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ORTHODOX CHRISTIAN MARRIAGE AND SEXUALITY
“From the beginning of the Church, only that union of man and woman acceptable to the bishop has been the rightly constituted union of husband and wife.  Through the Church, their union in one flesh is restored to its proper focus on the tree of life, the spiritual journey of the husband and wife toward holiness” (241).

“Traditional Christians recognize the reference environment for humans to be Eden, and the goal of all adaptation to be the pursuit of holiness.  In particular, the focus for appropriate sexuality is provided in Christ’s affirmation of the creation of humans as male and female (Matt 19:4-6) and in the Church’s recognition of their union as holy (Eph 5:22-32).  It is for this reason, as already noted, that carnal desires other than between husband and wife are unnatural in being disordered, as aiming away from salvation.  Homosexual desires, unions, and acts are significantly deviant in radically directing sexuality away from its only appropriate expression: the union of husband and wife” (247).

“Because we in our embodied wholeness approach God, how we act with our bodies affects us spiritually” (246).  

“Unnatural sexual acts are those that in various degrees go against the normative union of Adam and Eve.  It is by reference to the affirmation of marriage experienced and celebrated in the Tradition that Christianity possesses a canonical basis for terming certain sexual desires, urges, acts, and unions unnatural, deviant, and perverse.  These are not judgments about the unnaturalness, perversity, or deviance of acts in a secularly biological or medical sense of those behaviors constituting unsuccessful adaptations by reference to either inclusive fitness or personal fulfillment.  The Christian moral-theological reference point for the appropriateness of sexual behavior is the creation of humans as male and female and the restoration of the union of Adam and Eve in the Mystery of matrimony” (246).
ABORTION
“From the early Church, intentionally killing embryos has been acknowledged as a radical failure of love, as one of the worst of actions, whether or not the embryo is yet a person.  The humble submission asked of Christians is incompatible with the endorsement of deadly force against humans.  It is for this reason that even involuntary homicide and homicide in the course of a just war have required excommunication.  Homicide is involved even in defense of the life of the mother, even if the abortion is to preserve her health or prevent her death.  The Church from the beginning rejected speculations regarding the point at which the soul might enter the body.  The canons make no distinction between early and late abortions, as this distinction developed in the West.  The focus is on not harming human life within the womb….  Christians are called to engage in reproduction with love, with humility, and without taking unborn human life” (275).

ORTHODOX CHRISTIAN HEALTH CARE PROVIDERS IN A SECULAR ENVIRONMENT 
“Traditional Christians will be morally disruptive.  Contrary to the liberal cosmopolitan ethic, they will indeed seek opportunities for converting others and directing them away from sin, as did the holy unmercenaries of the first centuries.  The liberal cosmopolitan is right in discerning a real conflict between the duties of physicians as citizens of a social democracy and physicians as committed traditional Christians.  The religious moral integrity of the traditional Christian will be expressed both in stepping back from any involvement in forbidden activities (e.g., abortion, artificial insemination from a donor, physician-assisted suicide) and in providing a witness to the truth of Christianity, which is always an invitation to repentance and conversion” (379).
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