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Antiochian Womenôs Prayer 

 

In the Name of the Father 

and of the Son and of the Holy Spirit. 

O Christ our God, we are all pledged to 

serve Thee with our whole being. 

Help us to continue to work for Thee 

through our Church, without seeking praise, 

without seeking personal gain, 

without judging others, without a feeling that 

we have worked hard enough 

and now must allow ourselves rest. 

Give us strength to do what is right and 

help us to go on striving and to remember 

that activities are not the main thing in life. 

The most important thing is to have 

our hearts directed and attuned to Thee. 

Amen. 

DIAKONIA  is a Newsletter of the North American 

Board of the Antiochian Women, an organization of the 

Antiochian Orthodox Christian Archdiocese of North 

America, and is published quarterly in the fall, winter, 

spring and summer. 

 

PUBLICATION GUIDELINES:  

Deadlines 
¶ Please submit your articles by the first of the month 

prior to the month of publication so we can be sure 

they are included. 

Preferred Methods of Submission 
¶ E-mail as an attachment to Roberta Royhab, 

DIAKONIA  Editor,  at bobbie@theblade.com.  

¶ Submit your article on a CD to Roberta Royhab at 

27262 Fort Meigs Road, Perrysburg, OH 43551. 

¶ FAX typed, double spaced articles to (419) 874-9274. 

Submission Details 
¶ Please include your name and the phone number 

where you can be contacted for questions. 

¶ Attach a hard copy for reference. 

¶ Keep a copy.  Articles will not be returned. Photos 

will be returned if requested. 

Content 
¶ All articles must be of interest to or regarding NAB, 

Diocesan or local Antiochian Women. 

¶ All articles may be edited for length and clarity. 

 

              

 

 

In this issue of the DIAKONIA we highlight the 

Diocese of Charleston, Oakland and the Mid-Atlantic 

and the Diocese of New York and Washington D.C. 
 

In each of the next six issues, we will highlight one of 

the Dioceses.  We encourage everyone however, to 

submit news and articles from all Antiochian parishes of 

North America for publication in every issue so we may 

keep in touch with each other. 

 

              

 

 

What is DIAKONIA  
 

The word DIAKONIA  is a Greek word meaning 

Service, usually pertaining to service in the Church.  The 

purpose of the Antiochian Womenôs organization is 

primarily spirituality and humanitarian service.  In the 

words of our beloved Metropolitan PHILIP it is 

ñTheology in Actionò.   
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Epiphany:  The Celebration of Life  

by Archpriest Antony Gabriel 

How shall I describe this great mystery ? 

For the Incorporal hath become incarnate;  

the Word took unto himself the density of flesh.  

The Unseen is seen, the Untouchable is touched,  

the Beginningless beginneth, and the Son of God  

becomes the Son of Man; yes Jesus Christ, himself  

who is the same yesterday, today and unto all ages. 

When Thou, O Lord, was baptized in the Jordan,  

The Worship of the Trinity was made manifest. 

For the Voice of the Father bore witness unto Thee,  

calling Thee the Beloved Son, 

And the Spirit in the Form of a Dove 

confirmed His word as sure and steadfast. 

O Christ our God, who has appeared and enlightened the world,  

Glory to Thee. 

These two Orthodox hymns differ quite radically from the popular carols "Silent Night" and "We Three Kings," that we 

heard during this past season. The Orthodox hymns represent a proclamation of the central mystery of the Incarnation in 

an unique semitic and poetic form, according to the Eastern traditions. 

For Orthodoxy, the Feasts of the Nativity and Epiphany are a part of the same rhythm. In fact, they belong together in 

the same cycle and form one liturgical unit. 

The Magi are already mentioned at Christmas Liturgy. And Epiphany speaks about the manifestation of God. In the East, 

Theophany or Epiphany is in reality the Celebration of the coming of God to meet man in the texture of human history. 

It is also called the Feast of Lights. Epiphany already has paschal implications. 

I am reminded that it is in the West that we can recover our common Christian heritage; and at the same time speak 

about the richness of the Orthodox tradition that has so much relevancy for contemporary society. 

The historian Toynbee lamented the ecological damage done to the environment by the Christians who have heeded the 

Biblical injunction, "to subdue the earth." What Toynbee misunderstood was not that Christianity itself was to blame - 

but rather a Christianity severed from its roots and seduced by secularism. 

Primitive man's perception of nature's divinity was not annihilated by monotheism or Christianity's vision of the Holy 

Trinity. In fact, the reverse is true. Nature is restored to its pristine beauty as we announce the Saving Deeds of God. Sal-

vation is a cosmological happening. 

The upheavals caused by technological misadventures and the subsequent human alienations are quite simply not Chris-

tianity's mea culpa. A critical detour in the history of Christianity however has been taken by certain dualistic philoso-

phical trends. 

                        Continued on page 11 
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Message from His Grace Bishop  THOMAS     Diocese of Charleston, Oakland, and Mid-Atlantic 

In contemporary American society, the 

Church enjoys relative freedom of religion, 

especially compared to the periods of hateful 

prejudice and violent persecution fearlessly 

endured by the Saints with an unquenchable 

love for Christ, for which they often paid the price 

and achieved the glory of martyrdom.  Now, the 

open practice of our Faith is continually 

challenged by a new secularism pervading our 

culture.  This secularism is a serious threat. To 

preserve the faith for our children and 

grandchildren, Orthodox Christians in America 

will need to take bold steps by, among other 

things, establishing Orthodox villages,  that 

is, parish-centered American Orthodox 

communities that exist within and contribute to 

American society as a whole.  These virtual 

Orthodox villages can be created anywhere in 

America, whether in an urban, suburban, or rural 

setting.  The major components of the village 

may be concentrated in one area or, if that is not 

possible, spread out across a city.   

What might a virtual Orthodox village look 

like?  The churches would be open as much as 

possible for people to visit for prayer and 

worship, to receive the Holy Mysteries, and seek 

spiritual counsel.  There would be a full schedule 

of services.  The priests and deacons would not 

only receive the faithful, but also go out to them 

in the community to minister as fathers and 

spiritual physicians.  They would visit the sick 

and meet with parishioners in their homes to 

bless the homes and teach the families how to 

make their homes active domestic churches.   

They would encourage the faithful to live an 

Orthodox life of fasting, asceticism, and 

almsgiving. 

In an Orthodox village, parish-based 

Orthodox Christian schools would be established 

to educate children theologically.  When actual 

schools cannot be established, parishes would 

create instructional programs that can complete 

the education that students receive elsewhere. 

Such parish-based instruction would help orient 

adults and children within the mind of the 

Church.  Students would learn that the highest 

and most valuable knowledge is not secular or 

Scholastic knowledge, but the personal 

knowledge of God achieved through purity of 

heart.  Students would be taught to love God and 

their neighbors. They would be encouraged to 

offer their best for the good of the Church and for 

the salvation of all.  Such parish-based education 

would aid students in elementary, middle, and 

high schools to locate their learning within an 

Orthodox context. It would also support parents 

who are home-schooling. Parishes close to 

universities would establish educational 

Orthodox Villages: A Vision for America 
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programs for community-college and university 

students. 

Orthodox villages would also be enriched 

by monastic communities that enjoy a healthful, 

nurturing relationship with the parishes.  

Monastic life involves prayerful work and 

prayerful worship.   Monks contribute to the 

Orthodox village by seeking out their own 

salvation and then sharing the riches of the fruits 

of prayer with the poor in spirit, while also 

showing mercy on the monetarily poor.  They can 

provide examples of the beauty of the Orthodox 

life realized through an asceticism practiced with 

humility, repentance, love, and joy.   

 An Orthodox village would also include a 

network of health care practitioners dedicated to 

treating the body, with a recognition of the 

importance of the spiritual health of the patient.  

Orthodox health care practitioners can care for 

their patients within the commitments of holy 

Orthodoxy from conception until physical death.  

Orthodox business owners within a virtual 

Orthodox village should be dedicated to caring 

for their employees and their customers.  

Businesses would contribute 

to the life of the Church.  For 

example, Orthodox Christian-

owned restaurants could offer 

fasting-appropriate dishes on 

fast days. Professional offices 

would close on major feast 

days.  All people, blue and 

white collar, could be taught by 

the Church to dedicate themselves to providing a 

spiritually wholesome environment that is fertile 

for spiritual growth.   

 As Orthodox Christians, we are called to be 

separate from the world in terms of how we live, 

but not isolated from the people in the world.  

Indeed, we should seek to convert others to Holy 

Orthodoxy.  In the Orthodox village, people 

should care for the non-Orthodox, share the 

message of the Holy Gospel with them, and 

invite people to come and see  the Orthodox 

Church, where spiritual healing and 

transformation take place.  An Orthodox village is 

neither an isolated ethnic ghetto nor an insulated 

convert commune.  It is Orthodox-based, but 

open to non-Orthodox, too.  Within a nurturing 

American Orthodox village, all Orthodox 

Christians who sincerely seek their salvation and 

the salvation of others should feel at home.  

Such an Orthodox village, in all its components, 

would be characterized by genuine love and 

hospitality among believers and also by believers 

in relation to the non-Orthodox.  By our prayers 

and faithful work, may this vision become a 

reality in America. 

His Grace Bishop THOMAS  met with NAB last February at Antiochian Village. 


