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The Word 3

“Orthodoxy without love
is rendered meaningless.” 
This quote attributed to our Patriarch IGNATIUS
captures the spirit of Youth Ministry  in the Anti-
ochian Archdiocese of North America.  Metro-
politan PHILIP challenges our youth to express
their correct faith (ortho-doxy) by correct action
(love). Only  in worship and in taking care of
each other can we express Christ’s love for God
the Father and for mankind. Working in Christ by
the Holy Spirit, our efforts join us to the very life
and action of the Holy Trinity. By praying and
doing God’s will, we share in real humanity be-
cause real humanity expresses God.

Through the Youth Department, Diocesan
SOYOs and local SOYO chapters, Campus Min-
istries and the Christian Education Department,
our youth are challenged to host Special
Olympics, provide library books for  theological
research, meet and feed homeless and hungry
Americans, visit prisoners, support lonely sol-
diers, provide company and care for older
parishioners, clean churches, educate each other
and worship. The youth continue as leaders in
Orthodox Christian outreach in our Churches as
an example of ortho-praxi (correct action) for
many generations. Now is the time that  we adults
should better follow their example and show our
love for God and our fellow man the way our
teens have taught us.  

We have done a great job building church
buildings, classrooms and halls. These holy
spaces are helpful in providing us a place to learn
and share what we need to do Godly  work. This
work is expressed most perfectly in the priest-
hood of Christ. Jesus praises the Father, and he
cares for God’s people. In imitation and in shar-
ing this priesthood, we too must gather to wor-

ship and gather to serve. In serving, we move
past our limitations and are able to share in God’s
very life. The point is not to know about God’s
will, rather in knowing God’s will, to share in it.
This sharing is in doing. 

October is Youth Month in the Antiochian
Archdiocese. Don’t just support the teens in  their
efforts, rather learn how we adults can follow
their example and do like them.  

by Fr. John Abdalah

editor’s letter

A Message to Adults from Youth Month



Christians and Jews Under Islam



   This article will show that, for centuries, perhaps a
millennium, during which Islam dominated the
area, conflict between Jews, Christians and Mus-
lims was the exception, not the norm. The norm
was peace, harmony, coexistence and cooperation
among those of the three religions.

Islam, the name of the third and last monothe-
istic religion, means “submission” or “surrender” to
the will of God, Allah in Arabic. It comes from the
same root as silm or salam, meaning “peace.”
Hence the popular Arabic greeting, al-Salamu
Alaikum, “peace be upon you.” Islam arose in the
western part of the Arabian Peninsula, in Mecca,
early in the seventh century AD. Until this time the
Arabs were still predominately polytheistic, with
Mecca being the chief center of pagan worship.
There were scattered Christian and Jewish tribes
around but neither Christianity nor Judaism had
made any significant success in converting the
pagan Arabs to either religion. It was in this pagan
context that Muhammad was born about 570–71
AD. As he grew up in Mecca, we are told, he felt
sorry for the spiritual state of Arab society and the
neglect of traditional values that the Arabs at one
time had held in high esteem. Meccan society at the
time was very materialistic. Mecca was the chief
business center in Arabia and well-known for its
business connections with Syria, Yemen, Ethiopia,
Iran and India. Muhammad, the account goes, used
to spend time alone and ponder the spiritual im-
poverishment of his fellow Arabs. In 610, when he
was about forty years old, he had his first revela-
tion and began his call to Islam. This call at first
elicited mockery, opposition, threats and persecu-
tion. Muhammad persisted nonetheless. By 632
AD, the year of his death, he had united virtually all
or most of the Arabian Peninsula for the first time

in history. He created out of hitherto feuding Arab
tribes a mighty united community under the banner
of Islam.

Muhammad’s successors, the caliphs, ex-
panded the Arab state outside Arabia to the north-
east and northwest. Between 634 and 642, Arabs
occupied Iraq, Iran, Syria and Egypt. In the follow-
ing half-century or so, Arabs were in control of a
territory stretching from central Asia and the Indus
River in the east to Spain in the west. Wherever the
Muslim Arabs went,
they took with them
their language and their
religion.

As a religion, Islam
is no stranger to Chris-
tianity and Judaism. All
three are monotheistic
and worship the same
God; Jews call him Je-
hovah or Yahweh, and
Muslims and Christian
Arabs call him Allah.
--bear. Muslims consider Abraham to be the first
monotheist and the builder of the Ka‘bah, now the
holiest shrine in Islam. When Muhammad was chal-
lenged by his opponents to produce evidence for
the existence of Allah, he cited the Jewish and
Christian prophets who preceded him, Abraham,
Moses and Jesus,1 Jesus being acknowledged only
as a prophet. Muhammad told the Meccans that
Allah had sent the same message earlier to Jews
and Christians; that Allah was the same God for all;
and that Islam fulfills and completes the earlier rev-
elations.2 In addition to belief in one God, the three
religions also believe in paradise and hell, in angels
and devils, in life after death, and in the last day of

Dr. Saliba is professor
of Middle East history
at Worcester State
 College, MA. He de-
livered this paper at
the annual sympo-
sium of the Anti-
ochian Orthodox
clergy in the Anti-
ochian Village, Ligo-
nier, PA, July 21–25,
2008. This year’s
symposium focused
on the early  relations
between Christianity
and Islam. Three pa-
pers were  delivered.
A spirited discussion
followed each paper.

The symposium in which this paper is being given, “Christians and Jews Under

Islam,” held at Antiochian Village, Ligonier, PA, July 21–25, 2008, could not have

come at a better time. Those of us who may follow Middle East news closely but

have no solid foundation in Middle East history might think that unrest, conflict and

bloodletting have always been endemic to the Middle East. “This is the Middle

East,” we might say: “What do you expect?” Well, I am happy to say that such has

not been the case.
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judgment. They also share the duties of fasting,
prayer, performing pilgrimages, feeding the hun-
gry and promoting justice.3

While they share these similarities, there are a
few differences as well. Islam accuses Christians
and Jews of having corrupted the divine revelations
they had received from God. Islam also rejects the
divinity of Jesus, and rejects the Trinity as a form of
shirk, or creating associates to Allah. Also, Islam
denies the crucifixion and resurrection of Jesus,
though it accepts his virgin birth and his miracles.
Islam teaches that Jesus was uplifted alive to
Heaven where he awaits the end of time to fulfill
his mission.4

Important as these differences are from a
Christian viewpoint, Christians do well to acknowl-
edge signs of respect for Christ and Mary in the Is-
lamic tradition. The Koran, the Muslim holy book,
holds Jesus and Mary in high esteem. One whole
chapter in the Koran (Sura 19) is devoted to Mary.
Jesus is referred to as the son of Mary, a vindication
of his sinless birth.5 The Koran pronounces Chris-
tians as the closest of the religious communities to
Muslims, “…for among them are found priests and
monks humbly devoting themselves to God.”6 In his
book, The Muslim Jesus, Professor Tarif Khalidi
points out over 300 hadiths or sayings about Jesus
found in the Koran and the Muslim popular litera-
ture. All are highly respectful of Jesus and refer to
him as a Muslim prophet, the Spirit of God or the
Word of God.7 Perhaps it was Islamic respect that
led 138 Muslim clerics and scholars from different
Muslim countries to sign a letter last year and send
it to leaders of major churches calling for a dia-
logue between Christians and Muslims to defuse
tension between the West and the Muslim world.
“The future of the world depends on peace between
Muslims and Christians,” the letter said.8

In light of the above, how did Muhammad deal
with the Christians and Jews he encountered in the
Arabian Peninsula? As his authority Muhammad ex-
panded, Muslims came in contact with Jewish
tribes at the Khaibar Oasis northwest of Madina,
Christians at Tabuk in northwest Arabia, the Chris-
tian tribe of Banu Taghlib in northeast Arabia, and
Christians and Jews at Najran, Yemen. At first,
Muhammad considered Christians and Jews as al-
lies and potential converts to Islam, since his mes-
sage was similar to theirs. They, however, rejected
him and did not recognize him as a prophet of the

stature of Moses and Jesus.9 Despite being
snubbed, Muhammad considered Christians and
Jews possessors of divine revelations, Ahl-al-
Kitab, “people of the Book,” or dhimmis, entitled
to protection in return for submission and tribute.10

The Koran addresses Muslims saying: “Be courte-
ous when you argue with the People of the Book,
except with those among them who do evil. Say:
‘We believe in that which is revealed to us and
which was revealed to you. Our God and your God
is one. To Him we surrender ourselves.’” Accord-
ingly, Muhammad concluded treaties with both
communities assuring them peace, toleration and
freedom of work and worship. The Christians of
Banu Taghlib got preferential treatment. They were
declared allies of Muhammad and did not have to
pay tribute. In the same spirit, Muhammad sent a
letter to the monks of Mount Sinai around 630 AD,
saying, “Verily, I, the servants, the helpers and my
followers defend them because Christians are my
citizens. And by Allah, I hold out against anything
that displeases them.” The letter went on to assure
Christians that they would have security of life, re-
ligion and property. It ended with the admonition
that its terms were binding on all Muslims till the
Day of Judgement. This letter, and the way Muham-
mad dealt with the Christians and Jews of Arabia
became the model that Muhammad’s successors
followed in dealing with Ahl-al-Kitab outside
 Arabia.

It was not until the conquest of Iraq, Syria and
Egypt that the Arabs came in contact with large
numbers of Christians and Jews. Damascus sur-
rendered in 635, Iraq in 637, Jerusalem in 638, and
Alexandria in 641. Iraq, Syria and Egypt were pre-
dominantly Christian at the time of the conquest.
In dealing with an overwhelmingly Christian popu-
lation, Arab commanders and Caliph Umar I fol-
lowed the example set by Muhammad in Arabia.
Thus, Khalid ibn al-Walid, the Arab commander to
whom Damascus capitulated, issued the following
declaration to the people of Damascus:

“In the name of Allah, the compassion-

ate, the merciful. This is what Khalid ibn

al-Walid would grant to the inhabitants

of Damascus if he enters therein: he

promises to give them security for their

lives, property, and churches. Their city

shall not be demolished, neither shall any

All three religions
claim Abraham as a
forebear. Muslims
consider Abraham to
be the first monothe-
ist and the builder of
the Ka‘bah, now the
holiest shrine in
Islam.
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Muslim be quartered in their houses.

Thereunto we give them the pact of Allah

and the protection of his Prophet, the

caliphs, and the believers. So long as

they pay the poll tax, nothing but good

shall befall them.”11

The fall of Jerusalem was not substantially dif-
ferent. Jerusalem has had a special place in Islam.
Following the retreat of the Byzantine army north-
ward, the city came under the control of Patriarch
Sophronius, who refused to surrender the city ex-
cept to Caliph Umar himself. Accordingly, Caliph
Umar came especially from Medina to receive
Jerusalem.12 Patriarch Sophronius took the Caliph
on a tour of the holy places. While touring the
Church of the Holy Sepulcher about noontime,
Umar went outside to perform the noon prayer.
Having finished, the patriarch asked why he didn’t
pray in the church. Umar responded saying, “I fear
that after I am gone, my followers will come and
say ‘Umar prayed here.’ You might lose your
church.” Umar reinforced the Prophet’s policy of
toleration toward the people of the Book. Under
the Byzantines, Jews were barred from Jerusalem.
The Arabs allowed them in again.13 Michael Penn,
a professor of early Christian-Muslim relations at
Mount Holyoke College, is a student of early Syriac
manuscripts. He came across letters written by
Christians who were hostile to Islam, but he also
found a document written by a Christian bishop in
the middle of the seventh century that says, “Arabs
aren’t opposed to Christianity, they respect our re-
ligion, honor priests and holy men. We have
records of Muslim rulers helping found Christian
monasteries.”14 Professor Penn also found an ex-
tended prayer by a Christian on behalf of a Muslim
ruler. The highlight of his research, however, was a
seventh-century canon law permitting Christian
priests to administer last rites to Muslims as well
as perform exorcisms to heal Muslims using Chris-
tian relics.15

Thus, in return for submission and the pay-
ment of the jizya, the poll tax, Islam guaranteed
the people of the Book security of life, property and
protection in the exercise of their religions.16

Dhimmis had full autonomy under the leadership
of their religious chiefs. Each community exercised
jurisdiction over matters of personal status, such
as marriage, divorce and inheritance. So long as

they submitted to the Muslim state and paid the
jizya, Christians and Jews were left alone to run
their own lives without interference.

The jizya, which adult, sane dhimmi males
paid for protection and exemption from military
service, was reasonable and not oppressive. It was
based on one’s ability to pay and sometimes set by
agreement. It was paid either in money or in kind.
Peasants in rural areas usually paid one gold dinar
or 12 silver dirhams in addition to one jarib of
wheat per head. Urban dhimmis paid from a min-
imum of one gold dinar or 12 silver dirhams to a
maximum of four gold dinars or 48 silver
dirhams, depending on their wealth. Women, chil-
dren, old men, slaves, poor monks, and the men-
tally sick were exempt.17 If monasteries were rich,
superiors paid the tax. Monks in Egypt were ex-
empt until the period of Umar II, 717–720. There-
after, they paid the jizya.

Positions in government administration and
the economy were open to dhimmis. In fact, from
the Arab conquest to the beginning of the eighth
century, the language of the administration re-
mained Persian in Iraq and Greek in Egypt and
Syria. Only dhimmis, especially Christians, had the
linguistic and administrative skills to keep the gov-
ernment functioning.18 Even after Arabization
started under Caliph Abd al-Malik in the late sev-
enth century, dhimmis continued to fill important
positions in government. The well-known St. John
of Damascus, his father and grandfather, served the
Umayyad state in high office in Damascus. St. John,
whose Arabic name was Mansur, and the famous
Christian poet al-Akhtal, befriended Yazid, the fu-
ture Caliph.19 St. John was also noted for his theo-
logical dialogues with Muslims regarding the
divinity of Christ. Jews, of course, were not ex-
cluded from government posts and Arab courts.
The Jewish physician – philosopher ibn Maimoun,
or Maimonides (1135–1204), distinguished himself
in the service of the Ayyubid Court in Cairo. Fur-
thermore, Jewish and Christian merchants played
significant roles in banking and the economy. In the
intellectual sphere, when Caliph Ma’mun (813–33)
of the Abbasid Caliphate founded Bait al-Hikma,
the house of wisdom, in Baghdad, he employed
Christian translators under the direction of Hunain
ibn Ishaq, himself a distinguished scholar, to trans-
late Greek works into Arabic. Between 750 and
950, over the course of two centuries, Christian
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translators, among others, made available to the
Muslim mind virtually the whole Greek and Syriac
philosophical, medical and scientific body of
knowledge in  Arabic.20

The Shia Fatimid Caliphate based in Cairo was
noted for its tolerant attitude to Christians and
Jews, except for the period of Caliph al-Hakim
(996–1021). Several individuals of Jewish and
Christian background reached the second highest
position in the state, that of wazir. Whereas Ya’qub
ibn Killis and Hasan Ibrahim, both Jews, converted
to Islam and assumed that office, four Christians
filled the position as Christians, with one even car-
rying the title of saif al-Islam, or “sword of Islam.”
Badr al Jamali, an Armenian Christian slave, who
served Caliph al-Mustansir (1036 –94) as governor
of Greater Syria, carried the title of “wazir of the
sword and pen,” equivalent to minister of defense
and the civil service.

The same policy of toleration, “live and let
live,” which characterized Arab Muslim rule in the
east, was also practiced in Spain under Arab rule.
Between 711 and 718, the Arabs were in control of
almost all of the Iberian Peninsula. Spanish cities
usually surrendered without a fight, as the natives
were assured of security of life, religion and prop-
erty.21 Thus, Islam and the Arabic language were in-
troduced into Spain and found a receptive
population. People began to learn Arabic and con-
vert to Islam, as happened in Syria, Iraq and Egypt.
Spain, called Andalus by the Arabs, became a
model of toleration and religious coexistence. It
flourished economically, intellectually and socially.
Cordoba, capital of Muslim Spain, rivaled Baghdad
and Constantinople in the tenth century as a cos-
mopolitan city, noted for trade, culture and learn-
ing. It was known as “the ornament of the world”
and had a university and a library containing
400,000 books. The closest library to it in Europe
was in Switzerland with 600 books. Christians and
Jews, along with Muslims, shared in the wealth of
Cordoba and occupied high positions in society and
the royal court.22 In the words of professor Zachary
Karabell, “Jews tended to benefit both in Spain and
the Mediterranean world. In the towns and cities,
Jews found themselves in unique positions as in-
termediaries between Muslim-dominated Spain and
the rest of the world. Having suffered severe dis-
crimination at the hands of the Visigoths, Jewish
communities under the Muslims enjoyed more free-

dom, affluence, and social standing than any Jew-
ish community would until the nineteenth century.”
By the middle of the ninth century, more natives
had adapted to Arab culture, converted to Islam,
and learned and spoke Arabic, which led some
Christian zealots to fear for the future of Latin and
Christianity in Spain. Paul Alvarus, a Spaniard,
spoke for many when he wrote, “The Christians
love to read the poems and romance of the Arabs,
they study Arab theologians, and philosophers, not
to rebut them but to form a correct and elegant
Arabic. Where is the layman who now reads the
Latin commentaries on the Holy Scriptures, or who
studies the Gospels, prophets and apostles? Alas!
All the talented young Christians read and study
with enthusiasm the Arab books – they despise the
Christian literature as unworthy of attention.”24

As was the case in the Arab state, the attitude
of the Ottomans to Christians and Jews was essen-
tially the same. So long as they submitted, paid the
jizya and stayed away from seditious acts, they
were left alone. Ottoman subjects were organized
into three millets, or religious communities: the
Muslim millet, the Greek Orthodox millet and the
Jewish millet. Each millet was autonomous under
its religious chiefs who served as links between the
Ottoman government and their flocks. Religious
chiefs were sometimes responsible for collecting
Ottoman taxes from their communities. Issues of
personal status were also under their control. No
effort was made by the Ottomans to convert people
to Islam. When conversion did occur, it was not the
result of pressure. The Ottomans did not prosely-
tize. They were more interested in taxes than in
“saving” souls. When Constantinople fell to
Muhammad II in 1453, its population was declin-
ing. The sultan restored order and opened the city
to all, Muslims, Christians and Jews, to settle in it.
Those who had fled were encouraged to return.
Muhammad II installed a new Patriarch, Gennadius,
and invested him with more authority than a patri-
arch had exercised under the Byzantines. The Pa-
triarch and his Holy Synod settled doctrinal
questions, disciplined members of the Church,
managed church property and levied taxes on
clergy and laity. Freedom of conscience and wor-
ship was guaranteed. The Patriarch exercised con-
siderable civil authority over his community and
was considered a government official with the rank
of wazir. The sultan promised the Patriarch and
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his ecclesiastical hierarchy protection against fel-
low Christians, be they Roman Catholics or Serbian
Orthodox rivals. In return, the Patriarch promised
to guarantee Greek civil loyalty and prevent Greek
intrigue with the Ottomans’ enemies.25 At a time
when Jews were being persecuted in Europe and
Catholics and Protestants were at each other’s
throats during the period of the Reformation, the
millet system of the Ottoman Empire guaranteed
non-Muslims a large degree of toleration and secu-
rity. No wonder then, some 100,000 Jews from
Spain and other parts of Europe found refuge in
the Ottoman Empire. Thirty to forty thousand set-
tled in Istanbul and fifteen to twenty thousand in
Salonika. Others settled in Izmir (Smyrna) or else-
where. With time, they flourished economically and
became skilled merchants, bankers, and artisans.26

Although tolerated, protected, and many of
them well-to-do, Christians and Jews were not with-
out complaints under Islamic rule. They lived under
certain legal and social disabilities. They were con-
sidered subjects, not citizens on an equal level with
Muslims. Muslims were first class, dhimmis sec-
ond. Dhimmis could not bear arms or testify in a
Muslim court against a Muslim. They could repair
or rebuild existing churches but not build new ones
on new sites. Christians could not proselytize. A
Muslim could marry a Christian woman but a
Christian could not marry a Muslim woman unless
he converted. A Christian or a Jewish life cost less
than a Muslim one in blood money. In their daily
life dhimmis were expected to be respectful of
Muslims and not to be offensive or provocative.
Christians sometimes could not ring church bells.
Certain Caliphs like Umar II (717–20) and al-Mu-
tawakkil (847–61) enforced dress restrictions on
dhimmis – “for protection,” they claimed. Dhim-
mis were not supposed to ride horses either. The
Fatimid Caliph al-Hakim, considered deranged by
some, persecuted dhimmis and destroyed the
Church of the Holy Sepulchre. Balkan Christians in
the Ottoman Empire were subject to the  dev -
shirme, a levy in rural Christian boys. Bright boys
were educated and given jobs in the civil service,
while others joined the Janissary Corps. Enforce-
ment of the above disabilities was not uniform,
varying from Caliph to Caliph and region to region.

Serious as these disabilities may seem from a
contemporary viewpoint, they pale when compared

to the fate of Muslims and Jews in Catholic Spain,
Jews in medieval and modern Europe, and Pales-
tinians, Muslims and Christians, in the modern Jew-
ish state of Israel. As Arab rule in Spain began to
crumble in the late eleventh century, Catholic zeal
began to rise against Muslims and Jews demanding
their conversion or expulsion. Thus the toleration
and religious diversity which was the hallmark of
Andalusia began to wane. When the city of
Saragosa fell in 1118, the whole Muslim population
fled, leaving a ghost town behind. The population
of Seville was totally expelled in 1248. But when
the Christians could not get the city to function, the
Muslims were asked to return.27 Mosques were ei-
ther destroyed or turned into cathedrals. The Mar-
riage of Ferdinand and Isabella in 1469 augured
badly for Muslims and Jews. Pressure increased on
both communities to convert or get out. Some con-
verted openly but continued to practice their reli-
gion secretly. In 1478, the notorious Spanish
Inquisition was founded to find those false converts
and deal with them. When the city of Malaga fell to
the army of Ferdinand and Isabella in 1487, most of
its Muslim population was sold into slavery.28 The
final indignity took place in 1492 as the last Mus-
lim principality, Granada, fell to the reconquering
Christians. The Muslim population was given the
choice of surrendering peacefully in return for se-

The Word 9



curity of life, religion and property, or resist and
lose all. Unwilling to resist, the Emir surrendered
the keys of the city in January, 1492. But Ferdinand
and Isabella did not keep their side of the bargain.
Flushed with victory against the Muslims, they de-
creed the expulsion of Jews from Spain in 1492, to
be followed by the Muslims in 1502. We call this
today ethnic cleansing. Ferdinand’s and Isabella’s
decrees banning Muslims and Jews from Spain re-
mained effective until 1968.

The religious and ethnic persecution of Jews
by Christians in medieval and modern Europe is
well known and need not occupy us here. However,
the story that is still under wrap is the treatment of
the Palestinians, Muslims and Christians, at the
hands of the modern state of Israel. This tragedy
occurred in the full light of history, three years after
the establishment of the United Nations, and is still
unfolding. Seven hundred and fifty thousand of the
natives of Palestine, Christians and Muslims, were
driven out of their homes and lands. Five hundred
thirty-one Palestinian villages were willfully de-
stroyed. Houses of worship were closed, destroyed,
or turned into restaurants or bars. The Truman ad-
ministration and the British government were fully
aware of what was happening but did nothing to
prevent it. Today, sixty years later, there are some

four million Palestinians living in exile, in camps,
in Jordan, Syria, Lebanon or elsewhere. The three
million Palestinians living under Israeli occupation
in the West Bank and Gaza have been deprived of
the most basic elements of human rights. They
have no security of home, land, life, water or liveli-
hood. This ongoing Palestinian tragedy has been
told and meticulously documented by the Israeli
historian, Ilan Pappe, in his book, The Ethnic
Cleansing of Palestine (One World, 2006). Any-
one interested in the Palestinian story must read
this book.

In conclusion, I would like to emphasize that
the treatment of the Christians and Jews by Muslim
states, Arab or Ottoman, was far superior to the
treatment Muslims and Jews received at the hands
of Christian states, or Palestinians at the hands of
the Jewish state of Israel. In his book, Syrian
Christians in Muslim Society, professor Robert
Haddad states that “Islamic tolerance served to in-
sure Christian survival.”29 “No attempt was made
by any Muslim government to exterminate the
Christians, and only rare and isolated attempts
were made forcibly to convert them.”30 Prof. Had-
dad, however, does not cite any example of at-
tempts to force Christians to convert. Similarly,
Prof. Zachary Karabell states that, “[f]or a millen-
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nium and a half, until the end of World War II, Jews
under Muslim rule enjoyed more safety, freedom,
and autonomy than they ever did under Christian
rule. Muslim States over the course of fourteen cen-
turies have allowed for religious diversity and not
insisted on trying to convert those who follow a dif-
ferent creed.”31
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Dr. Saliba is professor of Middle East history at Worcester
State  College, MA. He delivered this paper at the annual

symposium of the Antiochian Orthodox clergy in the
 Antiochian Village, Ligonier, PA, July 21–25, 2008. This year’s

symposium focused on the early  relations between
 Christianity and Islam. Three papers were  delivered. A

 spirited  discussion followed each paper.
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In the month of August, the Orthodox Chris-
tian Church worldwide celebrates the feast day of
the Transfiguration. The event took place when
Jesus took Peter, James and John up Mount Tabor
and manifested himself to them with shining face
and brilliant garments. This is no small matter. It is
foretold in the Old Testamenti (Exodus 24:9–18,
Exodus 34:29–35, Habakkuk 3:2), described in all
three Synoptic Gospels (Matthew 17:1–9, Mark
9:2–13 and Luke 9:28–36), and testified to by St.
Peter himself (2 Peter 1:10–19). In the Transfigu-
ration we see a manifestation of the divinity of
Christ.

We Orthodox Christians love this feast day! It
has everything that we love to “theologize” about –
the uncreated light, the divine energies, theosis, the
glorified and resurrected Christ, and so forth. How-
ever, we must also look more deeply into the scene
for the message of the Cross. As Orthodox Chris-
tians, we must hold steadfastly to the Pauline state-
ment that “we preach Christ crucified …” (1 Cor.
1:23). Is the message of the Cross in the Transfig-
uration? Absolutely! Take an icon of the Transfigu-
ration, an icon of the Crucifixion, and your Bible,
and learn to preach Christ crucified at the Trans-
figuration.

The central aspect of both icons (and the scrip-
tural texts themselves) is Jesus. In the Transfigura-
tion we get a glimpse of Christ’s glory. The Gospels
state that the Lord’s face was altered, shining like
the sun, and that his clothes became brilliant white.
In the crucifixion scene, we find quite the opposite.
Jesus is stripped and beaten and a crown of thorns
is placed on his head; they divide his garments, and
cast lots for his tunic. We see not the glory of God
as Peter, James and John did on Mount Tabor, but
in the extreme humility of our Savior.

Next, in both scenes two figures appear with
Jesus. It is interesting that in the “Prophet’s Prayer”
of Habakkuk 3:2, we learn that the Lord “shall be
known between the two living creatures ….” In the
Transfiguration, those two creatures are Elijah and
Moses. Two great prophets from the Old Testament

bear witness to the Transfigured Christ. At Great
Vespers for the feast we sing, “talking with Christ,
Moses and Elijah showed that He is Lord of both
the living and the dead, the God who spake of old
through the Law and the Prophets.” In the Cruci-
fixion, the two living creatures on either side of the
Lord are the two thieves crucified with Jesus.
Moses and Elijah bear witness to Jesus Christ as
the Messiah – the fulfillment of the Law and the
Prophets – while the two thieves in Matthew’s and
Mark’s Gospels mock and revile Him.

Another interesting aspect is the reaction of
the Apostles. At the Transfiguration, Peter, James
and John do not flee in terror, despite what has
been revealed to them, but remain with the Lord. At
Great Vespers for the feast we sing that the Apos-
tles were “seized with astonishment and wonder.
They even state ‘Lord, it is good for us to be here
…’” (Matt. 17:4). Before the Crucifixion, when
Jesus is arrested, Matthew and Mark testify that the
disciples forsook him and fled; it apparently was
not good to be there. All four Gospels also tell of
Peter’s denial of Jesus. Only John in his Gospel is
reportedly at the cross when the Lord is crucified.

In both scenes there is mention of clouds/dark-
ness and the presence of God. At the Transfigura-
tion, all three synoptic Gospels report that a cloud

Preaching Christ Crucified
at the Feast of the Transfiguration
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overshadowed them (in Matthew it is a “bright
cloud”) and they heard the voice of God the Father.
This scene parallels the Old Testament theophanies
in which God manifested himself in a cloud. (Exo-
dus 13:17–22; Exodus 16:10; Leviticus 16:2; 3
Kings 8:10 are a few of the many examples). It
should also remind us of the Annunciation, where
the archangel Gabriel tells Mary that “the Holy
Spirit will come upon you, and the power of the
Highest will overshadow you …” (Luke 1:35).
From that overshadowing bright cloud at the Trans-
figuration, the voice of the Father proclaimed, “This
is my beloved Son ….” At the Crucifixion we see
quite the opposite. Instead of a bright cloud, the
Gospels all report that from the third to the sixth
hour, while Jesus was being crucified, there was
darkness over all the land. No voice p roclaimed,
“This is my beloved Son.” Rather, Matthew and
Mark both report that Jesus’s final words from the
cross were, “My God, my God, why have You for-
saken Me?”

There is one last interesting detail. In our
hymnography from Great Vespers for the Transfig-
uration, we sing that “the angels ministered in fear
and trembling, the heavens shook and the earth
quaked, as they beheld on earth the Lord of glory.”
No earthquake is mentioned in the gospel narra-
tives. Matthew’s Gospel, however, does testify to an
earthquake at the Crucifixion. On Great and Holy
Thursday, at the chanting of the beatitudes, we
sing, “The whole creation, O Christ, beholding Thy
Crucifixion, trembled; the foundations of the earth
were shaken for dread of your might; … the moun-
tains quaked; and the rocks burst asunder ….”

When we compare these details in the Trans-
figuration and the Crucifixion we see a series of op-
posites or antitheses that present us with an
important message: the splendor and majesty of
the Transfiguration of Christ - the uncreated
light, the divine energies, the divinity of Christ,
and the proclamation of the resurrect glory of
Christ – is understood through the scandal and
humiliation of the Cross. To support this hypoth-
esis, there is no better source than St. Paul, who
writes:

Let this mind be in you which was also in Christ
Jesus, who, being in the form of God, did not
consider it robbery to be equal with God, but
made Himself of no reputation, taking the form of

a bondservant, and coming in the likeness of
men. And being found in appearance as a man,
He humbled Himself and became obedient to the
point of death, even the death of the cross.
Therefore God also has highly exalted Him and
given Him the name which is above every name,
that at the name of Jesus every knee should bow,
of those in heaven, and of those on earth, and of
those under the earth, and that every tongue
should confess that Jesus Christ is Lord, to the
glory of God the Father. (Philippians 2:5–11)

There is a message in all of this for us, too. As
much as we Orthodox love to “theologize” about
the doctrine of theosis, our own eventual glorifica-
tion and deification in Christ, we must remember
that it comes with a price – our own crucifixion.
Once again, St. Paul says it best:

Do you not know that as many of us as were bap-
tized into Christ Jesus were baptized into his
death? Therefore we were buried with Him
through baptism into death, that just as Christ
was raised from the dead by the glory of the Fa-
ther, even so we also should walk in newness of
life. For if we have been united together in the
likeness of his death, certainly we also shall be in
the likeness of his resurrection, knowing this, that
our old man was crucified with Him, that the body
of sin might be done away with, that we should
no longer be slaves of sin. (Romans 6:3-6)

Elsewhere the Apostle writes: “I have been cruci-
fied with Christ; it is no longer I who live, but Christ
lives in me; and the life which I now live in the flesh
I live by faith in the Son of God, who loved me and
gave Himself for me” (Galatians 2:20).
Thus, we can only see the glorified and transfigured
Christ through the lens of the Cross and we can
only see ourselves transfigured and deified when
we crucify ourselves to the world, pick up our
crosses, and follow Jesus. In doing so, we can all
look forward to the completion of our adoption as
God’s children (Galatians 3:26–28), our own per-
sonal transfiguration by God’s grace (2 Peter 1:4),
and the voice of the Father from the bright cloud
saying, “You are my beloved children in whom I am
well pleased.”

Fr. Steven C. Salaris, M.Div., Ph.D.
All Saints of N. America Antiochian Orthodox Church

1 All Scripture references and quotations are from The
Orthodox Study Bible (2008).
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Fr. Daniel is the son of Archpriest John
Bethancourt, Holy Trinity’s pastor. “Holy Trinity is
my spiritual ‘hometown,’” said Fr. Daniel, “where I
was raised during the early years of my life as an
Orthodox Christian. It was wonderful to be ordained
there with my parish family-of-origin present. I felt
surrounded by love and prayers.”

Fr. Daniel’s sponsors to the diaconate were
Holy Trinity’s Archdeacon Basil Rives and Dn.
Justin Havens of Sts. Peter and Paul Church in Salt
Lake City. His sponsors to the priesthood were his
father, Archpriest John Bethancourt, and his spiri-
tual father, Archpriest Paul Moses Jaroslaw.

This was a special privilege for both father and
son. “I was overjoyed to have my natural father and
my spiritual father as my sponsors,” said Fr. Daniel.
“They’ve both been mentors to me in the past, and
I’ve already gone to both of them for advice since
my ordination.” Fr. John added, “There is within me
a feeling perhaps somewhat akin to that of the aged
Simeon in the Temple: now I can die in peace.”

A number of other area priests served along-
side Bishop BASIL at the two hierarchical divine
liturgies, including Hieromonk John Anderson of St.

Michael’s Skete in Canones, Economos Demetrios
Demopulos of St. Elias Church in El Dorado, Fr.
John Hennies of St. Dimitri Church in Los Alamos
and Fr. Luke Huggins of St. Juliana Church in Santa
Fe. Holy Trinity’s Subdeacon Raphael Nava and
Subdeacon Joseph Olas, a classmate of Fr. Daniel
from St. Vladimir’s Seminary, also served. 

Fr. Daniel found most memorable His Grace’s
counsel at the altar. “My forehead was pressed into
the corner of the holy table and Sayidna BASIL was
whispering into my ear. He was charging me to be
faithful and reassuring me of God’s mercy. It hap-
pened during each of the two ordinations, but in my
memory it’s blended together into a single mo-
ment.”

His Grace also offered profound words for all
those present. He spoke of the ordination as an of-
fering of “living prosphora” – a sacrifice made pri-
marily by Fr. Daniel himself, but also by his wife Kh.
Maria and their soon-to-be-born child, his parents
Fr. John and Kh. Photina, and all those who love
him. This dramatic image emphasized the holiness
and gravity of the offering while connecting the
whole community to the sacrament.

Fr. Daniel was humbled by Bishop BASIL’s
words. “I wished that I could pause everything for a
while and make the seal on the loaf look a little
nicer,” he said. “But at some point you just have to
say, ‘This is the loaf we’ve got and we’ll have to use
it, blurry seal and all.’” For Kh. Maria, the Bishop’s
words provided a sense of peace. “It’s such a beau-
tiful way to think about how we all participate in his
being ordained. It was very meaningful for me that

During the weekend of June 7–8, 2008, clergy,

family and friends gathered at Holy Trinity 

Orthodox Church in Santa Fe, New Mexico, to 

witness the ordination of Fr. Daniel Bethancourt

by Bishop BASIL – first to the diaconate and then

to the holy priesthood.

A Son’s Journey to  
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our baby (although still in the womb) was there.
Years from now we can tell our little one, ‘See, you
were a part of this too!’”

Many of those present had also witnessed Fr.
John’s ordination 12 years earlier. It was at the
cathedral in Wichita, also at the hands of Bishop
BASIL, and shortly after the chrismation of a small
group of pilgrims from Santa Fe. When the
Bethancourt family came into Orthodoxy during
that December in 1996, 17-year-old Fr. Daniel was
among them, but had not yet experienced an inner
conversion to the ancient faith. He recalled, “When
my dad said, ‘You’re old enough to make your own
decision about this,’ my response was, ‘I trust your
judgment … if you think this is the right thing, I’ll go
along with it.’ My heart wasn’t really in it, though.”
A post-graduation trip to Europe gave Fr. Daniel a
different perspective on his new spiritual home.
“Even though I hardly understood the language or
felt anonymous and lonely in a foreign culture, I felt
completely at home in Orthodox churches,” he said.
When he returned from Europe, a love for the faith
had begun to take root. As Fr. Daniel put it, recall-
ing C.S. Lewis, “The back of the wardrobe started to
open up.”

Since that time, Fr. Daniel has devoted himself
to growing deeper in Orthodoxy. “He has not
swayed from that inner conversion,” said Fr. John.
“In truth he was ‘orthodox’ from the time he was a
little child, and his choice really to be Orthodox was
consistent with his earlier life.” 

Even Fr. Daniel’s vocation came at an early age.
“I first started to think that I might be called to the

priesthood when I was around 10 or 11,” he said,
“It’s hard to describe how the idea first came to life
in my mind. It was a sort of a weight inside of me,
and it became heavier as I got older.”

His parents also sensed great things for
Daniel’s future. “I believed that God’s hand was
strongly upon him even before his birth,” said Fr.
John, “long before I had a formal calling to the
priesthood myself. Over the years I have had mo-
ments of wondering if he would follow that path,
but I have tried to avoid putting any expectations
on him. When he told us that he desired to explore
the possibility of priesthood I was both amazed and
also had the inner response, ‘Well, of course.’”

Fr. Daniel’s mother, Kh. Photina, had a similar
intuition. She shared the experience during the ban-
quet following Fr. Daniel’s ordination. “When Daniel
was a baby, there was a day when I was holding him
and a song came to me. I received a word about him
being as solid as an oak tree. I sang, ‘You, my son,
will be as solid as an oak tree, your roots shall run
deep, when the wind blows strong and the stormy
tempest hits you hard, you shall not be moved. You
shall stand strong because your roots shall run very
deep. You shall be as solid as an oak tree.’ I have
never forgotten that experience of holding my baby
Daniel in my arms and singing to him God’s word
about him.”

Although Fr. Daniel initially explored a career in
medicine, it soon became apparent that God had an-
other direction in mind. When he entered St.
Vladimir’s Seminary, Fr. Daniel brought with him
the experience of being a “priest’s kid” and few il-

  the Priesthood



daily devotions N O V E M B E R ,  2 0 0 8  Very Rev. George Alberts

1. 1 CORINTHIANS 12:27-13:8;
MATTHEW 10:1, 5-8

2. GALATIANS 1:11-19; LUKE 16:19-21
3. PHILIPPIANS 4:10-23; LUKE 11:29-33
4. COLOSSIANS 1:1-2, 7-11;

LUKE 11:34-41
5. COLOSSIANS 1:18-23;

LUKE 11:42-46 (fast)
6. COLOSSIANS 1:24-29; LUKE 11:47-12:1
7. COLOSSIANS 2:1-7; LUKE 12:2-12 (fast)
8. HEBREWS 2:2-10; LUKE 10:16-21
9. GALATIANS 2:16-20; LUKE 8:41-56

10. COLOSSIANS 2:13-20;
LUKE 12:13-15, 22-31

11. COLOSSIANS 2:20-3:3; LUKE 12:42-48
12. COLOSSIANS 3:17-4:1;

LUKE 12:48-59 (fast)
13. HEBREWS 7:26-8:2; JOHN 10:9-16

14. COLOSSIANS 4:10-18;
LUKE 13:31-35 (fast)

15. 2 COLOSSIANS 5:1-10; LUKE 9:37-43
NATIVITY FAST BEGINS

16. 1 CORINTHIANS 4:9-16;
MATTHEW 9:9-13 (fast)

17. 1 THESSALONIANS 1:1-5;
LUKE 14:12-15 (fast)

18. 1 THESSALONIANS 1:6-10;
LUKE 14:25-35 (fast)

19. 1 THESSALONIANS 2:1-8;
LUKE 15:1-10; (fast)

20. 1 THESSALONIANS 2:9-14;
LUKE 16:1-9 (fast)

21. HEBREWS 9:1-7;
LUKE 10:38-42; 11:27-28 (fast)
ENTRY OF THE THEOTOKOS

22. 2 CORINTHIANS 8:1-5;
LUKE 9:57-62 (fast)

23. EPHESIANS 2:4-10;
LUKE 12:16-21 (fast)

24. EPHESIANS 6:10-17;
LUKE 21:12-19 (fast)

25. 1 THESSALONIANS 3:9-13;
LUKE 17:26-37 (fast)

26. 1 THESSALONIANS 4:1-12;
LUKE 18:15-17, 26-30 (fast)

27. 1 THESSALONIANS 5:1-8;
LUKE 18:31-34 (fast)

28. 1 THESSALONIANS 5:9-13, 24-28;
LUKE 19:12-28 (fast) 

29. 2 CORINTHIANS 11:1-6;
LUKE 10:19-21 (fast)

30. 1 CORINTHIANS 4:9-16;
JOHN 1:35-51 (fast)
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lusions about the path ahead. “I knew that the
priesthood was a cross from start to finish, and was
often messy business,” he said. “But I also knew that
with God’s help it was a glorious calling, and the
only one that would be life-giving if it’s what God
had for me. What seminary did was to force me to
see, over and over again, how inadequate I was. Al-
most every class I took was convicting in one way
or another.”

Fr. Daniel graduated from St. Vladimir’s in
2007; he and Kh. Maria were married soon after.
Now with their infant son Peter Basil, born on the
Feast of the Dormition, Fr. Daniel and Kh. Maria are
settling into their new life at St. Nicholas Orthodox
Church in Shreveport, Louisiana.

Fr. Daniel takes with him many lessons learned
from a lifetime of watching his father serve as a pas-
tor. “There are more of these than I could enumer-
ate, but I’ll mention three,” he said. “The first is that
everything – the whole cosmos, and certainly the
Christian life – is about relationships. Even laws,
canons and rules are about maintaining healthy re-
lationships, and if we remember that, they can be
life-giving rather than oppressive. The second is
that no relationship can be maintained without sac-

rifice. The third is that the foundational sacrifice of
a priest – and of a Christian – is prayer. Prayer in all
its forms is our sanity and stability, because through
it we maintain the central relationship of our life:
our relationship with our Heavenly Father. Unless
we offer our first-fruits in prayer to God, everything
gets skewed.”

As they begin their new journeys of spiritual, as
well as natural, parenthood, Fr. Daniel and Kh.
Maria are already beginning to feel at home in
Shreveport. “We thank God for bringing us to St.
Nicholas,” Fr. Daniel said. “It is an enthusiastic
parish with remarkable potential and an awesome
patron Saint! We have been received graciously by
the community and look forward to doing the work
of building relationships and growing together in
Christ.” Kh. Maria echoed Fr. Daniel’s gratitude and
enthusiasm. “I hope that our family (both the
Bethancourts and St. Nicholas) will grow and pro-
duce Christians!” she said. “God willing, the people
of St. Nicholas will be lights and witnesses in
Shreveport and beyond.”



Special Olympics is an organization that spans across
the globe. It offers opportunities for people with intellec-
tual disabilities to train and compete in a variety of sporting
events to build confidence and respect as members of so-
ciety. For one week each year, the Special Olympics of Penn-
sylvania hosts a Multi-Sports training camp at the
Antiochian Village Camp. This program is an important part
of the Teen SOYO mission and is supported by donations
from across the Arch  diocese.

During Training Week at the Antiochian Village, SOYO
teens come to minister to the athletes. By the week’s end
our teens are always surprised at the Grace of God expe-
rienced through the athletes who are more fortunate and
perfect than any of us could imagine. The athletes bring
innocence and love that is inspiring and refreshing. They
love regardless of size, age, appearance or skill. They don’t
see the flaws that we see in ourselves and others. Instead,
they see the beauty of our spirits and the companionship
of friends. With genuine love, they are always thankful and
appreciative. They understand that they are in a world, for
this week, where they are not going to be seen as differ-
ent, but instead as equals and as friends. Truly God

teaches and shows His love through these athletes and
volunteers. We have so much to learn from them.

Not only do the athletes count down the days until
they return to camp, but the volunteers are just as eager.
When asking the teens who participated in the week of in-
tensive, nonstop coaching what they received from their
experience, they comment about learning how inspired
they were by the generosity of time and spirit given and
how humbled they felt by the positive and encouraging at-
titudes of the athletes. What an incredible experience it is
to give all that you can and still leave with the feeling that
you received so much more in return. That is how everyone
who experienced Special Olympics camp feels at the end
of the week.  At the end of the camp week, I look at God’s
creation and find myself humbled and in awe of its beauty
and grace. 

I simply thank God and pray that others will continue
to give towards this cause and that they will experience
His love in this way for years to come.

Nancy Hamawi, A Special Olympics Volunteer from the
Antiochian Archdiocese and a past SOYO Coach.

Special Olympics Training Camp at the
Antiochian Village: A Little Taste of Heaven

Department of Youth

Help our teens
sponsor the 2008
SOYO Special
Olympics by being
a generous donor
on October 19th,
Special Olympics
Awareness Day in
each of the
parishes of the An-
tiochian Archdio-
cese of North
America. Special
donations may be
sent to NAC SOYO
Special Olympics,
Department of
Youth Ministry, PO
Box 389 Westwood,
MA 02090. Please
make checks
payable to NAC
SOYO Special
Olympics.
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2008 SOYO Leadership Conference

Raising Up a Generation of Disciples and Leaders
for the Holy Orthodox Church

The Fourth Annual SOYO Leadership Conference
held July 25th – 30th, 2008 at the Antiochian Village
Heritage and Learning center was a resounding suc-
cess. All of the newly elected SOYO officers and
many of the Spiritual Advisors and Youth Directors
from the Dioceses of the Antiochian Archdiocese of
North America participated. SOYO officers came to
be equipped in their faith and for the SOYO Office
they were elected to hold in 2008 – 2009. 

The highlights of the Conference included:
• Worship in the beautiful Center Chapel in the

morning, evening and late nights
• Study of the lives of the Saints during meetings
• Meetings and plans for the year for each Dio-

cese’s SOYO
• Review of existing and new youth programs by

Spiritual Advisors and Youth Directors
• Sessions for training the officers to equip them

for their office
• Development of Leadership Skills for all partic-

ipants
• Fellowship and team building through activities 

•• Challenge by Scaling the Wall at the Camp
low ropes course

•• Teamwork through outdoor games
•• Relationships and friendships through

time spent together
• Assessment and further development of the

SOYO programs and ministries
• Review and recommendations by the SOYO

members based on the 2007 – 2008 Survey of
the adults and teens across the Antiochian
Archdiocese.
We thank the Order of Saint Ignatius for provid-

ing funding for this conference as well as being pres-
ent in our training. We especially thank Mary
Winstanley O’Connor and Dan and Kathy Abraham.
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We also thank the Fellowship of Saint John the Di-
vine for sending Kyra Pelachik and Michael J. Pur-
pura, a doctoral candidate from Florida State
University, for his work training our SOYO Secre-
taries. We also thank Jennifer L. Purpura and Varina
Mayes who helped to make the conference run
smoothly.

The 2009 SOYO Leadership Conference for all
newly elected Diocesan and NAC SOYO Officers will
take place July 19th – 22nd, 2009 at the Archdiocese
Convention in Palm Desert, California.

2009 Youth Worker and Camping
Conference

For many years the Departments of Youth Min-
istry of the Antiochian, Greek, OCA and Ukrainian
Archdioceses have conducted joint youth workers
training sessions and conferences together. For the
past six years, an annual conference of Orthodox
Christian Camp Directors has been held. Since there
has been a large overlap of those doing youth work
and camping, we are pleased to announce that in
2009 the Youth Worker and Camping Conferences
will be combined.

The Youth Worker/Camping Conference will be
held at St. Demetrios Church in Fort Lauderdale, FL
January 22nd – 24th, 2009. If you are a parish youth
worker, youth director, or Teen SOYO Advisor, please
mark your calendars for this conference! More de-
tails regarding speakers, lodging and more will be
available on the web at www.antiochain.org/youth.

2009 Oratorical Festival

Keep in mind the Conference/Convention
theme, “Be mindful, O Lord, of those who bear fruit
and do good works in thy holy Churches, and who
remember the poor.”

(From the Anaphora of Sts. John Chrysostom
and Basil the Great)

Explore what it means to bear fruit and to do
good works in the Church as well as how and why, as
an Orthodox Christian, you and other members of
the Church should care for the poor.

As a help in developing your oration, you might
want to consider and focus upon:

• Concerning Bearing Fruit
•• What benefits you have received from the

fruits and good works of others in the Or-
thodox Church and what impact this has
had on you, your family, and other young
people

•• What experiences of bearing fruit can you
share that has impacted your spiritual life

•• What gifts by God you have been given to
minister to others

•• What impact bearing fruit has on you and
your community

•• How someone in your position as a teen can
influence others to bear fruit

• Concerning the Poor and Needy
•• Interpret the word “poor” as an Orthodox

Christian in light of the prayers in the
Anaphoras of Sts. Basil and John Chrysos-
tom.
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•• Consider how helping people less fortu-
nate brings us closer to God.

•• Consider what the Lord Jesus Christ and
the Church Fathers say concerning help-
ing the poor and also, who the poor are.

•• Think about how we can use the sayings
of our Lord Jesus Christ and the Church
Fathers concerning the poor in our daily
lives and ministry to others.

•• Reflect on the fact that focus of this
prayer is on God helping people who
help the poor.

• You Should Consider 
•• What the Anaphoras of the Liturgies of

Sts. Basil and John Chrysostom say
about these topics

•• What the New Testament teaches
•• What the Fathers of the Church wrote

concerning these things
•• What you think about them
•• What your experience teaches you
•• And consider:

n That a living tree bears fruit; if we are
“alive in Christ”, we bear fruit

n What the parable of the vine and
branches teaches us (John 15: 1-8)

n That the accent of this prayer is on
God helping those who help the
poor

n That the Church is the body of Christ
and not just the church building

Please go to www.antiochian.org/festivals for
additional information on the Oratorical Festival. 

2008 Maria Scholarship Recipients

The following six young people received the
Francis Maria Scholarship from his Eminence Met-
ropolitan PHILIP on July 26th, in the amount of
$2,500 each.

• Ruth Kellar – All Saints, Chicago
• Marianna Katherine Sayeg – Saint Mary,

Cambridge
• Sara Kinslow – Saint Mary, Pawtucket
• Stephen Shadid – Saint Mary, Johnstown
• Rachel Anastasia Dunlop – Saint Andrew,

 Eustis
• Vanda Karam – Saints Constantine and

Helen, Dallas
Each year the Antiochian Archdiocese Francis

Maria Scholarship fund awards scholarships in the
amount of $2,500 each. More information on the
Maria Scholarship may be found on the web at
www.antiochian.org/scholarships. Scholarships
are available to those entering or in college for the
Fall of 2009. The Maria Scholarship seeks to award
those young people who excel in their work in the
Church, Youth Group, Community and academics.

Stephen Shadid receiving his scholarship from his
 Eminence Metropolitan PHILIP

20 The Word
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Balamand University

“Although the Balamand University was estab-
lished by Orthodox Christians, it is for all people
and it is bridging the gap between people from dif-
ferent ethnic and religious backgrounds.  Many stu-
dents are being helped by scholarships provided by
the University.  To contribute to this University is to
contribute to needy and worthy students.  St. John
Chrysostom, one of our great church fathers once
said ‘feeding the hungry is more important than
raising the dead’.”  

These words of our beloved Father-in-Christ,
Metropolitan PHILIP, effectively underscore the im-
portance of an historic event that our God-pro-
tected Archdiocese is about to host.  In honor of
the 20th Anniversary of the University of Bala-
mand, and with the blessings of His Beatitude, IG-
NATIUS IV, Patriarch of Antioch and All the East,
the Balamand Educational Foundation is pleased
to announce “An Evening of Celebration” on Sat-
urday, November 1, 2008 in Boston, Massachu-
setts.

The purpose of this Celebration is not only to
welcome His Beatitude, IGNATIUS IV, but for the
establishment of the Metropolitan PHILIP Educa-
tional Scholarship Fund to benefit in-need students
at the Balamand University.  The University is a pri-
vate, non-profit, independent institution of higher
learning that performs its mission through teach-
ing, research and service to the community.  As
Metropolitan PHILIP says, “The Balamand Univer-
sity is located on a beautiful hill which overlooks
the Mediterranean from the West, Tripoli from the
North, and the Cedars of Lebanon Mountain from
the East.  It is very significant to Orthodox and
Non-Orthodox people.  It has been a center of ed-
ucation and spirituality for many centuries since its
inception as a monastery.  I spent three beautiful
years as a seminarian on that beautiful hill and one
year as a teacher of Arabic language and literature.
Those were the most cherished years of my life in

the Middle East.”
As we welcome His Beatitude to North America

once again, we focus on two distinct events that he
will preside over.  The first will be the “Evening of
Celebration” on Saturday, November 1, 2008 at the
Westin Copley Hotel Ballroom in Boston, Massa-
chusetts. This will be the inaugural fundraising
event to formally announce and establish the newly
formed educational scholarship fund in honor of
Metropolitan PHILIP. In addition, on Sunday, No-
vember 2, 2008, His Beatitude, Patriarch IG-
NATIUS will also preside over the Patriarchal
Divine Liturgy, which will be concelebrated by His
Eminence, Metropolitan PHILIP and the Hierarchs
of our God-protected Archdiocese. 

Metropolitan PHILIP urges all of the faithful of
the Archdiocese to participate in any way that they
can.  He says, “I am very honored that these good
people of our Archdiocese have decided to name
this fund in my honor.  It has been my pleasure
throughout the years to help many students to re-
ceive scholarships to attend the Balamand and
other universities in Lebanon and in the United
States.  I hope that this project will achieve its goals
and help many needy and worthy students, espe-
cially in the Middle East.”

For more information about hotel reservations,
please contact 1-800-Westin1 and specify the Bala-
mand Event.  For additional information about the
Evening of Celebration, please go online to the
archdiocese website or www.balamandef.org or
contact your parish priest.

Archdiocesan 

Office
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Right: IOCC Georgia
staff and volunteers
pack essential food
and hygiene items

for displaced 
families. IOCC

began providing
emergency 

humanitarian relief 
to Georgia in 1994
when more than a
quarter of a million

people were dis-
placed due to 

separatist fighting.
(photo credit: D.

Dzotsendize/IOCC
Georgia)

Ordained

MEITZ, Deacon Martin to the holy priesthood by
Bishop ALEXANDER on June 29, 2008 at St. Mary
Church, Montreal (Parish Life Conference) and is
appointed as the pastor of Holy Transfiguration
Church, London, Ontario, effective August 1, 2008.

ALEXANDER, Deacon David to the holy priesthood
by Bishop THOMAS on August 29,2008 at the SS.
Peter and Chapel at the Antiochian Village.

Appointed

MEYERS, Priest Nicholas as the assistant pastor of
St. John Church, Memphis, TN, effective August 1,
2008.

The WORD Magazine Donations

Faith A. Moussa $20.00

IOCC Begins Distributions in  

Tbilisi & North Ossetia

(Baltimore, Maryland)  International Orthodox
Christian Charities (IOCC) distributed emergency
food and hygiene supplies to people who were dis-
placed due to the conflict between Georgian, Russ-
ian, and South Ossetian forces. The distribution
took place on Thursday in Tbilisi where displaced
families took shelter in a school for the blind and in
the nearby town of Tskvarichamia. IOCC is also co-
ordinating assistance to refugees in North Ossetia
(Russia) in partnership with the Russian Orthodox
Church.

“Most people had to flee the fighting in South Os-
setia and brought nothing more than the clothes on

their backs,” said IOCC Georgia Program Manager
Darejan Dzotsenidze. The Georgian government
and the U.N. are currently registering some 23,000
people who fled the conflict and poured into Tbil-
isi. Those numbers are expected to increase.

IOCC released emergency funds to its Tbilisi and
Moscow offices earlier this week to purchase food
items such as pasta, rice, cereal, sugar and tea, and
hygiene items including towels, soap and tooth
paste. The collective centers where the displaced
are housed often have two families in one room.

“Many of those who fled hid in basements and
forests until they had to find food,” said Dzot-
senidze. “Now they are saying, ‘please help me to
get home--even if you give me a palace here, I
would rather go home.’”

IOCC, which has worked on emergency and de-

velopment projects in Russia and Georgia since the
early 1990s, is working in partnership with the
Georgian Orthodox Church in the affected areas of
Georgia and with the Russian Orthodox Church in
North Ossetia.

To help in providing emergency relief, call
IOCC's donation hotline toll-free at 1-877-803-
4622, make a gift on-line at www.iocc.org, or
mail a check or money order payable to
“IOCC” and write "Conflict in the Caucasus"
in the memo line to: IOCC, P.O. Box 630225,
Baltimore, Md. 21263-0225.

IOCC, founded in 1992 as the official humanitar-
ian aid agency of the Standing Conference of Canon-
ical Orthodox Bishops in the Americas (SCOBA), has
implemented over $275 million in relief and devel-
opment programs in 33 countries around the world.

Below: The U.N. 
estimates that more

than 100,000 people
have been displaced
due to the conflict in
Georgia. IOCC has 
distributed essential

food and hygiene 
supplies to families in
Tbilisi, and is working

with the Russian 
Orthodox Church to 

assist refugees in North
 Ossetia. (photo credit:
D. Dzotsendize/IOCC

Georgia)



The Word 23

BALAMAND
EDUCATIONAL FOUNDATION, INC.

With The Blessings of His Beatitude
IGNATIUS IV

Patriarch of Antioch and All The East,
In His Rare Visit to The USA,

And His Eminence Metropolitan PHILIP
Marking the Occasion of the 20th Anniversary of the University Of Balamand,

The Balamand Educational Foundation
is honored to announce

“An Evening of Celebration”

For the establishment of
a new scholarship fund in the name of

His Eminence, The Most Reverend
Metropolitan PHILIP

Please save the date

Saturday, November 1, 2008
Westin Copley Hotel Ballroom

Boston, Massachusetts
Cocktails — Dinner — Program — Music

The newly formed Fund will benefit deserving and in-need students

Underwriting opportunities and sponsorships available
Materials, invitations and ticket information forthcoming

The Balamand Educational Foundation is a 501 C-3 non-profit organization
to which all contributions are tax-deductible.

PHONE: 303.469.6227 / 303.250.0275 • FAX: 800.713.3015 • EMAIL: sonia.nasr@balamand.edu.lb

http://www.balamandeducationaalfoundation.org/events/
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Suddenly, the music starts. Instinctively, I push
my shoulders back, my head tilts upwards and to the
side, and my hands gracefully flow to their positions.
Subconsciously, under my breath, I start whispering,
“1, 2, 3 … 1, 2, 3 … 1, 2, 3 …” All I have ever been
taught about ballroom dancing begins to flood my
memory.

■ “Follow his lead.”
■ “Step into him, he’ll move out of the way.”
■ “Pull each other; you go around, he goes

around.”
■ “Work together.”
■ “Your partner will balance you.”
■ “Put your head back; don’t watch your feet.”
■ “TRUST him.”
Working together. Depending on one another.

Balance. Follow and lead. While I have no personal
experience with marriage, I do know a little about
ballroom dancing. In dances like the Viennese Waltz,
(unlike Swing or Latin dances), you witness “make
or break it” situations — a couple is either going to
look stunning, moving as one, fluid and graceful, the
picture of perfection.

Or … one may falter, momentarily stop trusting
the other, even for one split second … the man
might not step where he’s supposed to, lacking faith
in his partner to do her part and move out of the way.
Or the woman might not stay on time, failing to fol-
low his lead. Either way, the couple will lose step,
perhaps stumble a bit, their harmonious union lost.

As I said, at my young age, I have no personal
experience with marriage. However, I do know this
— God created man and woman to beautifully com-
plement each other. Like dancing a waltz, a husband
and wife were made to work together; to trust each
other. Then each follows and leads as they should,
their relationship will flourish. Yet, if they don’t, if they
ignore the God-given ways they complement each
other, like in the dance, they will lose step and falter.

Truly, it is in this way of working in synchronic-

ity, that married couples find their true identity in
Christ. In the first chapter of Genesis, we read, “So
God made man; in the image of God He made him;
male and female” (1:27). YES — mankind was cre-
ated in the image of God — an amazing truth! How-
ever, the second part of this verse contains an
essential reality — we were not created to be islands,
floating alone. Scripture reveals that men and
women were created TOGETHER to reflect the full-
ness of the image of God.

Some of you may be asking, how is it any dif-
ferent from a man or a woman, by his or herself mir-
roring the image of God? Let’s look to Ephesians for
our answer. In chapter 5, St. Paul tells us, “Husbands
ought to love their wives as they love their own bod-
ies; he that loves his wife loves himself” (5:28). Mys-
tically, when a man and woman are joined in holy
matrimony, they become one flesh. No longer do
they live for themselves, but in union reflect the
image of God.

Earlier in chapter 5, St. Paul urges, “Wives, sub-
mit to your own husbands, as to the Lord. For the
husband is the head of the wife” (5:22-23). Clearly
the man has authority over the woman and the
woman is to be in submission to her husband — just
like in the dance, remember? The woman follows the
authoritative lead of the man. Some of us, especially
women, may find this odd or difficult to swallow. If
we were created in God’s image, fashioned as
equals, why must one submit to another? But, don’t
you see? Authority and submission are good. Indeed,
this is precisely what ties us to the Trinity.

Authority and submission are rooted in the very
nature of God. God created us as men and women to
mystically reflect something that has always been
true within the Godhead. Think about this — in the
Trinity, the Father, the Son and the Holy Spirit are
equal in personhood, and yet they have distinct, di-
verse roles. Sometimes we have the mindset that if
you are truly equal, you do all the same things —

Oratorical Festival

NAC Judges’ Choice
Diocese of Los Angeles and the West

Jordan Schaefer
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that virtually there is no difference between you.
Well, the very nature of the Trinity tells us that this
is not the case! God the Father, God the Son and God
the Holy Spirit are undeniably equal! And yet, in the
Trinity we see distinction of roles. For example
throughout the Gospels, we see the Son joyfully sub-
mitting to the will of the Father. Is it degrading to
Jesus to have the Father as His head, and to submit
to the Father’s authority? Certainly not. He is equal
to the Father in every way, and chooses to follow.
The Holy Spirit is likewise equal, but does not set his
own course; instead we read time and again that He
is “sent, by the Father.” The members of the Trinity
work together, in harmony, but the Son and Holy
Spirit clearly defer to the Father. In addition, we see
the Holy Spirit consistently titled in Scripture — “the
helper.” Is it demeaning for the Holy Spirit to be
called a helper? Remember, we’re talking about a
member of the Trinity, one of the Godhead. Yet
somehow, society tells wives it is indeed undignified
to be called their husband’s helper or “helpmate.”
The Holy Spirit and the Son are equal to the Father,
but gladly submit to His authority.

The same principle is true in marriage. The hus-
band is not superior to his wife, nor is the wife infe-
rior to her husband. They stand equal before God,
both in value and dignity. However, God has as-
signed clear roles within marriage, and correspon-
ding authority. Married couples are called to reflect
the image of God together. To do so, each must first
become servants — husbands who as humble lead-
ers lay down their lives for their brides; wives who
affirm and support their husband’s Godly leadership
— a man and a woman, not warring against one an-
other, but complementing each other and in so
doing, bringing glory to God and reflecting His
image. Authority and submission are good. I found
an old saying which affirms this truth — “Eve was
not taken out of Adam’s head to top him, not out of
his feet to be trampled by him, but out of his side, to
be equal with him, under his arm, to be protected
by him and near his heart, to be loved by him.”

In God’s perfect plan, He assigned to you your
gender. Your identity was not decided randomly or in
haste, but is a gift from your Creator. It is your call-
ing; you are now to glorify God as a man, or as a
woman; as as husband or as a wife. Both Scripture
and the Fathers speak in unison regarding our roles.
Husbands and wives are to work together, to be one
in soul and mind. St. John Chrysostom encourages

us, “There is no relationship between human beings
so close as that of husband and wife, if they are
united as they ought to be.” But more clearly he
states, “Let husbands heed this, and let wives heed
it also: wives, so as to give evidence of such great
affection for their husbands and to put nothing
ahead of their own welfare; and husbands, that they
might show their wives great regard and do every-
thing as though having one soul and one body. This,
after all, is true wedlock; when such harmony oper-
ates  between them, when there is such close rela-
tionship, when they are bound together in such love.
You see, just as a body would never be at odds with
itself, nor a soul at odds with itself, so husband and
wife should not be at odds, but unite” (John
Chrysostom). Is this not exactly what we see in the
perfect Godhead? Distinct persons with diverse
roles, working together towards a unified vision,
submitting themselves to one another in love, re-
joicing in their unique role.

Let’s return to the dance. In my last class on Vi-
ennese Waltz, we learned a tricky move, which in-
volves the man and the woman doing completely
opposite steps. In fact, we had to learn it separately,
the gentlemen working on their part first, and then
the ladies learning ours. To be honest, it felt quite
odd and off-balance — I had my doubts about how
it would look. But then, remarkably when we
brought it together … though our feet were moving
different directions, collectively we completed an ex-
tremely complicated, but quite breathtaking turn
around the dance floor. It worked!

Marriage is like a dance in many ways. Men and
women have their varying steps and unique parts.
This dance requires complete trust in your partner;
though your roles are equal in difficulty and impor-
tance, they are distinct, different from your part-
ner’s. Nevertheless, ultimately you must work
together in harmony, to complete your common
goal. “For this reason a man shall leave his father
and mother and be joined to his wife and the two
shall become one flesh” (Genesis 2:24). One flesh.
One union that mirrors the Holy Trinity. One dance
to outshine all others. “What God has joined to-
gether, let no man put asunder” (Matthew 19:6).

Shall we dance?

Jordan Joanna Schaefer, 16, is a member 
of St. John the  Baptist, Post Falls, ID.
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2008 EASTERN DIOCESE
PARISH LIFE CONFERENCE

With the blessing of Metropol-
itan PHILIP, and presided over by
Bishop THOMAS, the 2008
Parish Life Conference for the
Eastern Dioceses was held July
2–6 at the Embassy Suites in
Charleston, West Virginia. The
conference was hosted by St.
George Orthodox Cathedral, lo-
cated across the street from the
hotel. 

On Wednesday evening, the
clergy and their families enjoyed
a delicious buffet dinner hosted
by Phil & Gigi Michael. The meal
was graciously prepared and
served by members of the parish.

Thursday’s events included the
Antiochian Women’s Meeting
and Luncheon, the Fellowship of
St. John the Divine Meeting and
Luncheon, Teen SOYO Meeting,
and the ever-popular Bible Bowl.
Both team categories, adult and
teens, from St. George Church in
Little Falls, NJ, took first place.
Afterward, everyone gathered to
enjoy BBQ and the local blue-
grass band “The Grass Stains.”

Friday showcased the Oratori-
cal Presentations. Sarah Sabah of
St. George, Little Falls, NJ won
the Senior Division, while her sis-
ter, Sandra Sabah won the Junior
Division. Teen SOYO enjoyed a
mini-retreat with Father Timothy
Cremeens. The keynote speaker,
Dr. Tristram Engelhardt, ex-
plained why Orthodox Christian-
ity is so different in two
workshops (Friday and Satur-

day). Friday night ended with a
Tribute to Broadway performed
by the St. George Choir, followed
by a party with food, fun, and
fireworks.

An Awards Presentation was
held on Saturday, honoring the
Creative Arts Festival, Bible Bowl
winners, scholarship recipients,
and Teen SOYO award winners.
The Order of St. Ignatius Lunch-
eon followed. The evening ended
with a Banquet/Presentation of
Seniors, and Hafli.

Liturgical services were held at
St. George Cathedral, except for
Compline services which were
held at the hotel. In addition to
Bible study, attendees of the con-
ference could choose from vari-
ous workshop topics such as
missions, marriage/families, and
Christian education.

WELL DONE

In 1964 President Lyndon B.
Johnson enacted the Ap-
palachian Regional Develop-
ment Act of 1965: “The
Congress hereby finds and de-
clares that the Appalachian re-
gion of the United States, while
abundant in natural resources
and rich in potential, lags behind
the rest of the nation in its eco-
nomic growth and its people
have not shared in the nation’s
prosperity.” More than 22 million
people live in Appalachia, which
is comprised of 406 counties in
13 states. West Virginia is the
only state entirely contained in
the region. When people think of

Appalachia, even today, most
often they think of poverty.

Every year, from June and to
September, churches from all
over the United States send vol-
unteers to Pres ton County, West
Virginia, to help this needy com-
munity. The Catholic Church in
the area started this program in
the belief that faith-based dedi-
cation and a Christian approach
would go a long way to meeting
the needs of area  families.

Started nearly 17 years ago,
the program has evolved into a
major undertaking, with some
churches bringing in as many as
100 volunteers every year. These
groups do everything from build-
ing porches on trailers and re-
placing exterior doors, to
painting and landscaping. 

The local Roman Catholic
church, St. Sebastian, takes re-
quests throughout the year from
families and determines which
needs require immediate atten-
tion. Three clergy oversee these
projects: Father Mark Ward, Fa-
ther John Michael Lee, and Dea-
con Arnie Lipscomb. They
review every request and assign
jobs to each participating church
group based on the number of
people coming and the skill level
of each group.

St. George Orthodox Church
in New Kensington and St. Mary
of the Assumption in Glenshaw
have participated in this program
for the past five years. This year,
along with St. Ellien Orthodox
Church in Brownsville, we sent
over thirty adults and teens to

Communities In 

Action
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Kingwood, West Virginia, during
the last week of June. Many teens
ages sixteen and above have re-
turned year after year because it
is such a fulfilling experience. We
were assigned eight jobs this
year, and, thank God, we were
able to finish them all. While our
group worked hard on the proj-
ects, we also found time for
Christian fellowship with each
other and the people we were
serving. 

We were also blessed by a visit
from His Grace Bishop
THOMAS, who spent time at
each worksite, had dinner with
us, and, later that evening cele-
brated Vespers for Saint Simeon
with us. His Grace stressed the
importance of continuing our
service to those in need, both in
places like Kingwood and near
our home parishes.

The benefit of this mission is
twofold. First, it helps a commu-
nity in need. Second, we see that
poverty is not found only in third-
world countries: it exists in our
local communities – Kingwood is
only two hours away. As he
closed Vespers, Bishop THOMAS
reminded us of these words of
Scripture: “Well done, my good
and faithful servant” (Matthew
25:23).

A SALUTE TO
METROPOLITAN PHILIP
CELEBRATING HIS LIFE

AND EPISCOPACY

Three days of celebrations
(June 6–8, 2008) to honor
Sayedna’s leadership of our
Archdiocese were hosted by
Montreal’s St. George Antiochian
Church at the Hyatt Regency
Hotel in Montreal. 

The Parish Council and
Economos Antony welcomed
Sayedna with a cocktail recep-
tion. The next day, Sayedna was
escorted to City Hall by
Economos Antony and the chief
of protocol for St. George, Adel
Elian, for a press conference and
a reception with religious and
civic leaders, including the
Mayor of Montreal, Gerald Trem-
blay. At this press conference,
Sayedna Philip called on his na-
tive Lebanon to abolish its sec-
tarian governing system and
demanded that the United States
provide more military aid to the
country’s beleaguered army. He
said that Lebanon’s entire politi-
cal philosophy needs to change
by adopting a secular democracy
like Canada’s. 

The Gala Banquet at the hotel
was attended by close to 500
parishioners from St. George and
sister parishes St. Nicholas, St.

Mary, and St. Elias Cathedral of
Ottawa. Honored guests included
Mr. and Mrs. Justin Trudeau
(politician and son of former
Prime Minister Pierre Trudeau),
Minister of Immigration and Cul-
tural Communities Yolanda
James, Senator Marcel Prud-
Homme, Lebanese Council-Gen-
eral Kahlil El-Hubre, First
Secretary of the Lebanese Em-
bassy George Abou-Zeid, Ambas-
sador to Syria Jamil Sakr; and
Ambassador to Lebanon Mas-
soud Maalouf.

Other distinguished guests in-
cluded the wife of the former
Vice Chairman of our Archdio-
cese, Vivian Saykaly, Rev. Deacon
Jean and Souhaila El Murr,
Archdeacon Hans El Hayek, Fa-
ther Michael and Adma Shaheen,
Father Mark Wyatt, Father Elie
and Renee Touma, Archpriest
Michel and Fadia Fawaz, Arch-
priest Emile Hanna, Archpriest
Ghattas and Helen Hajal,
Economos Antony and Lynn
Gabriel, Right Reverend Bishop
ALEXANDER, and His Eminence
Metropolitan PHILIP.

Honored Guests from out of
town included Najib and Elaine
Saliba of Worcester, Massachu-
setts, Dan and Kathy Abraham
from Grand Rapids, Fawaz El-
Khoury from Boston, Dimitri and
Susanne Zeidan from Ottawa,
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David Saliba from Los Angeles,
Carol and Bob Courey from Cape
Cod, and a group of parishioners
from our beloved sister parish,
the Cathedral in Ottawa. 

Masters of Ceremonies Gene
Beauchamp (Chairman of the
Parish Council) and Janice Saba
(President of Antiochian Women,
Diocese of Ottawa, NY and East-
ern Canada), introduced a full
program of exceptional talent
from the Parish of St. George,
Montreal.

The musical entertainment
consisted of the jazz trio of David
Risk, while the St. George Choir
sang the Lord’s Prayer and the
piece “I feel the Spirit.” The
Byzantine Choir presented an
arrangement of music that is
dear to Sayedna’s heart called
“Zahrat Al Mada’in,” with
soloist chanter Anhilla
Abonowara. Soloist George Fat-
touh also sang the Polycronion,
“Many Years,” in Arabic.

A special piece was commis-
sioned for St. George Church for
this occasion. “Blessed is the
Man” was written by Orthodox
composer Richard Toensing of
St. Lukes of Denver, Colorado,
for the consecrated life of Metro-
politan PHILIP.

Young singer from the parish
Angela Marino belted out the

American and Canadian national
anthems. Samantha Michael led
a team of young teens in three hi-
larious one-act plays ostensibly
highlighting a day in the life of
Metropolitan PHILIP, expressing
an appreciation of the Antiochian
Village, and showcasing a little
ditty about Father Antony. Alex
Habib starred as Metropolitan
ANTONY, and his Arabic accent
was very funny!

The Young Adults performed a
beautiful song for His Eminence
entitled “O Pure Virgin,” led by
soprano Kami Lofgren, a profes-
sional opera singer from our
parish.

The teens surprised Sayedna
with a Birthday Cake and every-
one sang “Happy Birthday”
(Sana Hilwa). 

The climax of the evening was
a documentary film, Strength
Through Unity, researched, pro-
duced, and narrated by a young
adult parishioner, Jason Bolanis,
who also wrote and sang its orig-
inal song score. This is truly a
work of art, highlighting the life
and legacy of Metropolitan
PHILIP. The DVDs can be pur-
chased for $25 by calling the
church office at 514-276-8533. 

President of the Antiochian
Women Cyndi Courey thanked
her hard-working committee,

and all the benefactors: the Larry
and Cookie Rossy Foundation;
Simard Transport; St. Lawrence
Textile; the Jalbout Family; Carl
and Brian Chamandy Cook;
Greg, Chantal and Harley
Chamandy; and the St. George
Legacy Fund.

Metropolitan PHILIP called the
celebration an “explosion of
love” and congratulated all the
Montreal community on its
steadfast support of the Archdio-
cese. He presented our anchor
and strength, Economos Antony
Gabriel, with the Antonian Gold
Medal. Father Antony and Lynn
have served the Archdiocese for
46 years and Sayedna Philip re-
called the day that he married
them.

Sunday was the Hierarchal Di-
vine Liturgy and twelve members
were inducted into the Order of
St. Ignatius. An elaborate coffee
hour was hosted by Le Circle, St.
George.

That evening the Order of St.
Ignatius, led by Louise Salhany,
presented a beautiful dinner in
the parish hall, along with music
and speeches by Dan Abraham,
Father Antony and Sayedna
PHILIP. This historic weekend
will be remembered for many
years to come. 
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ST. GEORGE, 
JACKSONVILLE

DEDICATES NEW 
BELL TOWER

St. George Church of Jack-
sonville, Florida, hosted the Mid-
Winter Delegates Meeting for the
Diocese of Miami and the South-
east January 24–26, 2008. Sun-
day, January 27, 2008, following
the conference, we celebrated an
ordination of a priest, tonsure of
two Sub-deacons, dedication of
the newly completed Bell Tower,
and induction of a member into
the Order of St. Ignatius! His
Grace Bishop ANTOUN presided
over all the glorious festivities,
and our Beloved Father Kamal
Al-Rahil and several priests from
throughout the Diocese took part
in the liturgy, tonsure, and ordi-
nation.

Two young men from St.
George, Eric Bateh and Jarrod
Mousa, were tonsured Sub-dea-
cons by Bishop ANTOUN in front
of a church overflowing with
family, friends and well-wishers.
The young men had been plan-
ning for this event for more than
a year. Their excitement and an-
ticipation were evident as Bishop
ANTOUN tonsured them sub-
deacons and dressed them in
their robes in front of the

Bishop’s throne. Their families,
friends, and the congregation as
a whole were filled with pride.

Then deacon Philip Pelikan, a
former Evangelical Episcopalian
chaplain, was ordained a priest in
the Orthodox Church by Bishop
ANTOUN. He was assisted by
Rev. Fr. Kamal Al-Rahil, Rt. Rev.
Michael Evans, V. Rev. Nicholas
Sorensen, V. Rev. Michael Byars,
V. Rev. John Henderson, and Rev.
Archdeacon David Nimer.

Attending the ordination of
deacon Philip Pelikan were his
wife, son, daughter-in-law and
grandchildren, as well as Arch-
bishop Douglas Woodall of the
Evangelical Episcopal Church.

The highlight of the day was
the dedication of our new Bell
Tower by Bishop ANTOUN. Cut-
ting the ribbon and unveiling the
dedication plaque was Mrs. Sara
Demetree, who generously do-
nated $100,000 towards the con-
struction of the Bell Tower in
memory of her late husband,
William C. Demetree. The plaque
states that the Bell Tower is ded-
icated in his memory and ac-
knowledges the generosity of
Mrs. Demetree and her children
Mary, William, Jr., and Neil.

After the dedication, everyone
returned for the conclusion of

the service and for the induction
of Michael Nassar as a Knight in
the Order of St. Ignatius. The Na-
tional Chairman of the Order, Mr.
Daniel Abraham, the Chair-
woman of the Order for the Dio-
cese of Miami and the Southeast,
Mrs. Hikmat Saoud, as well as
the local Chapter President, Mr.
Suheil Akel, were present.

At the conclusion of the Divine
Liturgy and the tonsure, ordina-
tion, dedication and induction,
the bells of the Bell Tower rang
out gloriously, thrilling everyone!
Afterwards a catered luncheon
was held in the church banquet
hall and was attended by 150
honorees, guests, and members
of the parish. It was truly a week-
end to remember.

As the bells continue to ring at
various times during the week-
days and on Sundays, the neigh-
bors have written notes to the
church and have told parish-
ioners how thankful they are for
the sound of the bells, and that
they feel a blessing coming into
their homes whenever they hear
the bells chime. The Bell Tower,
then, has proven to be a blessing
not only to parishioners of St.
George, but to the entire neigh-
borhood.
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The New Testament speaks of the many gifts or
“charisms” of the Holy Spirit. I don’t know if cooking
ranks among the gifts of the Holy Spirit, but if it is, it was
not given to me.  If I try to boil an egg, it usually comes
out cracked. In an extreme situation, you will find me
scouting the frozen dinner aisle.  But, thank God, I am
blessed to have a wife who takes good care of me.   El-
friede and I have a long-standing joke that when it comes
to food, she is a “producer” and I am a “consumer”; each
having his or her own gift.  Needless to say, the joke has
worn thin over the years and I don’t bring it up too often.
But the truth is that I am a consumer.

When you think about it, all of us have become more
and more the consumer.  We produce almost none of our
daily necessities.  We purchase them.  Most of our ances-
tors had something to do with agriculture.  But, other
than the occasional tomato plant, we are not much into
agriculture.  Not too far back in history, people made their
own clothing.  Today, somebody in Vietnam or China has
made just about everything that we wear.  In times past,
young people were trained by their parents to support
themselves.  Today parents not only chose the schools
that their children will attend, they buy a home with a
view to the quality of the schools.  We no longer raise the
horse, we buy truck or car. Many people even approach
their government from the consumer perspective.  Their
motto seems to be  “Ask not what you can do for your
country, but what your country can do for you”!  (To turn
around President Kennedy’s famous statement.)  Whether
it be food, clothing, shelter, education, health care, or hair
care, we are a nation of consumers.  Economic survival
means being a well-informed and smart consumer.  We
approach just about everything as consumers of the
goods and services of our society.  If we want to survive
we must be good at the consumer game.  

But having a consumer mentality troubles me a little.
If I am not careful, I lose sight of the fact that the people
who provide me with these goods and service are real
people.  Like me, they too have their human limitations.
They too feel like kicking their computers several times a
week.  How difficult it must be to be an airline employee
these days.  If we are going to be a consumer, we must
also be understanding with the people that we deal with
every day.

There is one area in life where consumerism is an
absolute no-no.  And that is the church.  A consumer at-
titude is very destructive to the life of a church.  One
might think that no one would ever approach the church
with such an attitude, but many times I have heard  people
say, “I have to find a church that provides for my needs”.
“I am looking for a church that has lots of programs.”

The Church founded by our Lord Jesus Christ has
something to offer you. That gift is Eternal Life. This can-

not be purchased.  This is the free gift of God.  This we
must never forget.  Through the ministries of Word and
Sacrament we receive the Good News of the Gospel.  We
receive the Truth about God, about ourselves and about
the world.  Through Baptism we receive the Life of God.
In Chrismation we receive the Holy Spirit.  In Holy Com-
munion we receive the Body and Blood of the Lord, the
food that endures forever. 

In addition to these things, there is the human part
of the church.  As God acted through the humanity of His
Son, he continues to act through the Church.  The build-
ing, the bread, the wine, the oil, and most important, the
people are the means that God uses to provide for us.

By far, the majority of the people who serve us in our
church are volunteers.  We should show them gratitude
for all that they do.

You and I do not “own” the grocery store, the school
or the hospital.  But we do “own” our church.  We are not
customers—- we are the owners.  Our church is our
home—our spiritual home, and we should treat it as such.
“Consumers” complain to the management.  Owners
make things right.   If things become messy at home, the
owners take care of it.  The same thing is true for the
church.  We are all part of a family.  Let’s not leave a mess
for someone else to pick up.  And if there is a mess,
maybe we can address the problem.  This is our home.
We are the family who own the facility.  This is true of all
of us.  

It is critical that each of us has the attitude not of a
consumer but that of an owner.  If we take on the attitude
of ownership we will do our part of support and maintain
all that we have.  

When we are approached by a member of the Parish
Council and asked to lend a hand, let’s do so willingly.
And when we approach our council members, why not
begin by saying “I appreciate the things that you do for
our church.  Can I help in some way?” 

At the moment, we are in dire need of Church School
teachers.  The children are certainly not consumers.  They
are the new members of our church family.  If we are all
brothers and sisters in Christ, then we all have a respon-
sibility toward these children.  They are the children of
“our” family.  Considering all that God gives us through
our church, giving back on hour or two a week  is some-
thing many could do.  

If we begin to see ourselves not as consumers of the
services of the church, but grateful members of the body
of Christ, and as the earthly owners and stewards, we will
find that we look at things very differently.  

Very Rev. Daniel Daly

Fr. Daniel Daly is pastor of St. Nicholas Church,
Grand Rapids, MI.

I Am A Consumer
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ANTIOCH IN THE

PHILIPPINES

On the twentieth of June,
2007, the Archdiocesan office in
Sydney received an e-mail from a
priest, Fr. Pascualito Monsanto,
who belonged to the Catholic
Church of the East in the Philip-
pines. Fr. Pascualito expressed a
desire for his fifteen churches
and missions to join our Anti-
ochian Orthodox Church.

Five months later, in Novem-
ber of 2007, an evangelical
bishop named Jeptah, from
Davao, another city in the Philip-
pines, asked the Archdiocese by
e-mail if he and his twelve
churches and missions might be
accepted into the Antiochian Or-
thodox Church. 

Regular correspondence be-
tween the two churches contin-
ued, and on the eighteenth of
March, 2008, the two leaders
were invited to Sydney to discuss
with the Archbishop their ac-
ceptance ino the Antiochian
Church. They spent two weeks
discussing their teachings, gov-
ernance, dogmas, sacraments,
and so forth. At the end of the
second week, they agreed to ac-
cept and adopt the Orthodox
teachings fully and faithfully.

On May 18th of the same year,
Metropolitan PAUL travelled to
Manila and Davao to learn and
observe the spiritual life of the
people there.

In Manila

Teaching and prayer meetings
were held with the clergy, the
candidates to the priesthood and
the people. The teachings of the
faithful of the church of the East
are very similar to Orthodox
teaching. Even their liturgy is
very similar to Orthodox liturgy.
They do not use the filioque in
the creed, they are independent,
and they are influenced by Nesto-
rianism. Unfortunately the clergy
are not well-prepared, the people
are nominally faithful, even
though they are very committed
to their faith and are very obedi-
ent to their clergy. The churches
are small rooms, with simple fur-
niture and religious items. They
have very minimal teaching,
liturgical and other materials.

In Davao

On Monday, the 26th of May,
Metropolitan PAUL travelled to
the city of Davao (an hour and a
half by airplane). A large number
of the clergy were waiting with
their “Bishop Jeptah.” The
churches and missions in the city
are evangelical; however, they
originated from different denom-
inations. They are missionary
and poor, meeting to worship in
small rooms. They are, however,
very committed. Some of them
have been baptized in the Ortho-
dox Church in Manila, exposing
them to its teaching and music;
others are not. The churches in
the Philippines will need some fi-
nancial support to allow the

clergy to travel and to teach the
faith. They will need teaching
materials and priests to help or-
ganize them.

Metropolitan PAUL held very
many meetings with the clergy,
the deacons, the candidates and
the people, at which they in-
quired about the Orthodox faith.
Metropolitan PAUL celebrated
liturgies in the two cities, or-
dained three priests, a deacon,
and many sub-deacons.

The Philippines is very fertile
ground for Orthodoxy. The zeal,

Orthodox World
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the commitment, and the faith-
fulness of the clergy and the peo-
ple are very obvious. “The work
is plenteous and the workers are
few, let us pray to the Lord of the
vineyard to send workers to His
vineyard.”

SERBIAN BASKETBALL

STARS VISIT CHILDREN

IN KOSOVO

Belgrade, Serbia (IOCC) -- His
Grace Bishop Teodosije of Lipl-
jan hosted Serb basketball stars
Vlade Divac and Dragan Tarlac
on a two-day visit to Kosovo Sep-
tember 8-9, 2008.  The delega-
tion visited children as they
began the new school year and
provided shirts, hats and basket-
balls donated by Adidas through
the Peja Stojakovic Children's
Foundation.  The trip to Kosovo
was organized by International
Orthodox Christian Charities
(IOCC) in cooperation with His
Grace Bishop Teodosije and in-
cluded the participation of IOCC
Executive Director & CEO Con-

stantine M. Triantafilou. 
The delegation made stops in

Serb enclaves in Kosovo, includ-
ing Banje, Osojane, Gorazdevac
and Velika Hoca villages where
they also viewed projects that
have been implemented by IOCC
and the Visoki Decani Monastery
with the support of the basketball
players and donors from the
United States.

"This is the greatest thing that
could happen for these children,"
said Miroslav Kovacevic, the Di-
rector of the Elementary School
in Banje. "This visit will encour-
age the children in the coming
months and years.  Sports help
the children to forget about the
situation they are living in."

Banje, a small village in a re-
mote part of the Srbica Munici-
pality, is home to about 400
Serbs.  Through support from
Vlade Divac, IOCC provided a
computer center and generator
for the children of the elemen-
tary school.

In Gorazdevac, hundreds of
children were on hand at the ele-

mentary school to receive gifts
and autographs from the basket-
ball players.  The school has un-
dergone renovations including
installation of new windows for
the ground floor.  During the
visit, IOCC also committed to
completing the remaining win-
dows on the first floor, while the
Visoki Decani Monastery will re-
place the flooring throughout the
school. 

"It is amazing to see the smiles
of the children who are living
under such difficult circum-
stances," said Vlade Divac.  "The
work that is being done by
Bishop Teodosije and IOCC is
critical for the survival of these
people."

In the village of Velika Hoca in
southwestern Kosovo, the group
toured a community center that
was completed by IOCC, a
monastic winery that has re-
cently been expanded with the
support of Dragan Tarlac and the
local elementary school where
IOCC has also installed a new
computer center and repaired
the floors, doors, roof and wall
around the schoolyard. 

"The strong will shown by the
people who have chosen to re-
main in Kosovo and to have their
kids to go to school there is an
inspiring thing to see," reflected
Dragan Tarlac, who has visited
Kosovo numerous times over the
past couple of years.  "The posi-
tive thinking that they display in
facing the challenges in Kosovo
always makes me happy." 

In addition to the clothing that
was distributed during the visit,
Peja Stojakovic has also provided
a 40 foot container of food to as-
sist the people of Kosovo.  The
container is expected to be deliv-
ered in the coming weeks.

Retired NBA All-Star, Vlade Divac, is surrounded by young fans as he signs autographs and dis-
tributes athletic gear during a visit to a primary school in Kosovo. Divac was accompanied by
former NBA player Dragan Tarlac and International Orthodox Christian Charities (IOCC) Exec-
utive Director & CEO Constantine M. Triantafilou as they toured IOCC development projects
throughout Kosovo. (photo credit: IOCC Serbia)
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Evacuees from the Hurricane Gustav came to San Antonio. Fr. Mark Sahady organized the
Chaplain Corp at Lackland AFB to be there when they came off the plane to give pastoral care
to them while waiting to be sheltered. Fr. Sahady also was involved three years ago with Hur-
ricane Katrina doing the same thing and also caring for them in the shelters. This time had
much better organization and everything went much smoother. It was very impressive how
quickly and smoothly the evacuees were cared for this time.  Above is a picture of the President
congratulating Fr. Sahady for the support he gave to the Hurricane Evacuees.

The trip began with a visit to
the Studenica Monastery in Ser-
bia, and included visits to the
Serbian Orthodox Patriarchate in
Pec and the Visoki Decani
Monastery.

Recently, IOCC announced an
initiative to provide half a million
dollars in assistance to Kosovo
for the expansion of agricultural
projects that provide employ-
ment and foster inter-ethnic co-
operation. The initiative will also
provide assistance to schools and
create educational and recre-
ational programs.  The John G.
Rangos Sr. Family Charitable
Foundation and His Grace Irinej
(Dobrijevic), Bishop of Australia
and New Zealand of the Serbian
Orthodox Church have commit-
ted to match each dollar raised
up to $100,000 for the projects.

To help in providing assis-
tance to families in Kosovo and
the Balkans, visit www.iocc.org,
call IOCC toll free at 1-877-803-
4622, or mail a check or money
order payable to “IOCC” and
write “Kosovo” in the memo line
to: IOCC, P.O. Box 630225, Bal-
timore, Md. 21263-0225. 

IOCC, founded in 1992 as the
official humanitarian aid agency
of the Standing Conference of
Canonical Orthodox Bishops in
the Americas (SCOBA), has im-
plemented over $275 million in
relief and development programs
in 33 countries around the world.

Former NBA Chicago Bulls player, Dragan Tarlac, signs an autograph during a recent visit to
schools in Kosovo. Tarlac was accompanied by NBA All Star Vlade Divac and International Or-
thodox Christian Charities (IOCC) Executive Director & CEO Constantine M. Triantafilou as
they toured IOCC development projects throughout Kosovo. (photo credit: IOCC Serbia)
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