21263-0225.
Donations may also be made on-line at
www.iocc.orgor by calling toll-free 1-
877-803-IOCC (4622).

IOCCÕs emergency response network,
comprised of trained Orthodox clergy
and their U.S. parish communities, pro-
vides emergency services to people
struggling to recover from natural or
man-made disasters.

Founded in 1992, IOCC is the official
humanitarian aid agency of the Stand-
ing Conference of Canonical Orthodox
Bishops in the Americas (SCOBA).

OCAMPR E-JOURNAL LATEST
EDITION PUBLISHED ON WEBSITE
The Orthodox Christian Association

of Medicine, Psychology and Religion
(OCAMPR) has published the latest
edition of the Association e-journal on
its web-site: www.ocampr.org. It in-
cludes an article by John Chirban,
Ph.D., Th.D. on the Orthodox theologi-
cal roots of holistic healing. Fr. Peter
Bistorarides, M.D., a recent Holy Cross
graduate, has an article exploring
whether the Byzantine holistic ap-
proach to healing has come full circle.
It also includes an article by Frederica
Mathewes-Green reflecting on sex and
gender in Orthodox healing. And, for
the first time, a continuing education
(CE) course is available on-line for
mental health professionals. Fr. George
Morelli, Ph.D., the Religion Coordinator
and the Antiochian Archdiocesan
Liaison to OCAMPR, has written the
course entitled: Christian Spirituality
and Psychotherapy. CE credit informa-
tion and application are available on
the OCAMPR web-site. For further
information about OCAMPR, Fr. George
can be contacted at: gmorelli@fdu.edu.
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SPECIAL OLYMPICS 25th ANNIVERSARY

ÒLet me win, but if I can not win, let me be brave in
the attempt!Ó

The North American Council (NAC) of Teen SOYO
hosted the 25th Anniversary SOPA SOYO Multi-Sports
Training Camp August 14-20, 2005.  More than 220 Special
Olympics Pennsylvania (SOPA) athletes, coaches, clini-
cians, camp committee and members of Teen SOYO
assembled at the Antiochian Village Camp for an historic
week of sports training, fellowship and fun.  In addition to
the better than 220 participants, nearly another 100 peo-
ple visited to assist in coaching, observing and joining in
on the reunion of 25 years.

When members of Teen SOYO first conceived the idea
of the Special Olympics Sports Camp, the goal was to find
an on-going ministry for the teens of our Archdiocese to
call their own.  It was to be an opportunity to serve others
in fulfillment of the parable of the Last Judgment
(Matthew 25).  The teens desired to reach beyond our
own people and help other people.  Now more than 25
years later, those dreams are an on-going reality.

Thirty-two teens from throughout our Archdiocese
came to camp for several days of training and orientation
prior to the arrival of the athletes and their local coaches.
It was time to establish and build new friendships, as well
as celebrating the feast of the Dormition with campÕs
summer staff.  The training not only focused on the teach-
ing of fundamental sports skills but also equipped our
teens to handle emergencies (i.e., dealing with seizures),
if the need should arise.

Sunday afternoon the camp transformed itself from a
haven for spiritual growth to also becoming an athletic
training facility.  A new spirit of courage and determina-
tion quickly filled the air.  A joyous demeanor pervaded
the camp and its participants.  Our coaches, who had
served in previous years, greeted and reacquainted them-
selves with returning athletes and coaches.  It was as if
they were never apart from one another.  Hugs and smiles
abounded.  We were off to a terrific start.

Each morning the athletes trained in their primary
sport (athletics Ð track & field, soccer, basketball, golf, ten-
nis, lifetime sports, softball, volleyball and aquatics).
Clinicians (accredited Special Olympic coaches) assisted
by SOPA and SOYO coaches worked on skill development
with their athletes.  These skills will enable them to better
compete throughout the year in their Special Olympic
events.  In the afternoons, the athletes assembled in abili-
ty groups and rotated through the various sports to further
their exposure to other athletic possibilities, including life-
time sports of bocce, hiking, tennis and golf, among others. 

One highlight of the week was a trip to Idlewild
Amusement Park and Soak Zone.  All participants of the
camp spent Wednesday afternoon and evening at the park
courtesy of Teen SOYO and a special grant from the park.
Each coach was responsible for two athletes while we
were at the park.  No matter where you looked in the park
you could see our athletes in their bright orange camp T-
shirt and our coaches and staff in their green t-shirts.  No
matter what color shirt they were wearing, everyone was
wearing a smile. 

Each evening had a unique twist to entertain and
delight all.  Whether it was Get Acquainted Night with
games and skits featuring our SOYO coaches or the Talent
Show highlighting the gifts of the athletes, everyone went
to bed with unforgettable images of how special God cre-
ated each and every one of us.  Other nights featured
coach dress-up night, ÒAntiochianÓ Idol, movie night and
the famed Farewell Dance.

DEPARTMENT OF YOUTH MINISTRIES
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Friday was the culmination of a weekÕs worth of work
Ð it was competition day!  We began with our opening cer-
emonies featuring the parade of athletes, the carrying in of
the Olympic torch, the Star Spangled Banner and the
Special Olympic pledge, ÒLet me win, but if I can not win,
let me be brave in the attempt.Ó  Each athlete then com-
peted in their primary sport, while other athletes and
coaches cheered them on.  Competition day concluded
with the closing ceremonies and the presentation of the
specially minted 25th Anniversary Camp medals.

Through the generosity of the faithful of our
Archdiocese and the graciousness of NAC Teen SOYO, as
well as Special Olympics Pennsylvania, every participant
departed from camp with a host of custom designed camp
items (2 t-shirts, water bottle, medal, yearbook and camp
photos).  Each athlete also received a complimentary cabin
photo.  Teen SOYO also produced a video of the weekÕs high-
lights for all to remember the memorable week.

Lives were transformed. Lessons were learned.
Christian love was shared. Friendships matured. Our teens
will never be the same.  God blessed each of us during this
wonderful week.  We offer our prayers for the well-being of
all of the athletes and coaches and say thanks to all who
made the 25th Anniversary SOPA SOYO Multi-Sports
Training Camp possible.

You can help us prepare for the 26th annual camp by
making a donation to Teen SOYO, ear-

marked Special Olympics,
through the Archdiocese web-

site or on Sunday, October
16, 2005, when NAC Teen
SOYO appeals for support
on Special Olympics
Awareness Day in each of
our parishes.  Applications
for Teen SOYO coaches
and volunteers will be
posted on the Teen SOYO

website by January
2006.  Next yearÕs
camp will be held
August 13-19, 2006.
NAC Teen SOYO

thanks you in
advance for your sup-

port.

AWARENESS DAY
Special Olympics Awareness Day 2005 takes place the

third Sunday of October to raise funds for the 26th NAC
Teen SOYO Special Olympics Sports Camp to be held in
August of 2006 at the Antiochian Village.

You may channel your contributions through your local
Teen SOYO Chapter on
Sunday October 16th or you
may make a contribution
online at WWW.TEEN-
SOYO.ORGor by mail to:
NAC Teen SOYO Special
Olympics, Department of
Youth Ministry, PO Box 389,
Westwood, MA 02090.

2005 Special Olympics
Awareness Day Icon Card of
Great Saints of Antioch

CONFERENCE AND 
CONVENTION THEME
ÒAnd it shall come to pass
afterward, that I will pour out
my spirit on all flesh; your
sons and daughters shall
prophesy, your old men shall
dream dreams, and your
young men shall see visionsÓ
(Joel 2:28).

BIBLE BOWL
The Book of Acts, as found in the Orthodox Study Bible.

ORATORICAL FESTIVAL
Please note that there are two different Oratorical top-

ics this year Ð One for the Senior Division and another for
the Junior Division.

Senior Division
In light of the Conference Theme: ÒAnd it shall come to

pass afterward, that I will pour out my spirit on all flesh;
your sons and daughters shall prophesy, your old men shall
dream dreams, and your young men shall see visions.Ó
(Joel 2:28) and taking into account the context in which it
appears in the Book of Joel 2:28 and the Book of Acts (Acts
2:17) share your vision and dreams for the Orthodox
Church here in North America. Be specific as to what the
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Orthodox Church currently does and most importantly
what you envision the Church needs to do for you, your
peers and the people of North America.

Junior Division
In light of the Conference Theme : ÒAnd it shall come

to pass afterward, that I will pour out my spirit on all flesh;
your sons and daughters shall prophesy, your old men shall
dream dreams, and your young men shall see visions.Ó
(Joel 2:28) and taking into account the context in which it
appears in the Book of Joel 2:28 and the Book of Acts (Acts
2:17) what does the Church currently do for you as a young
person living in North America and most importantly what
do you and your peers need the Church to do so that you
can live a more wholesome and godly life?

Suggested Orthodox Reading material is listed on the
Archdiocese website at WWW.ANTIOCHIAN.ORG/REC-
OMMENDED_READING.

Please note: Complete topics and rules are available
online. Please download the complete set of Creative
Festival Topics, Rules and Church School Classroom Guide
for 2006 from the Archdiocese website at WWW.ANTI-
OCHIAN.ORG/FESTIVALS.

TEEN SOYO THIRTY-FIFTH ANNIVERSARY

WHAT TEEN SOYO HAS DONE FOR ME
Below are quotes from individuals in the archdiocese

expressing their thankfulness for Teen SOYO:
Teen SOYO kept me involved in the Church and

taught me to have a great appreciation for my faith-
Kristen Abraham

I had great friends and role models to look up to. We
always had great times, shared our love for Christ and
the Church with each other- Todd J. Mokhiber

My experience in Teen SOYO has shaped my life in

many ways.  As an officer I learned many life skills regard-
ing leadership and financial responsibility. The spiritual
life of Orthodoxy was revealed to me through participation
in Teen SOYO retreats- V. Rev. Fr. Anthony G. Yazge

Through retreats and other activities, and through
my participation at the Special Olympics sportscamp, I
found the answers I was looking for, and finally felt at
home in the Church- Fr. Michael Nasser

I feel I have grown closer to God and have learned so
much about the Orthodox faith- Amanda Haddad

SOYO strengthens the foundation of a Christian and
it shows us how to be Christ-like people.- Michael Haddad

With Teen SOYO you share the same faith, beliefs, and
you are not afraid to express it. I learned that being
Orthodox is not just on Sundays but being Orthodox all
throughout the week- Dolly Bahbah

Thirty-five years ago Metropolitan Philip envisioned the
youth of the Antiochian Archdiocese as faithful stewards of
the Church who needed an avenue to express their faith in
fellowship with other teenagers. With the assistance of
Helen Rihbany and others, His Eminence Metropolitan
Philip established the North American Council (NAC) of
Teen SOYO, the governing body of the youth movement of
the archdiocese. At the time, Teen SOYO adopted the plat-
form of Senior SOYO (the adult fellowship of the archdio-
cese) of Love, Honesty, Unity and Devotion. Shortly there-
after, both Senior and Teen SOYO then added Awareness
and Commitment. These six traits epitomized the charac-
teristics of our youth who enjoyed serving the Lord in a
variety of ways.

Over the years Teen
SOYO developed a vari-
ety of ministries for the
benefit of both the
youth of our archdio-
cese and others. Helping
others has always been at
the heart of Teen SOYO Ð
whether it was raising funds
for the Chapel of St. John
Chrysostom at the
Archdiocese headquarters;
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keeping vigil at the Tomb of Christ on
Great and Holy Friday; doing outreach
to others through the Special
Olympics Sports Camp or OYO (the
Orthodox Youth Outreach). Each of these
ministries is consistent with our
Lord Jesus ChristÕs teachings and
desires for us.

At the 2005 Archdiocese
Convention, Teen SOYO celebrated
its past 35 years. A video regarding
the history of Teen SOYO was shown at
the General Assembly and photo  scrap-
books of each of our Diocesan Teen
SOYOs were displayed at the Teen SOYO
35th anniversary booth. In an effort to
continue to equip the saints, our teens,
for the work of the Church, we  also
conducted our first Leadership
Training sessions during the first
four days of the convention. We look
forward to the future as our teens
develop, as well as continue, their lives as stewards
of ChristÕs Holy Church.

Teen SOYO Hurricane Katrina
Relief Efforts 
You can help
We are asking teens from across the
Archdiocese to respond by:
¥ Raising Funds (send funds to NAC

SOYO Hurricane Relief in care of the
Department of Youth Ministry)

¥ Making Health Kits 
¥ Making School Supply Bags 

¥ Collecting and sending
non-perishable food
and clothing 

¥ You may also make a tax
deductible secure online
donation through our e-
tapestry account

For more information and ship
to addresses go to www.anti-
ochian.org/SOYO/hurricanere-
lief
Checks made payable to
ÒNAC Teen SOYOÓ ear-
marked Òhurricane reliefÓ

and mailed to: NAC Teen
SOYO, Department of
Youth Ministry, PO Box

389, Westwood MA 02090
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In successive weeks in July I attended the 14th All-
American Council of the Orthodox Church in America and
the 47th Convention of the Antiochian Orthodox Christian
Archdiocese of North America. I was an observer at the
OCA Council in Toronto, whose theme was Our Church and
the Future, and also served as guardian for two of our
grandchildren, who participated in the youth program,
Becoming What You Are. At the AOCA Convention in
Detroit I gave two talks on the convention theme, ÒBe not
conformed to this world, but be transformed by the renew-
al of your mindÓ(Romans 12:2). I also delivered the main
address at the Grand Banquet. A main point in my presen-
tations was that Orthodox unity in North America will hap-
pen when our churches prove that they are Ònot conformed
to this worldÓ by sacrificing their
pride, power, prestige, possessions and
pleasures for the sake of being united
in one church.

As official church assemblies, the
two gatherings were the same in sub-
stance and spirit. Clergy and lay dele-
gates heard reports, discussed issues
and made decisions about their
churchÕs life and work. Other partici-
pants observed the proceedings. And still others, including
many young people, engaged in educational and recre-
ational activities and events. The AOCA Convention was
longer, larger and more multi-faceted than the OCA
Council. It also had an ethnic dimension (Arabic, of
course) that was wholly absent from the OCA Council
(although the Romanian, Albanian and Bulgarian dioceses
in the OCA have assemblies dealing with ethnic interests
similar to the Òethnic aspectÓ of the Antiochian
Convention). The AOCA Convention also had events with
music and dancing, which the OCA Council did not.

Matins and Vespers were served daily at each assembly.
The AOCA Convention also had Bible study in the morning
and Compline at night. Priests served the Divine Liturgies
at the AOCA Convention, except for the final LordÕs Day
Liturgy served by Metropolitan Philip and his brother bish-
ops. Metropolitan Herman and his fellow hierarchs cele-

brated the three Divine Liturgies at the OCA Council. Many
participants took advantage of opportunities for sacramen-
tal confession at both assemblies. Some Arabic was used at
the liturgical services in Detroit, although most of each
service and all of the sermons were in English. The preach-
ing and singing at both gatherings were superb.

Both assemblies had programs for young people. The
AOCA Convention witnessed the last rounds of a Bible Bowl
for young people on St. PaulÕs Letter to the Romans, and an
Oratorical Contest on themes related to Romans 12:2.
Metropolitan Philip and the bishops attended these events
as an integral part of the convention proceedings. The
teenage teams and orators in these two events were the
winners of regional competitions in the seven AOCA dioce-

ses. There were no contests for
young people at the OCA Council,
but representatives from each age
group in the youth program made
moving presentations at the assem-
blyÕs final session. Over eighty volun-
teers covered their own expenses to
come to Toronto to care for the
youth. Many who attended the two
assemblies felt that the presence

and participation of the young church members were their
most inspiring and encouraging feature.

An amazing thing happened at the final Divine Liturgies
at both assemblies that was certainly planned by God. It was
exactly the same thing, and was completely spontaneous.
During Holy Communion, while the hundreds of priests and
people were partaking of ChristÕs Body and Blood, choirs of
young people at both liturgies led the communicants in
singing the entire Polyeleon(Psalm 136) in the lively Greek
melody (sometimes called ÒAthoniteÓ). And at both litur-
gies, immediately after the festive psalm, the same young-
sters led the faithful in singing the Carpathian folk hymn
consisting of ChristÕs words, ÒA new commandment I give to
you, that you should love each other even as I have loved
you ÉÓ(John 13:34-35). This remarkable coincidence was
clearly orchestrated by the Lord Himself. It was His mes-
sage, delivered through His children, that His churches

Making Unity Happen
The OCA Council and the AOCA Convention
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(John 13:34-35).
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should act at all times and in every way to Òbecome what
they areÓ when they partake of Holy Communion.

A high point of the OCA Council was a taped video mes-
sage by Bishop Basil of Wichita of the AOCA. The popular
hierarch spoke about the common history of the two
churches in North America. He emphasized the need for the
OCA to continue to serve as a catalyst for the unity of all
Orthodox churches in the new world. And he stressed the
necessity of strengthening relations between the two
churches that would result in their eventual unification,
and that of Orthodoxy as a whole in North America. Bishop
BasilÕs message, like the forceful words on Orthodox unity
by Metropolitans Herman and Philip, were received with
enthusiastic applause.

The two assemblies in July demonstrated beyond any
doubt that Òthe hour has comeÓ for the Orthodox Church in
America and the Antiochian Orthodox Christian
Archdiocese of North America to glorify God, and to have
God glorified in them, by dying to themselves as distinct
ecclesiastical entities in order to be raised into one church
body. (See John 13:31-32.) The two churches share a com-
mon history in North America from the time of Saint Tikhon
and Saint Raphael. Changing the changeable in ethnic tra-
ditions and interests, their committed members are exactly
the same kind of people. Both churches have a significant
number of converts to Orthodoxy among their clergy and
laity. The seven Antiochian bishops include three born in
America, one of whom is a convert to Orthodoxy, the only
one not of Arabic origin. The Orthodox Church in America
hierarchy includes nine bishops born in the USA, one born
in Canada, one in Mexico, one in Bulgaria and one in
Romania. Eight of the thirteen OCA bishops are converts to
Orthodoxy. Two of the OCAÕs hierarchs, one being the met-
ropolitan and the other a convert, are of Slav/Russian her-
itage. Two are of Romanian nationality, one being a convert.
And one each are of Bulgarian, Albanian and Serbian blood.
What an impressive synod these bishops could form to gov-
ern a unified Orthodox Church in North America!

We can imagine a first assembly of this new church
body. The primate would be chosen by lot from two candi-
dates, one presented by each of the churches. A suitable
person (for example, someone like the elder Archimandrite
Roman Braga) would pick his name from a chalice after an
All-night Vigil, Divine Liturgy and Service of Prayer. If
deemed necessary and permitted by the Patriarchate of
Antioch, an Arabic-speaking archbishop from North

America could continue to sit on the Patriarchal Synod in
Damascus as long as this was required and desired. The
bishops of the churchÕs regional dioceses would have differ-
ent cities for their titles and cathedrals. They would contin-
ue at first to govern their flocks mostly as they now do, espe-
cially when ethnic considerations must be honored for pas-
toral reasons. They would implement plans for working in
harmony with each other, and with the Orthodox hierarchs
and churches still governed from abroad. Little by little,
with prudence, patience and many sacrifices, the churchÕs
various ministries would be unified as conditions demand-
ed and allowed. Funding of church activities and projects
would slowly and gradually be combined. Church properties
would remain in control of their present owners until com-
mon ownership could be achieved. Their use by all
Orthodox Christians would be governed by the bishops in
the respective dioceses, and by all the governing bishops in
the churchÕs common synod.

The Orthodox Church in North America would, of
course, continue to support Orthodox churches, institutions
and missions around the world, especially those closest to
its members. North American support for Orthodox work
abroad would grow greater and more effective as the
churches in the new world became more deeply unified and
united. All Orthodox churches in the United States, Canada
and Mexico would be invited to join in the common work of
the new church according to their convictions and circum-
stances. No Orthodox would be excluded. All Orthodox
would be welcome.

In his report to the AOCA Convention, and in his print-
ed message in the convention book, Metropolitan Philip
declared that Ònothing will happen unless we make it hap-
pen.Ó Thousands of Orthodox believers in North America
agree with him. Certainly those who participated in the
assemblies in Toronto and Detroit demonstrated that they
do. And they also demonstrated in word and deed that the
time has finally come for the Orthodox Church in America
and the Antiochian Orthodox Christian Archdiocese of
North America to make unity happen between them for
GodÕs glory and the good of GodÕs people. May the Lord, with
whom all things are possible, grant that this unity be actu-
alized at their next assembly convened in common in 2008.

by Protopresbyter Thomas Hopko

Fr. Thomas Hopko is Dean Emeritus of St. VladimirÕs Orthodox
Theological Seminary in Crestwood, NY.
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According to Biblical scholars, there are metaphorical
reasons why the gospel writers put the Transfiguration on a
mountain. Since Jesus was surrounded by Moses and Elijah
at the Transfiguration, they tell us that Jesus put Himself
on a mountain equal to the Mount Sinai of the Ten Com-
mandments and the Mount Carmel of the destruction of the
priests of Baal. But this explanation has always seemed
contrived to me. Why hike up a mountain just to make the
point that youÕre like Moses and Elijah? ItÕs like a photo
opportunity eighteen hundred years before cameras were
invented.

I think Jesus uses the mountain, yes, but He uses it to
tell us about ourselves more than to tell us about Himself as
the initiator of a new covenant. Jesus chose a mountain not
to display His divinity, but to encourage us to understand
the struggle of the spiritual life. He hiked up a mountain,
and took three disciples with Him, because mountains are
eternally stable, because theyÕre difficult to ascend, and
because a successful ascent is an experience to share with
like-minded people.

In 2004, my family climbed two of the
high peaks of the Adirondack
Mountains in order to test our
willingness to try and become
ÒAdirondack 46ers,Ó that is, to
join the small group of people
who have successfully climbed
the forty-six highest moun-
tains in New York. I aimed
us toward Cascade

Mountain first, because I had read that it wasnÕt very high
and thereÕs a spectacular view from the top. We started
from a point of about two thousand feet, so we climbed just
two thousand feet, the same as the height of Mount Tabor.
But it still took three hours of hiking on a rather steep
incline, climbing over huge boulders and slopping through
long patches of mud that drove my wife Donna and me to
the point of exhaustion. Of course, the children made it to
the top well before us and even ran back down to meet us
as we trudged our way along, encouraging us with resplen-
dent descriptions of the view.

Cascade made the sale, and all six Smiths committed
themselves to try and do the same thing forty-five more
times.

Here we have the first lesson about climbing mountains
Ñ the challenge that seems so worth it, so do-able, so excit-
ing when youÕre thinking about it. A monster looms before
you, but you will not be conquered, you refuse to be put off!

Others may deem you insane for even thinking
that a mountain should be conquered,
but you know that they just donÕt under-

stand. Before we left for our vacation
this year, my next door neighbor

said to me that he didnÕt see
any reason to climb mountains.

ÒAfter all,Ó he said, Òairplanes have
been invented.Ó

ÒYes,Ó I told him, Òbut nothing
has been invented that replaces the
sense of accomplishment you feel

The Mount of Transfiguration
I have often wondered why a mountain figures so prominently in the Transfiguration. And this
year especially, IÕve noticed the words eis oros ipsilon, Greek for Òa high mountain.Ó The gospel
of St. Luke simply says Òmountain,Ó but Matthew and Mark both add the word ÒhighÓ (ipsilon).
We know it was a mountain Ñ why did they have to add the word ÒhighÓ?

Fr. David and Khouriye Donna Smith
and their children climbing in the
Adirondack Mountains.
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when you reach the summit.Ó
Was Jesus thinking this way when He took Peter, James

and John up the side of Mount Tabor? IÕd like to think so.
There is no substitute for struggle in the spiritual life. ItÕs
never easy. ItÕs true that weÕve invented all kinds of things
by which we can entertain ourselves and make ourselves
feel fulfilled. But nothing has been invented that replaces a
relationship with your Creator. Your sin makes it a struggle,
but itÕs worth the effort. The way seems steep and the
reward elusive. Unlike mountain climbing, where at least
one can find some escape from the worldÕs noise, the spiri-
tual life takes place with naysayers all around. Perhaps in
your very house. Perhaps, dare I say, in your head.

The scriptures use mountains as images of eternal sta-
bility. The Prophet Isaiah compares the steadfast love of
God to mountains: ÒFor the mountains may depart and the
hills be removed, but my steadfast love shall not depart
from you, and my covenant of peace shall not be removedÓ
(Isaiah 54:10). He says this because the mountains will
never be removed Ñ even in the new heaven and the new
earth of Revelation there will still be mountains.

As I drive with my family toward any of the mountains
weÕre going to climb, this sense of eternal stability impress-
es me the most. These are huge structures, God-made, com-
posed of earth and rocks, and more awesome than any mag-
nificent building, than a city of buildings. During one of our
ascents, as the way became more and more difficult and the
day wore on, one of our daughters whacked a huge rock with
her stick. ÒThere, take that, mountain,Ó she said. She ex-
pressed a perspective that I had lost with all my panting,
sweating, and looking at nothing other than where to put
my feet next Ñ that we were standing on a thing. Not just
a piece of land designated artificially by a fence or highway,
but a mountain bordered by nothing other than the rising of
its huge self.

I didnÕt blame her for striking a frustrated blow for the
tired humans. Climbing is hard work. Now I know what the
word ÒhighÓ means in the gospels! The spiritual life is not
something that one does on cruise control or by remote. ItÕs
not something done once weekly, or twice a year. Of course,
there are people that still try to live the Christian life that
way, and they think theyÕre succeeding. What can someone
say to a person like this? Nothing, really. ItÕs almost impos-
sible to convince someone to take a difficult way when they
think that the easy way yields the same results.

My family climbed Whiteface Mountain the difficult way.

We rose early in the morning and drove to the town of Lake
Placid, putting our canoes in at the southern-most part of
the lake. We paddled three miles to Whiteface landing, then
hiked the nearly four miles up the backside of the moun-
tain. The boys, as usual, ran up ahead. When Donna and I
thought we had certainly gained the summit, we heard our
eldest sonÕs voice high above us, but couldnÕt see him. When
we came out of the tree line, we located him Ñ probably
two hundred feet above us, yelling and waving. I thought I
would faint. I didnÕt want to climb any more. But what could
we do? Stop and wait for the kids to come and drag us the
rest of the way? Go back and wait at the canoes? Of course
not! We climbed until we achieved the top, literally dripping
with sweat and panting like locomotives.

And what did we find? People. Whiteface is the most vis-
ited mountain in the state, because you can drive up it. If
you want, you can walk the last one-fifth of a mile, or thereÕs
even an elevator if you donÕt want to climb at all. My family
plopped onto a bench, and I took out my knife and started
dividing up snacks. People were staring at us Ñ I could
almost read the headlines in their minds: ÒMountain
dwellers assail tourists with machete,Ó or something like
that. We did look a little scary! Then, when it was time to go,
we hopped over the wall and started down the side of the
mountain where no one goes. A little crowd watched us.

Something inside every one of those people said, ÒWhat a
feeling it must be to actually climb this mountain.Ó But how
many of them will do it? How many, when you can get the
view simply by driving up the road? I think the way is very
narrow that could contain those who would look over that
beautiful view for a second time having climbed, rather than
driven, up to it. Just as the way is narrow admitting those who
understand that Christianity is a life-long struggle.

Finally, I have to say that climbing mountains is cer-
tainly something one wants to do in the company of other
like-minded people. The most difficult day of our 2005 vaca-
tion was our first day, when we climbed three peaks, includ-
ing Algonquin, the second highest peak in the state. When
we got to the top of it, the second of the three we had
planned to climb that day, there was a ranger there who
told us not to go on because of thunder clouds on the hori-
zon. As she said this, a very frightening storm blew over us,
with lightning and huge raindrops. But it went away as
quickly as it started. Now, I was tired and wet, and I donÕt
like lightning. But the kids wanted to go, and so my wife and
I said yes, as long as we could reach the last peak by two in
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the afternoon, which would give us just eight hours to get
back to our car before it got dark. We took off, and achieved
the summit of Iroquois Mountain right at 1:59 pm Ñ what
a feeling! I have to say that I was not only very proud of
everyone, but I also knew that without my family I would
not have made it, and perhaps would have given up the
ÒAdirondack 46erÓ idea altogether.

Did our Lord need to go onto a mountain to be transfig-
ured? Not at all. The voice the apostles heard, of which St.
Peter reminded us in his first epistle, was also given not for
the Lord, but for the disciples, and for us. ItÕs an encour-
agement, and therefore itÕs also a metaphor for the Church.
What does it say? It says the Church will not carry you or
baby you. It says the Church will tell you where the trail is, 

and encourage you to keep climbing. It reminds you that
good Orthodox Christians are going to be climbing next to
you. And weÕre going to reach the summit together, not
because the priest has dragged you along and done all the
work, but because weÕre a family and weÕre in this struggle
together.
The three disciples climbed with our Lord and saved the
experience to tell us about it after His resurrection. Now,
having heard, we can and must climb with them.

by Rev. David Smith

Fr. David Smith is pastor of St. George Church, Utica, NY.

daily devotions

Very Rev. George Alberts

N O V E M B E R ,  2 0 0 5
1. 1 CORINTHIANS 12:27-13:8;

MATTHEW 10:1, 5-8
2. PHILIPPIANS 2:24-30;

LUKE 11:42-46 (fast)
3. PHILIPPIANS 3:1-8;

LUKE 1:47-12:1
4. PHILIPPIANS 3:8-19;

LUKE 12:2-12 (fast)
5. 2 CORINTHIANS 1:8-11;

LUKE 9:1-6
6. GALATIANS 1:11-19;

LUKE 8:41-56
7. PHILIPPIANS 4:10-23;

LUKE 12:13-15, 22-31
8. HEBREWS 2:2-10;

LUKE 10:16-21
9. COLOSSIANS 1:18-23;

LUKE 12:48-59 (fast)
10. COLOSSIANS 1:24-29;

LUKE 13:1-9

11. COLOSSIANS 2:1-7;
LUKE 13:31-35 (fast)

12. 2 CORINTHIANS 3:12-18;
LUKE 9:37-43

13. HEBREWS 7:26-8:2;
LUKE 10:25-37

14. COLOSSIANS 2:13-20;
LUKE 14:12-15

15. COLOSSIANS 2:20-3:3;
LUKE 14:25-35 (fast)

16. 1 CORINTHIANS 4:9-16;
MATTHEW 9:9-13 (fast)

17. COLOSSIANS 4:2-9;
LUKE 16:1-9 (fast)

18. COLOSSIANS 4:10-18;
LUKE 16:15-18, 17:1-4 (fast)

19. 2 CORINTHIANS 2:5:1-10;
LUKE 9:57-62 (fast)

20. GALATIANS 6:11-18;
LUKE 12:16-21 (fast)

21. HEBREWS 9:1-7; LUKE 10:38-42;
11:27-28(fast) ENTRY OF THE
THEOTOKOS INTO THE TEMPLE

22. 1 THESSALONIANS 1:6-10;
LUKE 17:26-37 (fast)

23. 1 THESSALONIANS 2:1-8;
LUKE 18:15-17, 26-30 (fast)

24. EPHESIANS 6:10-17;
LUKE 21:12-19 (fast)

25. 1 THESSALONIANS 2:14-19;
LUKE 19:12-28 (fast)

26. 2 CORINTHIANS 8:1-5;
LUKE 10:19-21 (fast)

27. EPHESIANS 2:4-10;
MATTHEW 21:33-42 (fast)

28. 1 THESSALONIANS 2:20-3:8;
LUKE 19:37-44 (fast)

29. 1 THESSALONIANS 2:9-13;
LUKE 19:45-48 (fast)

30. 1 CORINTHIANS 4:9-16;
JOHN 1:35-51 (fast)



26 The Word

ÒOf all holy works, the education of children is the most holy.Ó
St. Theophan the Recluse

Decades ago, we taught our children about Orthodoxy as
best we could, with the modest resources then avail-
able. Dedicated, well-meaning, often untrained volun-
teer teachers, and the fledgling framework of a curricu-
lum anchored this effort to raise our precious children
in the fulsome practice of our Holy Orthodox Faith.

How well I remember, as a youngster in the 1950s and 1960s, the teachers, the lessons,
the questions, the activities, and the joy of learning. I clearly remember that Sunday School
Ñ that is, giving our children the best possible Orthodox Christian instruction Ñ was a pri-
ority for our priests, our parents and our parishioners. How proud they made us feel, as we
gradually grew in understanding and embracing our faith.

Thank God, we have witnessed steady progress throughout the Archdiocese since that
era. The Department of Christian Education has evolved into a two-person professional
staff, supplemented by 13 regional volunteer coordinators; its programs reach approxi-
mately 8,000 students in 250 large and small parishes in the United States and Canada.

Carole A. Buleza has chaired the Department for five years, succeeding the late Dr. JohnAbove: Girls Tea Program

Department of development

Giving Back to God: Christian Education
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Boojamra, who served over twenty years. Carole also chairs
the Curriculum Department of the Orthodox Christian
Education Commission, a SCOBA agency serving several
Orthodox jurisdictions. Teacher training is one of CaroleÕs
paramount responsibilities with the Education
Commission, as well as a commitment to total parish edu-
cation. The combined pool of professional talent assures
continual upgrading of lessons, training and new programs
for children, youth, adults and church school teachers.
Carole is assisted in the Department by Rosemary Shumski.
Sampling of Programs

The Orthodox InstituteÑ Launched in 2001 at
Antiochian Village, the three-day conference has become
the premiere event for Orthodox Christian education. With
eighteen courses in three tracks, the Institute serves the
needs of teachers, church school directors and those who
seek further knowledge. A near-term goal is to present the
Orthodox Institute in every diocese, as the Diocese of
Toledo and the Midwest (August) and the Diocese of
Wichita and Mid-America (October) have done.

Recruitment and Training of TeachersÑ Using the
Orthodox Christian Education CommissionÕs first text, The
Way, The Truth and The Life, over 150 teachers have received
their basic teaching certification and now are eligible for the
advanced certification process. Piloted in 2003, the certifica-
tion process was fully implemented in 2004 and continues.

ÒTo Tithe is To LoveÓÑ In 2004, the Department
received the mandate to form our children in the habit of
tithing Ñ the giving of 10% of all earned and received Ñ to
the Church. Accordingly, the ÒComprehensive Plan for the
Formation of Children in Regard to TithingÓ was prepared
as the foundation for the six-year ÒTo Tithe is To LoveÓ pro-
gram. Every year, lesson plans and visual aids will be dis-
tributed to all church schools to teach the students about
tithing. After this period, the concept of tithing will be
included in the new textbook series. The materials are also
available on the Christian Education section of the
ArchdioceseÕs website.

Antiochian Gospel ProgramÑ The Antiochian Gospel
Program provides the Sunday Gospel. Additionally, the
Gospel is provided in five levels, and includes either a col-
oring-icon or a color image, and questions for exploration.
The pages are available on the DepartmentÕs dedicated sec-
tion of the ArchdioceseÕs website; hence, they can be down-
loaded in advance so that parents can prepare the children
for hearing the Gospel on Sunday.
Website and Role of Internet

ItÕs impossible to overstate the powerful role and impact
of the internet. Church schools, missions, individuals and
inquirers can all access an increasing amount of accurate,
well-prepared information and lesson plans for all grade lev-
els. Residing in a remote location, or the lack of funds for a
small parish or mission are no longer obstacles to obtaining
the full range of quality curriculum materials.

The DepartmentÕs website www.antiochian.org/chris-
tianeducationoffers a wealth of information about the office
and staff; curriculum and teacher training; information and
the registration form for the Orthodox Institute; the
Antiochian Gospel Program; ÒResources for Small Church
Schools;Ó ÒResource Directory for Orthodox Christian
Education;Ó lesson plans for introducing the theme of the
Creative Festivals, and information on ÒTo Tithe is To Love.Ó

The web is the perfect venue for the services of the
Department of Christian Education. Carole Buleza and her
assistant Rosemary Shumski have exciting, innovative
plans to make widely available a variety of resources to par-
ents, teachers and church school directors.

Orthodox Institute 2004 Ñ Teacher Receiving Certificate

Teacher Training Workshop Alaska 2005



28 The Word

The People Speak É
Future ideas include offering, for teachers: ÒOut of the

Box,Ó a monthly update of game and craft ideas; for church
school directors: ÒCelebrate the Feasts,Ó a five-level presen-
tation of the major feasts of the Church; ÒOne Month at a
Time,Ó where a new director can turn for guidance; and for
parents: book reviews of Orthodox childrenÕs books, ÒFeasts
in the Home,Ó which will offer centerpieces for each of the
major feasts, Orthodox prayers attractively presented and
suitable for framing, and articles on Orthodox parenting.

When the Department opens the avenue of serving parents,
coordination between curriculum, teachers, and parents
occurs with greater success possible in the endeavor of
Òpassing on the faithÓ to our children.
Christian Education Endowment Fund

The Christian Education Endowment Fund stands at
$417,000. When fully funded at the $1 million level, the
Endowment will provide a portion of the DepartmentÕs budg-
et each and every year. This guaranteed revenue gives sta-
bility to the DepartmentÕs operations, and allows the staff to
better plan and present educational programs to children
and adults, learners and teachers, so more souls are brought
to a deeper understanding of our Holy Orthodox Faith.

If you would like more information about the
Department of Christian Education, about the Christian
Education Endowment Fund, or about opportunities to sup-
port Christian Education, please contact Ruth Ann Skaff,
Director of Development. She can be reached at: 

AOCA Department of Development
c/o Ss. Peter and Paul Antiochian Orthodox Church
10620 River Road, Potomac, MD 20854
Phone: 301-765-7001, Toll-free: 866-765-7001, Fax: 301-765-6257
E-mail: development@antiochian.org

by Ruth Ann Skaff, Director of Development

Workshop at Orthodox Institute 2004

Your Eminence,
Many years, Master!
I kiss your hand and ask your blessing.
Thank you for leading a very successful convention,

and for guiding us through a much-needed change in
the way the archdiocese assesses parishes. Our peo-
ple need to let go of the idea that the world ends at
the walls of their local parish. The bishop and the
archdiocese provide a parishÕs connection to the
Church: absent attachment to a canonical hierarchi-
cal structure, a parish ceases to be part of the eccle-
sial body, and is adrift, like the numerous protestant
churches that dominate religious life in our country.
In addition, the parishes need to appreciate the fact
that the archdiocese, by pooling funds, can accom-
plish much more with a parishÕs assessment than the
parish could ever do on its own.

In any event, as I mentioned to you briefly after the
board of trustees luncheon, the issue of the assess-
ment depends not so much on the manner in which
the archdiocese assesses parishes, but rather on the
manner in which the faithful of this archdiocese
choose to give to the Church out of their abundance:
if everyone in this archdiocese tithed, we would never
again have to contemplate a deficit budget.

Please find enclosed two checks. The first is for the
general fund of the archdiocese; the second I humbly
request to be placed in the clergy retirement fund.
The current monthly stipend is far too small an
amount to offer as a retirement to men who have
poured out their very lives as an offering to Christ and
His Church. I hope that we can all work together to
increase the clergy retirement fund by a substantial
amount.

Saedna, I want to reiterate to you my complete and
total support for you and for the direction in which
you are leading this archdiocese. The opportunity to
work for this archdiocese under your leadership is
one of the profound privileges of my life.

Your servant in Christ,
Kory Warr
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I want to start out by telling you a story about a friend
of mine. Actually, sheÕs not even a friend. SheÕs more of a
friend of a friendÕs cousin. Anyway, she remembered that
all through middle school and elementary school she was
taught to say no to drugs. ÒJUST SAY NO.Ó ItÕs a simple con-
cept, right? So picture this, the girl walks into her 2nd peri-
od sophomore history class and two boys are passing
around a wrapped-up piece of paper filled with what looked
to be about 2 ounces of processed Columbian marching
powder, also known as cocaine. They talked about it the day
before, but who would think someone would actually bring
drugs to class and pass it around for everyone to see? So IÕm
sitting there Ñ I mean sheÕssitting there, watching the sit-
uation unfold. Now, what should she do?

ÒDo not be conformed to this world, but be transformed
by the renewal of your mindÓ (Romans 12:2). These words
written by St. Paul the Apostle from 55 to 57 A.D. still hold
true today! Especially when it comes to Orthodox Christian
morals versus the morals of todayÕs society. For example,
society does not believe in absolutes. What is an absolute?
Well, when I asked my sister, she said it was love. My broth-
er, well, he has a weird way of putting things. He said,
Òblack, white yes. Gray no.Ó My Uncle George said an
absolute was vodka. I realized they were all right. An
absolute is something absolutely definite. When we con-
form to society, following the absence of absolutes, our
minds are not 100% with God. Out of all the morals in soci-
ety, you wonÕt find any with an absolute. However, in
Orthodoxy we do have absolutes. For example, murder is
wrong. Everyday we are faced with decisions to be made
and dilemmas to be faced. For instance É

Abortion. Is it right to murder someone if you have Òa
good reasonÓ? Is it right to murder someone because they
broke the law? Is it right to murder a child because itÕs an
unwanted birth? As Orthodox Christians, we believe each
one of us was created by God with a purpose in mind. We
live in a materialistic world. If we can pay for it, we have to
have it. Some of the scientific advances, like the ability to
abort a child, are immoral in the eyes of the Church. In the
Church, abortion is not okay, just as suicide is not okay.

ÒDo you not know that your body is a temple of the Holy
Spirit within you, which you have from God, and that you
are not your own? For you were bought with a price; there-
fore glorify God in your body.Ó Chapter 6 verses 19 and 20 of
St. PaulÕs letter to the Corinthians tells us the reasons why
the Church is opposed to drug and alcohol abuse.
Physically, excessive consumption kills brain cells, harms
the liver and damages the temple of God. Spiritually, abus-
ing drugs and alcohol can affect the way we act toward God
and how we follow His commandments.

So, weÕre back in history class. Should that girl sit in her
chair, do her class work and ignore the situation like every-
one else or let her teacher know whatÕs happening? If she
were to tell, people might label me Ñ her as a so-called
Òtattle-tale.Ó If she doesnÕt tell, her ÒfriendsÓ could get hurt.
Worse, someone else could get hurt. Jesus tells us through-
out the Gospels to be strong in our beliefs and show others

JudgesÕ Choice Ñ 
Sophia Shaheen
Diocese of Toledo 
and the Midwest

Oratorical
Festival

St. John the DivineW O R D  M A G A Z I N E

JudgesÕ Choice Sophia Shaheen with Metropolitan PHILIP, her parents
Nick and Dawn Shaheen, and festival co-ordinator, Peter Samore
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the right way. So, she decides to tell her teacher. Ephesians
6:13 states, you shall ÒPut on the full armor of God, so that
when the day of evil comes, you may be able to stand your
ground.Ó Not knowing how much trouble the boys would be
in and not realizing the jeopardy she put herself in, it was a
scary situation. She was called down to the office and inter-
rogated by her principal about what she saw. It was just like
in the movies when the detective shines the bright light on
the suspect to tell the truth. ÒHe who walks uprightly, and
works righteousness, and speaks the truth in his heart shall
never be moved.Ó Summarized, Psalm 15 says if we do the
right thing and tell the truth, everything will turn out okay.
The boys faced a two-week suspension. For the next six
months that girl who turned the boys in for possession of
drugs was harassed. She was verbally abused. She was
ridiculed. She was known as Òthe girl who narked.Ó Yet, ÒI
will not be afraid of ten thousands who have set themselves
against me all aroundÓ (Psalm 3:6). So, I had an admission
to make. That girl was me. ÒFor in it the righteousness of
God is revealed from faith to faith; as it is written, Ôthe just
shall live by faithÕ Ó (Romans 1:17).

Some people see Orthodoxy as a religion that is old and
needs updating to fit societyÕs wants. But, by the definition
of Orthodoxy, it is the true faith. Orthodoxy is a teaching
that does not bend to meet the wants of every individual
person. We have to mold our lifestyles to fit to Orthodoxy,
using the Ten Commandments and the Seven Sacraments.
ÒFor surely I know the plans I have for you, says the Lord,
plans for your welfare and not for harm, to give you a future
with hope.Ó This is our promise from Jeremiah 29:11 that
when we follow the way of God, a great future lies ahead,
giving us a path of victory in every area of our lives.

What is politically correct now in the secular world and
viewed as normal is not so normal in the eye of Orthodoxy.
As Christians, we should attempt to the best of our ability to
follow the guidelines Jesus Christ has left us, to become
more like Him, theosis. There are so many ways we conform
throughout the day and most of us donÕt even realize it, like
when we do our hair in the morning or put on makeup.
Anything we do to be accepted by others is conforming.
There are kids who hate the idea of school uniforms and
wearing the same thing as someone else. They donÕt realize
that when everyone is wearing Abercrombie and Fitch
clothes or American Eagle itÕs the same thing as wearing a
uniform. DonÕt conform yourself to the world around you
and donÕt let people decide what you should be doing.

Decide for yourself. It is easy for anyone to bend toward evil;
it is the fallen nature of man. What are we, as Orthodox
Christians, supposed to do when faced with moral and eth-
ical dilemmas?

We can be lured with our friends to drink, to smoke, to
take drugs. But what will hold us back and guide us in the
right path? ÒPray that you may not enter into temptationÓ
(Luke 22:40). As our minds grow, our spirits grow. Our
minds are renewed throughout our lives only through the
disciplines of prayer, worship and repentance, becoming
more like Christ; theosis. ÒThough our outward man is
decaying, yet our inward man is renewed day by dayÓ (2
Corinthians 4:16).

Throughout childhood and adolescence, our moral val-
ues are shaped through the guidance of our parents. It is up
to us to mold ourselves into fine human beings, to treat our
bodies as if they were the temple of God. So, to translate the
passage ÒDo not be conformed to this world, but be trans-
formed by the renewal of your mindÓ (Romans 12:2) is as
plain as the nose on our face and it can be summed up in
one word, theosis.

Sophia Shaheen, 16, is a member of St. George Church, Akron, OH.

SVS Press, 1992).
5. The Òrule of faithÓ or regula fidei is the central thesis of Scripture and thus, the Christian

faith: that the risen Jesus is Òthe Christ, the Son of the Living God.Ó This proclamation con-
cerning JesusÕ identity thematically unites the writings of the New Testament and provides
the interpretive key for properly understanding the New and Old Testament. The rule of
faith, later articulated in the Creed, is manifested not only throughout the Scriptures, but
in the liturgical and ascetical tradition of Orthodoxy. Thus, at the very core of our faith and
practice is the apostolic belief in the risen Christ, a response to ChristÕs question, ÒWho
do you say that I am?Ó See John Behr, The Way to Nicaea: The Formation of Christian
Theology (Crestwood, NY: SVS Press, 17-70), 2001.

6. Fr. Men certainly saw the importance of returning to the beginnings of Christianity in order
to be freshly challenged and corrected as we move forward towards perfection in Christ.
In one conversation he asks, ÒWhy do we have to constantly return to the sources of the
Church? In a way each person is purified when he returns to the origins of his spiritual
life, birth, childhood or spiritual infancy, the time when he took his first steps in the spir-
itual life. WeÕre always oriented by this, it is how we correct our path, our Christian path,
our churchly path. We correct it through the Gospel.Ó Alexander Men, About Christ and the
Church (Torrance, CA: Oakwood Publications, 1996), 50.

7. Roberts and Shukman, eds., 185.
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Antiochian Archdiocese Donates
$125,000 to IOCC for Hurricane Relief
On behalf of the faithful of the Antiochian Orthodox

Christian Archdiocese of North America, Metropolitan
PHILIP presented a donation of $125,000 to the IOCC to
be used in the relief efforts in the aftermath of Hurricane
Katrina. The presentation was made by Rev. John Salem,
pastor of St. George Antiochian Orthodox Church in
Houston, TX, to on-site IOCC officials who are using St.
GeorgeÕs facilities as their base of operations in Houston.



You can discover one of the most beautiful

elements of the Palestinian culture and her-

itage through a new temporary exhibition,

ÒThreads of Tradition,Ó at the Antiochian

Heritage Museum at Antiochian Village.

Represented are hand-loomed, hand-embroi-

dered fabrics that, through tradition and toil by

families of women, were formed into ceremoni-

al dresses actually worn by Middle Eastern

brides at their weddings and then throughout

their married life for ceremonial occasions. The

exhibition showcases regional ethnic folk cos-

tumes that demonstrate the textiles and

embroidery of eight Palestinian Regions from

the Naqab Desert in the south and the Dead Sea

in the east to Galilee in northern Palestine.

� hreads of� radition
An Exhibition of Palestinian Bridal and Folk Dress at Antiochian Village
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ÒThe exhibition illustrates more than exquisite threads
of silk, silver and gold. The intricate designs reflect the
brideÕs identity through regional symbolism in design,
stitches and color,Ó said Hanan Karaman Munayyer, guest
curator for the exhibition. ÒAs people would gather in mar-
ket places or for local festivals, their regional dress would
show pride for their region and loyalty to their region, also
referred to as their clan,Ó she added. Hanan is President
and co-founder of the Palestinian Heritage Foundation
(PHF) and since 1987 has personally developed the exten-
sive 1,500-piece costume and textiles collection, the largest
in the United States.

The costumes and accessories dis-
played span approximately one hun-
dred years, reflecting dress from the
1860Õs to 1940Õs. But the origin of styles
and form dates back to antiquity and
Canaanite times of 1500 to 1200 BC. All
dresses throughout the ages to 1940
were cut from natural fabrics on a sim-
ilar A-line shape with triangular
sleeves, referred to by modern archeol-
ogists as ÒSyrian Tunics.Ó These
ÒtunicsÓ were adorned with intricate
cross stitching in colorful silk threads
with heavy embroidery on the chest,
the sleeves, and the skirtÕs center front, back and sides.
They were accessorized with a girdle (belt), which gathered
the tunic to shape; a unique headdress (hat or cap), which
was decorated with a womanÕs personal wealth in coins
received from family, friends and her husband as wedding
gifts; and finally, an elaborately embroidered and fringed
veil (scarf or shawl).

Many of the geometric patterns displayed are dated
from the fourth to second centuries BC. These patterns
symbolically represented hope, prosperity, good health and
protection, regardless of faith, as Middle Eastern people
lived in harmony within their region in earlier times. Nature
was a common design element as shown in stitches of the
moon, cypress tree, the tree of life, and the bird of paradise.
Later stitching patterns incorporated Christian symbolism
such as the cross and medallions symbolic of the four apos-
tles. However, patterns, materials used, and color reflected
region more than they reflected faith.

Men generally did professional weaving, but the detailed
embroidery work and the special patterns were within the
exclusive domain of women. In the period of Muslim Arab

rule of the seventh century forward, when textile arts flour-
ished, delicate design was likely possible due to the avail-
ability of finer needles from improved steel manufacturing
techniques in Damascus. This is reflected in tenth century
fabric remnants of fine embroidery that have actually been
found in Egypt. So, over the course of history, the refined
needlework craftsmanship came from a communion of peo-
ple, both men and women, working in their defined roles yet
ultimately together to achieve exquisite results.

In addition, the collection demonstrates the use of natu-
ral dyes in brilliant threads that appear luminous against indi-

go, black and natural linen backgrounds
or that embellish as an artistic comple-
ment to luxurious colorful silks and rich
velvets. Age-old recipes for dyes used
spices, oak bark, cochineal insects, mad-
der, indigo and other plants and fruits.

The finest embroidery also reflects
economic prosperity, since it was a leisure
craft requiring an investment in time and
materials. More sparsely embroidered
fabrics did not require as much thread or
as much leisure time to stitch. A well-illus-
trated comparison of the economics of
various regions and time periods are
shown in the collection on display.

These collected and preserved masterpieces of Middle
Eastern ethnic folk dress are a tribute to the countless
unknown women who labored with devotion to make them.
Little did they realize that each piece would become a
script unto itself of ancient symbols and regional heritage
that would eventually introduce part of the rich Palestinian
and Arabic culture and history to the Western world, from
as early as Roman times through the Crusades and Ottoman
Rule to the present day.

The ÒThreads of TraditionÓ exhibition is on temporary
loan from the combined collections of the Palestinian
Heritage Foundation and Hanan and Farah Munayyer, both
Palestinian-born American citizens. The exhibition is avail-
able for self-guided viewing now until November every
Thursday, Friday and Saturday from 11:00 AM until 5:00 PM.
A free exhibition guide is available to assist the viewer.
Exhibition tours are available with advance reservations.
For further information, museum tours, or group meeting
reservations, call 724-238-3677 or visit www.antiochianvil-
lage.org. Learn more about the Palestinian Heritage
Foundation by visiting www.palestineheritage.org.
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Historic Meeting of Orthodox
Music Department Heads 
at Sacred Music Institute

On July 15, during the 20th
Anniversary Sessions of the Depart-
ment of Sacred Music Institute, the
heads of all canonical Orthodox juris-
dictionsÕ music departments met at
the Antiochian Village Heritage and
Learning Center in Bolivar, PA. The
theme of the Anniversary sessions
was ÒOrthodox Music: Yesterday,
Today, and Tomorrow.Ó

The representative music depart-
ment heads included Vicki Pappas,
President of the Greek Orthodox Choir
Forum; David Drillock, Chairman of the
Department of Music for the Orthodox
Church in America; the Rev. James
Gleason, member of the Music
Commission of the Carpatho-Russian
Orthodox Church; Nicola Resanovic,
Chairman of the Music Department of
the Serbian Orthodox Church; and host,
James Meena, Chairman of the
Department of Sacred Music of the
Antiochian Orthodox Christian Arch-

diocese. This was the first time the
heads of the music departments of all
the canonical Orthodox jurisdictions
met with the purpose of acquainting
each other with their respective pro-
grams and exploring means of cooper-
ating in areas of mutual benefit. In
addition to informal discussions with
each other during meal time, the repre-
sentatives also participated in a panel
discussing the music programs in their
respective jurisdictions. Each spoke of
the present status of their department
and their plans for the future. A panel
discussion concluded with questions
from the audience of over 80 attendees.
Agreement was reached among the rep-
resentatives that this initial meeting

was beneficial and that they should
continue contact and dialogue with
each other in the future.

St. MaryÕs Feast Day
The weekend of August 13-15, 2005

was a very memorable weekend in the
life of the Parish of St. MaryÕs, West
Palm Beach. His Grace Bishop
ANTOUN presided over the weekend
to celebrate for the first time in the
history of St. MaryÕs the Patronal feast
of our parish, The Dormition of the
Theotokos, with a Hierarchical Divine
Liturgy, during which he elevated our
faithful and dedicated Deacon Joseph
Harb to the dignity of Archdeacon. The
weekend started with a Paraklesis
service on Friday evening, followed by
a dinner hosted by Dr. Joseph Naser
and his mother Helen in honor of His
Grace Bishop ANTOUN. On Saturday
after the Great Vespers the Parish
Council hosted His Grace at the PGA
Country Club for a beautiful dinner.
About 25 people were there to present
Deacon Joseph with a beautiful set of
embroidered vestments as a gift from
the Parish Council and some of his
friends. Every one had the opportunity
to mingle with His Grace and to know
him better.

Sunday morning we had Orthros,
Hierarchical Divine Liturgy and the
Elevation of Deacon Joseph, which
was the highlight of the weekend.
They were followed by a Banquet at
the church hall, which was set nicely
to fit the occasion and to honor the
man who has been serving our parish
faithfully for the last ten years.

Family and friends of Archdeacon
Joseph came from all over the country

communitiesin action

First Row: Michael G. Farrow, Vice
Chairman, and James Meena, Chairman,
Department of Sacred Music, Antiochian
Orthodox Christian Archdiocese; Nicola
Resanovic, Chairman of the Music
Department of the Serbian Orthodox Church.
Second Row:Rev. James Gleason, member
of the Music Commission of the Carpatho-
Russian Orthodox Church; Vicki Pappas,
President of the Greek Orthodox Choir
Forum; and David Drillock, Chairman of the
Department of Music for the Orthodox
Church in America.
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to share this happy occasion with him
and to show how much they love him.

Sunday evening we had the Great
Vespers for the Feast of the
Dormition, with the Lamentations for
the Mother of God and the prayers of
the Five Loaves. Area clergy joined us
for our feast day celebration with
their parishioners.

Over all, it was a beautiful double
celebration. We shout with the whole
Archdiocese for Archdeacon Joseph:
ÒAXIOS, AXIOS, AXIOS.Ó

St. George Orthodox Church,
Altoona, PA

On Palm Sunday, April 23, Bishop
THOMAS was welcomed to St. George
Orthodox Church in Altoona, PA with
a banquet after the Divine Liturgy.
The entire community was thrilled to
be able to celebrate Palm Sunday, a
new Diocese, a new bishop and the
bestowing of an Antonian Silver
Medal on Mr. Charles Ofiesh.

During Liturgy, Bishop THOMAS
joyfully led the procession around the
church, gave a challenging message
to us all and gave us an assignment:
bring at least one new family to
church. At the banquet, Fr. Stephen
Lourie, our pastor, was installed by
His Grace as a member of The Order
of St. Ignatius. The children sang a
few songs to Saidna THOMAS and he
gave them icons to take home.

But the highlight of the event was
the presenting of the Antonian Medal
of Merit (Silver) to Mr. Charles
Ofiesh. Charlie has been a community
leader for many years in Altoona, but
it was still surprising how much he
means to the parish and to Altoona.
Proclamations were read from the
President of the United States, the
Senate of Pennsylvania, and the city
of Altoona. Reader Michael (Carl)

Nerenberg spoke of the many decades
of service that Charlie has given to St.
George Orthodox Church and to the
Antiochian Archdiocese.

Charlie also served his country dur-
ing World War II and stayed in the
Army Reserves for over 41 years, ris-
ing to the rank of Command Sergeant
Major. He received 26 awards and
decorations, including the Legion of
Merit. He has been on many civil com-
mittees and organizations and is well
known as being active in the VFW and
as organizer and Grand Marshall of
parades in Altoona. At St. George he

has served many years as Parish
Council chairman, and a member of
many committees, and has led by
Christian example and faithfulness.
Since 1934 Charlie has been a mem-
ber of St. George parish and he has
always been willing to Òtake the
pointÓ in times of difficulty. His loyal-
ty to Christ, the parish of St. George,
the Archdiocese and his family is
unquestioned. Well done, good and
faithful servant.

Teens from St. Elias, Syracuse, NY, their pastor, Fr. Terence Baz and their advisors gather with
Metropolitan PHILIP at the Conference of the Diocese of Ottawa in Halifax, Nova Scotia. The
teens participated in the Bible Bowl and Junior and Senior Oratorical Festivals.

Fr. Stephen Lourie, Mr. Charlie Ofiesh with
Antonian Silver Medal, Bishop THOMAS
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Elevated
HARB, Deacon Joseph, to the dignity of
Archdeacon on August 14, 2005 at St.
Mary Church, W. Palm Beach, FL, by His
Grace Bishop ANTOUN.

Ordained
CHAGNON, Deacon John, to the Holy
Priesthood on August 14, 2005 at St.
George Church, W. St. Paul, MN, by His
Grace Bishop MARK.

Appointed
DAOUD, Priest Theodoros, was received
from the Antiochian Archdiocese of Sao
Paulo and all Brazil and appointed to the
pastorate of St. Mary Church, Hunt Valley,
MD, effective August 21, 2005.

HUNEYCUTT, Priest Joseph, as assistant
pastor of St. George Church, Houston, TX,
effective September 23, 2005.

Donations to The WORD

Elpiniki Maropoulos $25.00
Robin Nicholas 100.00
James Rihbany 50.00
Pauline Nicholas 25.00
Edward and Lillian Betor 50.00
Dr. George and Brenda Farha 500.00
Nora Corey 50.00
George Maloley

In Memory of Parents Fred
and Julia and Brother Esa 100.00

Genevieve Essa
In Memory of Genevieve Essey 25.00

William and Marcia Hartman 10.00
Adam Dumot 20.00
Richard and Patti  Ayesh 50.00
Dennis C. Kiser 50.00
Rosette Bichara 25.00
Gordon and Lucy Ayoub Family 25.00
John and Catherine Tony 100.00
Bishop Athanasius Saliba 500.00
Jeanette Al Jamal 20.00
Grant Williams 20.00
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Antiochian Hierarchs Participate in the Opening of the 60th UN General Assembly
On September 16, 2005 His Eminence Metropolitan PHILIP and His Grace Bishop ANTOUN met
with the Lebanese President Emile Lahoud, who earlier had addressed the General Assembly.
Pictured below (l. to r.) are President Lahoud, Metropolitan PHILIP, and Bishop ANTOUN. Earlier
in the week, Bishop ANTOUN represented the Antiochian Orthodox Christian Archdiocese of
North America at a service marking the opening of the 60th General Assembly of the United
Nations, held at the Church of the Holy Family in New York City. He was accompanied by Very
Rev. Thomas Zain, Dean of St. Nicholas Cathedral in Brooklyn.

September 22, 2005

Dear Metropolitan PHILIP:

Greetings from the IOCC Hurricane
Relief Center in Houston.

The wonderful and timely generosity of
the Antiochian Archdiocese has
equipped us for Òevery good workÓ that
we need to do here in the aftermath of
Hurricane Katrina and in the face of
Hurricane Rita heading our way as I
write. Your very gracious contribution to
the work of IOCC will provide direct and
immediate relief to people suffering from
South Alabama all the way to East
Texas. I have to thank God and applaud
you and the churches of the Antiochian
Archdiocese for the amazing generosity
and the speed at which the entire
Metropolis answered the call for help.

I also wanted to thank you for supply-
ing us with one of our best assets.
Deacon Dan Gray, a former Navy com-
mander, came all the way from Eagle
River, Alaska to assist and be part of the
IOCC team; his help is invaluable.
Father John Salem has also been
amazing to work with; his support has
sustained us in our daily work but, most
importantly, in a spiritual manner.

We pray that this short note of thanks
finds you and the many wonderful
believers in your flock in safety and
good health. We will do our very best to
see that the offering you have provided
gets to those most affected by these
devastating and threatening storms.
Please keep us and our efforts in your
prayers as we prepare to see Hurricane
Rita face-to-face and then rapidly mobi-
lize and deploy to those areas where
help is desperately needed.

Yours in Christ,

Lee Kapetanakis
IOCC Hurricane Relief Center Houston
IOCC Executive Board Member
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